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Introduction

THE BOOK OF HOSEA.
ARGUMENT.
THE Twelve Prophets, whose prophecies must now come under our consideration, are called the Minor, or Lesser Prophets: not because their writings are of less authority or usefulness than those of the four preceding, but only because they are shorter. Their prophecies, Josephus tells us, were put into one volume, by “the men of the great synagogue,” in Ezra’s time: of which learned and pious body of men, the last three of these twelve are supposed to have been themselves members. St. Stephen is thought to have referred to this volume, when, quoting a passage from Amos, Acts 7:42, he says, “As it is written in the book of the prophets.” And it is certain that, in the early ages of the Christian Church, both Jews and Christians, in enumerating the canonical books of the Old Testament, reckoned the twelve minor prophets to be one book. They are not arranged, either in the Hebrew or Greek copies, exactly in the order of time in which they lived; for Jonah, who was the oldest of them, is placed the sixth in order in these copies. Archbishop Newcome’s arrangement of them, according to the time in which they prophesied, is as follows: Jonah, Amos, Hosea, Micah, Nahum, Joel, Zephaniah, Habakkuk, Obadiah, Haggai, Zechariah, Malachi.

Hosea, whose prophecy first claims our attention, began his public ministry in the latter part of the reign of Jeroboam II. king of Israel, about 785 years before Christ, twenty before the Olympiads, and more than forty before the foundation of Rome; and he continued to prophesy till the reign of Hezekiah king of Judah. And since he was of age to choose a wife for himself when he first entered upon his office, he must have lived to extreme old age. If, as many commentators have supposed, he witnessed the accomplishment of the judgment which he denounced upon Samaria and the ten tribes, he must have attained his hundredth year at least. But it is more “probable that he was removed before that event took place. For in all his prophecies the kingdom of Samaria is mentioned, as sentenced indeed to excision; but as yet subsisting, at the time when they were delivered.” “Inasmuch as he reckons the time of his ministry by the succession of the kings of Judah, the learned have been induced to believe that he himself belonged to that kingdom. However this may be, it appears that he took a particular interest in the fortunes of the sister kingdom. For he describes, with much more exactness than any other prophet, the distinct destinies of the two great branches of the chosen people, the different judgments impending on them, and the different manner of their final restoration; and he is particularly pathetic in the exhortations he addresses to the ten tribes. It is a great mistake, however, to suppose that his prophecies are almost wholly against the kingdom of Israel; or that the captivity of the ten tribes is the immediate and principal subject, the destiny of the two tribes being only occasionally introduced. Hosea’s principal subject is that which is the principal subject indeed of all the prophets, the guilt of the Jewish nation in general, their disobedient, refractory spirit, the heavy judgments that awaited them, their final conversion to God, their re-establishment in the land of promise, and their restoration to God’s favour, and to a condition of the greatest national prosperity, and of high pre-eminence among the nations of the earth; under the immediate protection of Messiah, in the latter ages of the world. He confines himself more closely to this single subject than any other prophet. Comparatively, he seems to care but little about other people. He wanders not, like Isaiah, Jeremiah, and Ezekiel, into the collateral history of the surrounding heathen nations. He meddles not, like Daniel, with the revolution of the great empires of the world. His own country seems to engross his whole attention; her privileges, her crimes, her punishment, her pardon. He predicts indeed, in the strongest and clearest terms, the ingrafting of the Gentiles into the church of God. But he mentions it only generally; he enters not, like Isaiah, into a minute detail of the business. He alludes to the calling of our Lord from Egypt; to the resurrection on the third day; he touches, but only in general terms, upon the final overthrow of the antichristian army in Palestine, by the immediate interposition of Jehovah; and he celebrates, in the loftiest strains of triumph and exultation, the Saviour’s final victory over death and hell. But yet, of all the prophets, he certainly enters the least into the detail of the mysteries of redemption. His country, and his kindred, are the subject next his heart. Their crimes excite his indignation, their sufferings interest his pity, and their future exaltation is the object on which he fixes with delight.” — Bishop Horsley. Very similar is the character given of this prophecy by Archbishop Newcome, though in few words: “He chiefly addresses Israel, but introduces frequent mention of Judah. He not only inveighs against the vices of the people, but sharply arraigns the conduct of their kings, princes, and priests. Like many of the Hebrew prophets, he tempers denunciations of God’s vengeance against an idolatrous and vicious people with promises of abundant mercies in store for them; and his transitions from one of these subjects to the other are rapid and unexpected.”

As to the style of Hosea, it indicates antiquity; it is nervous, acute, concise, strongly marked with the graces of poetry, and retains the sententious brevity of the more ancient prophets whose writings are handed down to us. Though this, doubtless, was at first esteemed a peculiar elegance, yet, in the present devastations of the Hebrew language, it is productive of obscurity; and though the general subject of the prophet be plain enough, yet there is scarce any other so difficult and intricate: see Bishop Lowth’s Twenty-first Prelection. “He delights,” says another acknowledged critic, “in a style which always becomes obscure when the language of the writer ceases to be a living language. He is commatic, to use St. Jerome’s word, that is, concise, more than any other of the prophets. He writes in short, detached, disjointed sentences, not wrought up into periods, in which the connection of one clause with another is made manifest to the reader by an artificial collocation, and by those connective particles which make one discourse of parts which otherwise appear as a string of independent propositions. His transitions from reproof to persuasion, from threatening to promise, from terror to hope, and the contrary, are rapid and unexpected. His similes are brief, accumulated, and often introduced without the particle of similitude. Yet these are not the vices, but the perfections, of the holy prophet’s style; for to these circumstances it owes that eagerness and fiery animation which are the characteristic excellence of his writings, and are so peculiarly suited to his subject.” The same learned author observes elsewhere, “The style of Hosea is poetical in the very highest degree. In maxim, solemn, sententious, brief; in persuasion, pathetic; in reproof, severe; in its allusions, always beautiful and striking, often sublime; rich in its images; bold in hyperbole; artificial, though perspicuous, in its allegory; possessing, in short, according to the variety of the matter, all the characters by which poetry, in any language, is distinguished from prose. And there cannot be a doubt that the composition was originally in the metrical form. But as the division of the hemistichs [verses] is not preserved in the MSS. nor in any of the versions, I consider the metrical form as lost.” — Bishop Horsley. We shall only add to the above, that, with respect to the alleged obscurity of Hosea’s style, this may easily be accounted for from the duration of his ministry, which, being prolonged during the reigns of four kings of Judah, must, of course, include a very considerable space of time and a great variety of events, or matters, to which they refer, and we have now only a small volume of his principal prophecies; and these transmitted to us in a continued series, with no marks of distinction as to the times in which they were published, or the subjects of which they treat. There is, therefore, no cause to wonder if, in perusing these prophecies, we sometimes find ourselves in a similar predicament with those who consulted the scattered leaves of the sibyl. 

01 Chapter 1 

Verse 1
Hosea 1:1. The word of the Lord that came unto Hosea — The name of the prophet is the same with the original name of Joshua, and signifies a Saviour. The son of Beeri — This was the prophet’s surname; for in those days they had their surnames either from their parents, as we have, or from the places of their abode. Beeri signifies a well. In the days of Uzziah, &c. — “If we suppose,” says Archbishop Newcome, “that Hosea prophesied during the course of sixty-six years, and place him from the year 790 before Christ, to the year 724, he will have exercised his office eight years in the reign of Jeroboam the Second, thirty-three years in the reign of Uzziah, the entire reigns of Jotham and Ahaz, and three years in the reign of Hezekiah; but will not have survived the taking of Samaria.” It is probable, however, that he begun his ministry as early as the year 785; and therefore that he prophesied at least seventy, if not more, years. The Jews, indeed, suppose him to have prophesied near ninety years, and that he uttered much more than he wrote. If he exercised his office such a number of years, many of the other prophets, as Isaiah, Joel, Amos, Obadiah, and Micah, must have lived and prophesied during his time.

Verse 2
Hosea 1:2. The beginning of the word of the Lord by Hosea — Or, as some render it, to Hosea; phrases however of different import; for to speak to a person, expresses that the discourse was immediately addressed to him. To speak by him, that through him it was addressed to others. And that the speech so addressed to others was not the person’s own, but God’s; God using him as his organ of speech to the people. This latter is evidently the meaning of the Hebrew phrase here used, which is not אל הושׂע, but בהושׂע, and has been judiciously attended to by our translators, as it was also by the LXX., the Vulgate, the Chaldee, Luther’s Latin translation, Calvin’s, and Archbishop Newcome’s. And the Lord said, Go, take unto thee a wife of whoredoms — Commentators differ much with respect to the meaning of this command. Maimonides, a noted Jewish writer, supposes, that what was enjoined was only to be transacted in a vision; and many learned men, both ancient and modern, have been of his opinion. Archbishop Newcome supposes, that the command refers to the spiritual fornication, or idolatry, of the Israelites: and that its meaning is only, “Go, join thyself in marriage to one of those who have committed fornication against me; and raise up children, who, by the power of example, will themselves swerve to idolatry:” see Hosea 5:7 . Some others suppose, that God only enjoins the prophet to marry one, who, he foresaw, would afterward be unfaithful to him, and become a harlot. Others again, and persons of great eminence for learning and Biblical knowledge, suppose the command implied, that he was to marry one who actually was at the time, or had been, a harlot. These different opinions, Bishop Horsley, in a preface to his translation of this prophecy, examines at large; and seems to have clearly proved, that the last-mentioned sense of the words is the true one. His train of reasoning on the subject is too long to find a place in these notes; a very short extract is all that can be inserted. “Here two questions arise, upon which expositors have been much divided; 1st, What is the character intended of the woman? What are the fornications by which she is characterized? Are they acts of incontinence, in the literal sense of the word, or something figuratively so called? And, 2d, This guilt of literal or figurative incontinence, was it previous to the woman’s marriage with the prophet, or contracted after it? The Hebrew phrase, a wife of fornications, taken literally, certainly describes a prostitute; and children of fornications are the offspring of a promiscuous commerce. Some, however, have thought, that the expression may signify nothing worse ‘than a wife taken from among the Israelites, who were remarkable for spiritual fornication, or idolatry.’ And that children of fornications may signify children born of such a mother, in such a country, and likely to grow up in the habit of idolatry themselves, by the force of ill example. But the words thus interpreted contain a description only of public manners, without immediate application to the character of any individual; and the command to the prophet will be nothing more than to take a wife. It is evident, that a wife of fornications describes the sort of woman with whom the prophet is required to form the matrimonial connection. It expresses some quality in the woman, actually belonging to the prophet’s wife in her individual character. And this quality was no other than gross incontinence, in the literal meaning of the word. The prophet’s wife was, by the express declaration of the Spirit, to be the type, or emblem, of the Jewish nation, considered as the wife of God. The sin of the Jewish nation was idolatry, and the Scriptural type of idolatry is carnal fornication; the woman, therefore, to typify the nation, must be guilty of the typical crime; and the only question that remains is, whether the stain upon her character was previous to her connection with the prophet, or afterward? I should much incline to the opinion of Diodati, that the expression may be understood of a woman that was innocent at the time of her marriage, and proved false to the nuptial vow afterward, could I agree to what is alleged in favour of that interpretation by Dr. Wells and Mr. Lowth, that it makes the parallel more exact between God and his blacksliding people, than the contrary supposition of the woman’s previous impurity; especially if we make the further supposition, that the prophet had previous warning of his wife’s irregularities. But it seems to me, on the contrary, that the prophet’s marriage would be a more accurate type of the peculiar connection which God vouchsafed to form between himself and the Israelites, upon the admission of the woman’s previous incontinence. God’s marriage with Israel was the institution of the Mosaic covenant, at the time of the exodus, Jeremiah 2:2; but it is most certain that the Israelites were previously tainted, in a very great degree, with the idolatry of Egypt, Leviticus 17:7; Leviticus 18:3; Joshua 24:14; and they are repeatedly taxed with this by the prophets, under the image of the incontinence of a young unmarried woman: see Ezekiel 23. To make the parallel, therefore, exact in every circumstance between the prophet and his wife, God and Israel, the woman should have been addicted to vice before her marriage. The prophet, not ignorant of her numerous criminal intrigues, and of the general levity of her character, should nevertheless offer her marriage, upon condition that she should renounce her follies, and attach herself, with fidelity, to him as her husband; she should accept the unexpected offer, and make the fairest promises, Exodus 19:8; Exodus 24:3-7; Joshua 24:24. The prophet should complete the marriage contract, (Deuteronomy 7:6; Deuteronomy 26:17-19,) and take the reformed harlot with a numerous bastard offspring to his own house. There she should bear children to the prophet; (as the ancient Jewish Church, amidst all her corruptions, bore many true sons of God;) but in a little time she should relapse to her former courses, and incur her husband’s displeasure, who yet should neither put her to death according to the rigour of the law, nor finally and totally divorce her. Accordingly, I am persuaded, the phrases אשׂת זנונים, and ילדי זנונים, are to be taken literally, a wife of prostitution, and children of promiscuous intercourse; so taken, and only so taken, they produce the admirable parallel we have described.

“If any one imagines, that the marriage of a prophet with a harlot is something so contrary to moral purity as in no case whatever to be justified; let him recollect the case of Salmon the Just, as he is styled in the Targum upon Ruth, and Rahab the harlot. If that instance will not remove his scruples, he is at liberty to adopt the opinion, which I indeed reject, but many learned expositors have approved, that the whole was a transaction in vision only, or in trance. I reject it, conceiving that whatever was unfit to be really commanded, or really done, was not very fit to be presented, as commanded, or as done, to the imagination of a prophet in his holy trance. Since this, therefore, was fit to be imagined, which is the least that can be granted, it was fit, (in my judgment,) under all the circumstances of the case, to be done. The greatness of the occasion, the importance of the end, as I conceive, justified the command in this extraordinary instance. The command, if it was given, surely sanctified the action: and, upon these grounds, till I can meet with some other exposition, which may render this typical wedding equally significant of the thing to be typified by it in all its circumstances, I am content to take the fact plainly, as it is related, according to the natural import of the words of the narration; especially as this way of taking it will lead to the true meaning of the emblematical act, even if it was commanded and done only in vision. In taking it as a reality, I have with me the authority, not certainly of the majority, but of some of the most learned and cautious expositors; which I mention, not so much to sustain the truth of the opinion, as to protect myself, in the avowal of it, from injurious imputations.”

Verse 3
Hosea 1:3. So he went and took Gomer, &c. — The word Gomer signifies failing, or consuming, (see Psalms 12:1,) so that the very name of the harlot, whom Hosea took, was symbolical, signifying that the kingdom of Israel would experience a great failing, consumption, or decrease of its people; which indeed it did, through the Assyrian kings’ carrying away vast numbers of them, from time to time, into captivity. The daughter of Diblaim — Diblaim signifies heaps of figs; this name, therefore, may be considered as expressing symbolically, that, as some figs are good, others bad, (see Jeremiah 24.,) so there were some good people, although the major part were bad, among the Israelites. Which conceived, and bare him a son — This, it seems, was a legitimate son born to the prophet.

Verse 4
Hosea 1:4. And the Lord said, Call his name Jezreel — This name, compounded of the nouns זרע seed, and אל, God, signifies the seed of God. The names, it must be observed, imposed upon the woman’s children by God’s direction, sufficiently declare what particular parts of the Jewish nation were severally represented by them. The persons signified by this the prophet’s proper son, says Bishop Horsley, “were all those true servants of God, scattered among all the twelve tribes of Israel, who, in the times of the nation’s greatest depravity, worshipped the everlasting God in the hope of the Redeemer to come. These were a holy seed, the genuine sons of God, begotten of him to a lively hope, and the early seed of that church which shall at last embrace all the families of the earth. These are Jezreel, typified by the prophet’s own son, and rightful heir, as the children of God, and heirs of the promises. For yet a little while — And yet this little was a long while, through God’s gracious forbearance. As bad as this people were, they should not perish without warning. φιλει ο θεος προσημαινειν, God loves to premonish, or forewarn, says the heathen historian, Herodotus. I will avenge the blood — Hebrew, bloods of Jezreel: that is, says Bishop Horsley, “the blood of the holy seed, the faithful servants of God, shed by the idolatrous princes of Jehu’s family in persecution, and the blood of the children shed in their horrible rites upon the altars of their idols.” It must be observed further here, that this mystical name of the prophet’s son, Jezreel, was the name of a city in the tribe of Issachar, and of a valley, or plain, in which the city stood: the city famous for its vineyard, which cost its rightful owner Naboth his life; and, by the righteous judgment of God, gave occasion to the downfall of the royal house of Ahab: the plain, one of the finest parts of the whole land of Canaan. As it was here that Jehu shed the blood of Ahab’s family with unsparing hand, many modern expositors, “forgetting the prophet’s son, have thought of nothing in this passage but the place, the city or the plain.” And by the blood of Jezreel, which God here threatens to avenge upon the house of Jehu, they have understood the blood of Ahab’s posterity; because though, in shedding that blood, Jehu executed the judgment which God had denounced by Elijah against the house of Ahab, for the cruel murder of Naboth; yet, in doing that, he acted from a principle of ambition and cruelty, without any regard to God’s glory, whose worship he forsook, maintaining in the country the idolatry which Jeroboam had first set up. Upon this exposition, Bishop Horsley remarks as follows: “It is true, that when the purposes of God are accomplished by the hand of man, the very same act may be just and good as it proceeds from God, and makes a part of the scheme of providence, and criminal in the highest degree as it is performed by the man, who is the immediate agent. The man may act from sinful motives of his own, without any consideration, or knowledge, of the end to which God directs the action. In many cases the man may be incited, by enmity to God and the true religion, to the very act in which he accomplishes God’s secret, or even revealed purpose. The man, therefore, may justly incur wrath and punishment for those very deeds in which, with much evil intention of his own, he is the instrument of God’s good providence. But these distinctions will not apply to the case of Jehu, in such manner as to solve the difficulty arising from this interpretation of the text. Jehu was specially commissioned by a prophet to smite the house of Ahab his master, to avenge the blood of the prophets, and the blood of all the servants of Jehovah, at the hand of Jezebel, 2 Kings 9:7 . And however the general corruption of human nature, and the recorded imperfections of Jehu’s character, might give room to suspect, that in the excision of Ahab’s family, and of the whole faction of Baal’s worshippers, he might be instigated by motives of private ambition, and by a cruel, sanguinary disposition, the fact appears from the history to have been otherwise; that he acted, through the whole business, with a conscientious regard to God’s commands, and a zeal for his service, insomuch that, when the work was completed, he received the express approbation of God; and the continuance of the sceptre of Israel in his family, to the fourth generation, was promised as the reward of this good and accepted service: see 2 Kings 10:30. And it cannot be conceived, that the very same deed, which was commanded, approved, and rewarded in Jehu, who performed it, should be punished as a crime in Jehu’s posterity, who had no share in the transaction. For these reasons, I am persuaded that Jezreel is to be taken in this passage in its mystical meaning; and is to be understood of the persons typified by the prophet’s son — the holy seed — the true servants and worshippers of God. It is threatened that their blood is to be visited upon the house of Jehu, by which it had been shed. The princes descended from Jehu were all idolaters; and idolaters have always been persecutors of the true religion. In all ages, and in all countries, they have persecuted the Jezreel unto death, whenever they have had the power of doing it. The blood of Jezreel, therefore, which was to be visited on the house of Jehu, was the blood of God’s servants, shed in persecution, and of infants shed upon the altars of their idols, by the idolatrous princes of the line of Jehu. And so the expression was understood by St. Jerome and by Luther.” This threatening, denounced against the house of Jehu, was executed in the days of his great-grandson, the son of Jeroboam II., during whose reign Hosea received this prophecy from the Lord. For Zechariah, as we find 2 Kings 15:10, was killed by a conspiracy of Shallum, who made himself king in his stead; and, no doubt, many of his kindred, who were of the house of Jehu, were slain with him. And will cause to cease the kingdom of the house of Israel — In the family of Jehu. Or rather, this is a prophecy of the destruction of the whole kingdom of Israel, which was in a declining condition from the death of Jeroboam, and the history of which, from the usurpation of Shallum, is little else than an account of conspiracies, murders, and usurpations, till it was entirely subverted by the Assyrians; and the people were carried captives into Assyria, and were dispersed through the various provinces of that empire.

Verse 5
Hosea 1:5. And it shall come to pass at that day, that I will break, &c. — This entire abolition of the kingdom of the ten tribes shall take effect at the time when I break the bow, &c. Here the breaking of the bow in the valley of Jezreel is the event that marks the date; and to that date, so marked, the threatened excision of the kingdom of the ten tribes is referred. And it was of moment to give the people warning, that the advantages, which the enemy would gain over them in that part of the country, would end in the utter subversion of the kingdom. For had this timely warning produced repentance and reformation, the judgment, no doubt, would have been averted. St. Jerome says, the Israelites were overthrown by the Assyrians, in a pitched battle, in the plain of Jezreel. But of any such battle we have no mention in history, sacred or profane. But Tiglath-pileser took several of the principal cities in that plain, in the reign of Pekah. And afterward in the reign of Hoshea, Samaria was taken by Shalmaneser, after a siege of three years; and this put an end to the kingdom of the ten tribes. And the taking of these cities successively, and, at last, of the capital itself, was a breaking of the bow of Israel, a demolition of the whole military strength of the kingdom, in the valley of Jezreel, where all those cities were situated. For the breaking of a bow was a natural image for the overthrow of military strength in general, at a time when the bow was one of the principal weapons. “Although the valley of Jezreel is here to be understood literally of the tract of country so named, yet perhaps there is an indirect allusion to the mystical import of the name. This being the finest spot of the whole land of promise, the name, the vale of Jezreel, describes it as the property of the holy seed, by whom it is at last to be possessed. So that, in the very terms of the denunciation against the kingdom of Israel, an oblique promise is contained, of the restoration of the converted Israelites. The Israel which possessed it, in the time of this prophecy, were not the rightful owners of the soil. It is part of the domain of the Jezreel, the seed of God, for whom it is reserved.” — Bishop Horsley.

Verse 6
Hosea 1:6. And she conceived again — It has been observed, that the children which the prophet’s wife bore represent certain distinct parts, or descriptions, of the Jewish nation, of the whole of which the mother was the emblem. Of her three children here mentioned, the eldest and the youngest were sons, the intermediate child was a daughter. “The eldest,” says Bishop Horsley, “I think, was the prophet’s son; but the last two were both bastards. In this I have the concurrence of Dr. Wells, acutely remarking, that whereas it is said, Hosea 1:3, that the prophet’s wife conceived and bare a son to him, it is said of the other two children, only that she conceived and bare them; implying that the children she then bare, not being born, like the first, to the prophet, were not begotten by him.” Now, as the name imposed, by God’s direction, upon the eldest child, the prophet’s own son, typified the true children of God, and heirs of the promises among the Israelites; so the two bastard children, the bishop thinks, typified those parts of the Jewish people that were not Jezreel, or the seed of God. The first of these, the daughter, whose sex was the emblem of weakness, was called Lo-ruhamah, which signifies, unbeloved, or unpitied, or, as it is in the margin, in conformity with all the ancient visions, not having obtained mercy. “This daughter typified the people of the ten tribes, in the enfeebled state of their declining monarchy, torn by their intestine commotions and perpetual revolutions, harassed by powerful invaders, empoverished by their tyrannical exactions, and condemned by the just sentence of God to utter excision as a distinct kingdom, without hope of restoration: for so the type is explained by God himself,” declaring, I will utterly take them away — That is, I will cause them to be carried into captivity, never to return again in a body; and will utterly put an end to them, considered as a kingdom, or people distinct from Judah. 

Verse 7
Hosea 1:7. But I will have mercy upon the house of Judah — Including Benjamin, and such of the Levites as adhered to God’s law and worship, and as many of the other tribes as renounced the calves, Baal, and all idolatrous worship, and worshipped God alone as he required. On Judah, including all these, God had mercy in various respects, in which he had not mercy on Israel, prolonging that kingdom 132 years after Israel ceased to be a kingdom, preserving them from the combined powers of the king of Syria and the king of Israel, who united to destroy them, raising them up to greatness and glory in the reign of Hezekiah, in whose days the house of Judah was saved, by a wonderful miracle, from the power of Sennacherib the Assyrian king. Add to this, that Judah’s captivity was only for seventy years, whereas Israel’s continues to this day; Judah was restored to their own land, but Israel was not. By this, as the prophet would debase the pride of Israel, so possibly he intended to direct the well-disposed among them whither to go to find mercy. And will save them by the Lord their God, and not by bow, nor by sword, &c. — “These expressions,” Bishop Horsley thinks, “are too magnificent to be understood of any thing but the final rescue of the Jews from the power of antichrist in the latter ages, by the incarnate God destroying the enemy with the brightness of his coming, (2 Thessalonians 2:8,) of which the destruction of Sennacherib’s army in the days of Hezekiah might be a type, but it was nothing more.”

Verse 8
Hosea 1:8. Now when she had weaned Lo-ruhamah, she conceived, &c. — The last child is a son, and the daughter was weaned before the woman conceived him. “A child, when it is weaned,” says St. Jerome, “leaves the mother; is not nourished with the parent’s milk; is sustained with extraneous ailments.” “This aptly represents the condition of the ten tribes, expelled from their own country, dispersed in foreign lands, no longer nourished with the spiritual food of divine truth by the ministry of the prophets, and destitute of any better guide than natural reason and heathen philosophy. The deportation of the ten tribes, by which they were reduced to this miserable condition, and deprived of what remained to them, in their worst state, of the spiritual privileges of the chosen race, was, in St. Jerome’s notion of the prophecy, the weaning of Lo-ruhamah. The child, conceived after Lo-ruhamah was thus weaned, must typify the people of the kingdom of Judah, in the subsequent periods of their history. Or rather, this child typifies the whole nation of the children of Israel, reduced, in its external form, by the captivity of the ten tribes, to that single kingdom. The sex represents a considerable degree of national strength and vigour, remaining in this branch of the Jewish people, very different from the exhausted state of the other kingdom previous to its fall. Nor have the two tribes ever suffered so total an excision. The ten were absolutely lost in the world soon after their captivity. They have been nowhere to be found for many ages, and know not where to find themselves; though we are assured they will be found of God, in the day when he shall make up his jewels. But the people of Judah have never ceased totally to be. In captivity at Babylon they lived a separate race, respected by their conquerors. From that captivity they returned. They became an opulent and powerful state; formidable at times to the rival powers of Syria and Egypt; and held in no small consideration by the Roman people, and the first emperors of Rome. And even in their present state of ruin and degradation, without territory, and without a polity of their own, such is the masculine strength of suffering with which they are endued, they are still extant in the world as a separate race, but not as God’s people, otherwise than as they are reserved for signal mercy. God grant it may be in no very distant period! But at present they are לא עמי, Lo-ammi, not my people. And so they have actually been more than seventeen centuries and a half; and to this condition they were condemned, when this prophecy was delivered. That these are typified by the child Lo-ammi, appears from the application of that name, in the tenth verse, to the children of Israel generally; whence it seems to follow, that the degenerate people of Judah were implicated in the threatenings contained in the former part of the chapter. But in those threatenings they cannot be implicated, unless they are typified in some one, or more, of the typical children. But they are not typified in Jezreel; for the Jezreel is no object of wrath or threatening: not in Lo-ruhamah; for Lo-ruhamah typifies the kingdom of the ten tribes exclusively: of necessity, therefore, in Lo-ammi.” — Bishop Horsley.

Verse 10
Hosea 1:10. Yet the number of the children of Israel shall be as the sand of the sea — Though God casts off the ten tribes, yet he will, in due time, supply their loss, by bringing in great numbers of true Israelites into the church, not only of the Jews, but also of the Gentiles, and making them, who before were strangers to the covenants of promise, fellow-heirs with the Jews, Romans 9:25-26; 1 Peter 2:10. “I think,” says Bishop Horsley, “this is to be understood of the mystical Israel; their numbers, consisting of myriads of converts, both of the natural Israel, and their adopted brethren of the Gentiles, shall be immeasurably great.” And in the place where it was said, Ye are not my people, &c. — “That is, at Jerusalem, or at least in Judea, where this prophecy was delivered, and where the execution of the sentence took place: there, in that very place, they, to whom it was said, Ye are no people of mine, shall be called, the sons of the living God. This must relate, at least principally, to the natural Israel of the house of Judah; for to them it was said, Ye are no people of mine. And since they are to be acknowledged again as the children of the living God, in the same place where this sentence was pronounced and executed, the prophecy clearly promises their restoration to their own land.”

Verse 11
Hosea 1:11. Then shall the children of Judah and the children of Israel be gathered together — When the fulness of the Gentiles is come in, this will be a means of converting the Jews, and bringing them into the church. And when converts of the house of Judah shall have obtained a resettlement in the holy land, then a general conversion shall take place of the race of Judah, and the race of the ten tribes. They shall unite in one confession, and in one polity; and appoint themselves one head — The Lord Christ, called David their king, (Hosea 3:5,) shall become the chief and head of his church, composed of Judah and Israel, of Jews and Gentiles. This head is indeed appointed and set up over the church by God, Psalms 2:6; Ephesians 1:22. But the saints are said to appoint Christ their head, when they choose him and embrace him for their sovereign; when, with the highest estimation, most vigorous affections, and utmost endeavours of unfeigned obedience, they set him up in their hearts, and serve him in their lives, giving him the pre-eminence in all things. And they shall come up out of the land, &c. — That is, from all parts of the earth, to Jerusalem, there to join in the same way of worship (as once the twelve tribes did, before the schism under Jeroboam) with the Christian Church, and so proceed on the way to the kingdom of heaven. Jerusalem being situated upon an eminence, and in the heart of a mountainous region, which rose greatly above the general level of the country to a great distance on all sides, the sacred writers always speak of persons going to Jerusalem, as going up. For great shall be the day of Jezreel — That is, of the seed of God: see note on Hosea 1:4. “Great and happy shall be the day, when the holy seed of both branches of the natural Israel shall be publicly acknowledged of their God, united under one head, their King Messiah, and restored to the possession of the promised land, and to a situation of high pre-eminence among the kingdoms of the earth.” It must be observed here, that although this is an express prophecy of the final conversion and restoration of the Jews, it contains also a manifest allusion to the call of the Gentiles. For, “the word Jezreel, though applied in this passage to the devout part of the natural Israel, by its etymology is capable of a larger meaning, comprehending all, of every race and nation, who, by the preaching of the gospel, are made members of Christ, and the children of God. All these are a seed of God, begotten of him by the Spirit to a holy life, and to the inheritance of immortality. The words Ammi and Ruhamah, (my people and beloved,) and their opposites, Lo-ammi and Lo- ruhamah, (not my people and not beloved,) are capable of the same extension; the two former to comprehend the converted, the two latter the unconverted, Gentiles. In this extent they seem to be used chap. Hosea 2:23, which appears to be a prophecy of the call of the Gentiles, with manifest allusion to the restoration of the Jews.” Accordingly we find these prophecies of Hosea cited by St. Paul, to prove the indiscriminate call to salvation both of Gentiles and Jews. He affirms, that God has called us [that is, Christians] vessels of mercy afore prepared unto glory, ου μονον
εξ ιουδαιων αλλα και εξ εθνων, not of the Jews only, but moreover of the Gentiles too, Romans 9:24.” “The allusion which is made to these prophecies by St. Peter, in his first epistle, (1 Peter 2:10,) is not properly a citation of any part of them, but merely an accommodation of the expressions, not my people, my people, not having obtained mercy, having obtained mercy, to the case of the Hebrews of the Asiatic dispersion, before and after their conversion.” Bishop Horsley, who adds, “it is surprising that the return of Judah from the Babylonian captivity should ever have been considered, by any Christian divine, as the principal object of this prophecy, and an event in which it has received its full accomplishment. The fact is, that this prophecy has no relation to the return from Babylon in a single circumstance. What was the number of the returned captives, that it should be compared to that of the sands upon the sea-shore? The number of the returned, in comparison of the whole captivity, was nothing. And how was Zorobabel (under whom the Jews returned from Babylon) one head of the rest of Israel, as well as of Judah? To interpret the prophecy in this manner is to make it little better than a paltry quibble; more worthy of the Delphic tripod, than of the Scripture of truth.” Very judicious, upon this subject, are the remarks of the learned Houbigant, “The prophet, in the tenth verse, passes from threatenings to promises, which is the manner of the prophets, that the Jews might not think that, after the accomplishment of the threatenings, God would concern himself no more about their nation. Those promises seem to respect the final condition of the Jews, when they should collect under one head, the Messiah; that it might properly be said of them, Ye are children of the living God. It is difficult to accommodate the words of this passage to the return from the Babylonian captivity. Those Jews, who returned from Babylon, were not so much as one-hundredth part of the whole Jewish race; so little were they to be compared with the sands of the sea: nor did they appoint themselves one head. Zorobabel was indeed their leader, but not their single leader; and their form of government henceforward was not monarchical, but an aristocracy. Nor had they kings till the very last, when they were become unworthy to be called children of the living God.” 

02 Chapter 2 
Verse 1-2
Hosea 2:1-2. Say to your brethren — Many interpreters consider this verse as being connected with the preceding chapter, thus: When that general restoration of the Jewish nation shall take place, you may change your language in speaking to those of your brethren and sisters whom I had before disowned, and you may call them Ammi, my people, and Ruhamah, she that hath obtained mercy. The prophet alludes to the 6th and 9th verses of the preceding chapter. Other expositors, however, with more apparent reason, consider this verse as connected with the following words, and translate it thus: “Ye that are my people, and have obtained mercy, speak to your brethren and sisters, and plead with your mother,” &c. “Although the Israelites, in the days of Hosea, were in general corrupt, and addicted to idolatry; yet there were among them, in the worst times, some who had not bowed the knee to Baal. These were always Ammi and Ruhamah; God’s own people, and a darling daughter. God commissions these faithful few to admonish the inhabitants of the land in general, of the dreadful judgments that would be brought upon them by the gross idolatry of the Jewish Church and nation;” and to reprove, and use their best endeavours to reform that general corruption which the nation had contracted by its idolatry; whereby the people had broken the covenant God had made with them, and had caused a separation, or divorce, between him and them. Let her therefore put away her whoredoms, &c. — Let her leave off her idolatries. These are often expressed in the Scriptures by the fondness and caresses which pass between unchaste lovers.

Verse 3
Hosea 2:3. Lest I strip her naked, &c. — The punishment frequently inflicted upon harlots was, to strip them naked and expose them to the world. The punishment of adulteresses among the Germans is thus described by Tacitus, “Accisis crinibus nudatam coram propinguis expellit domo maritus.” Or the allusion may be to the ignominy which brutal conquerors sometimes inflicted on the captives they took in war, by stripping them of their clothing and causing them to travel in that condition, exposed to the inclemency of the weather, and, which was yet worse, to the intolerable heat of the sun: see note on Isaiah 3:17. Thus God threatens to deal with the Israelites: to deliver them into the hands of their enemies, and carry them away naked into captivity, (see Hosea 2:9,) in as forlorn and desolate a condition as they were in during their bondage in Egypt. And make her as a wilderness — A state of captivity is fitly compared to being placed in a wilderness, in want of common necessaries: compare Ezekiel 19:13. “It may seem harsh,” says Bishop Horsley, “to say of a woman that she shall be laid waste like a wilderness, and reduced to the condition of a parched land. But it is to be observed that the allegorical style makes an intercommunity of attributes between the type and the thing typified. So that when a woman is the image of a country or of a church, that may be said of a woman, which, in unfigured language, might be said of the country, or the church, which she represents. The country might literally be made a waste wilderness, by unfruitful seasons, by the devastations of war, or of noxious vermin: a church is made a wilderness and a parched land, when the living waters of the Spirit are withheld.”

Verse 4-5
Hosea 2:4-5. And I will not have mercy on her children, &c. — As an injured husband has no regard for the children which his wife has had by another man; so neither will I have pity on thy children which are trained up to practise thy idolatries. For they be the children of whoredoms — Spurious children, not knowing their father: so those might fitly be called who worshipped a plurality of gods; for by worshipping a multiplicity of them, they declared plainly, that they did not know to whom their worship was due, or who was their Creator or original Father. For their mother hath played the harlot — This proves the truth of the above charge, and justifies the severity of the punishment. She that conceived them hath done shamefully — Hath acted like an impudent and shameless harlot, sinning openly and avowedly. She said, I will go after my lovers — By lovers here, are meant, first, The idols, with whom the Israelites committed spiritual adultery: see Jeremiah 3:1; and then the idolatrous nations, whose alliance the Israelites courted, and, in order thereto, practised their idolatries: the word may be understood here in both senses; for they ascribed all the plenty they enjoyed chiefly to the favour of the idol-gods which they worshipped, Jeremiah 44:17; and then they placed their trust and confidence in the confederacies they had made with their neighbouring idolaters; and thought the peace and plenty they possessed were very much owing to their alliance and protection.

Verse 6-7
Hosea 2:6-7. Therefore I will hedge up thy way with thorns, &c. — That is, with difficulties and distresses; and make a wall — Hebrew, גדרה, a stone fence. I will effectually block up her way, and surround her with great calamities. That she shall not find her paths — That she shall not know which way to turn to extricate herself from them. And she shall follow after her lovers — She shall seek for help of her idols, and her idolatrous allies, but shall receive none. Or, as Archbishop Newcome paraphrases the words, “For some time she shall remain addicted to her Egyptian and Syrian idols, and to all her former idolatrous and immoral practices: but without carrying her evil wishes into execution.” She shall seek them, but not find them — A proverbial expression denoting lost labour. She shall seek for favour and succour at her lovers’ hands, but all in vain, they shall all forsake her, and change their ancient love into mortal hatred. “It is the usual practice of the devil and his instruments,” says an old writer, “to bring men into the briers and thorns, and there to leave them to shift as they can. Thus the Pharisees dealt by Judas; What is that to us, say they, see thou to that: they left him when they had led him to his ruin.” God deals very differently with his people. As in very faithfulness he afflicts them, that he may be true to their best interests: so when they follow hard after him, and seek him as David did, they are sure to find him; if they search for him with all their heart, Jeremiah 29:13 . When they meet with disappointments it is in mercy, and they are chastened of the Lord, that they may not be condemned with the world. Then shall she say, I will return to my first husband, &c. — Her afflictions will bring her to a sense of her duty, and of the happiness she enjoyed as long as she cleaved steadfastly unto Jehovah the true God.

Verse 8-9
Hosea 2:8-9. For she did not know — Or, as Bishop Horsley renders it, But she would not know, that I gave her corn, &c. — She did not, or would not consider that all the necessaries she enjoyed, as well as her riches and ornaments, were my gifts, which yet she ungratefully employed in the service of her idols, and in making images of false gods to worship instead of me. Therefore — Or, for the punishment of her ingratitude; will I take away my corn in the time thereof — I will change my manner of acting toward her, and deprive her of the good things she hopes infallibly to enjoy. At the time when she expects to reap the fruits of the earth, her enemies shall invade her and destroy them, or unfavourable seasons shall entirely blast them, or other causes prevent her enjoying them; and will recover my wool and my flax — Will take back again the proper materials I gave for clothing her. This verse, according to Bishop Horsley, speaks “of calamities already begun, and the next describes the progress and increase of them. It appears from all the prophets, and particularly from Amos and Joel, that the beginning of judgment upon this refractory, rebellious people, was in unfruitful seasons, and noxious vermin, producing a failure of the crops, dearth, murrain of the cattle, famine, and pestilential diseases.”

Verse 10-11
Hosea 2:10-11. And now will I discover her lewdness, &c. — The folly and wickedness of her idolatries shall appear by the punishments which I will inflict upon her, which shall be so remarkable that they shall be taken notice of by the idolatrous nations round about her, which have pretended a friendship for her, and promised her great assistance and prosperity if she would worship the same gods that they worshipped; but neither they nor any of their false gods shall save her from the calamities I will bring upon her. And I will cause all her mirth to cease — The mirth and jollity of Israel were greatly damped when Tiglath-pileser took Ijon and other cities, and subdued Gilead and Galilee, and all the land of Naphtali, and carried the people away captive to Assyria, which he did but a few years after this prophecy was uttered. And surely all their joy must have ceased about ten or twelve years after, when Samaria was taken, and Hosea and all Israel made captives. Her feast-days, her new-moons, &c. — Though apostate Israel was fallen to idolatry, and had renounced the true worship of God, yet by this verse it appears they retained many of the rites and ceremonies that were used in Judah, or else they set up others like them. But God here threatens, that in their captivity they should have no opportunity to celebrate them.

Verse 12-13
Hosea 2:12-13. And I will destroy her vines — Those blessings, or fruits of the earth, which she has attributed to her false gods, I will give to the beasts of the field to eat, making the whole land only a wilderness for beasts. Among other objects of their false worship, the Israelites worshipped the celestial luminaries, and, it is likely, attributed the fruits of the earth to them, as self-sufficient, or producing them by their own power, and not as mere instruments in the hands of Jehovah. And I will visit upon her the days of Baalim — I will punish her for all the idolatries she has committed from the days of Jeroboam, who first set up the worship of false gods: see chap. Hosea 13:1. The chief god of every country was called by the name of Baal, which means lord: so Baal-peor was the god of the Moabites, Baal-zebub was the god of Ekron, (2 Kings 1:2,) Baal-berith the god of the Phenicians, 8:33. These several deities are in the plural number called Baalim, lords; for they had lords many, 1 Corinthians 8:5. And she decked herself with her ear-rings — She put on the richest ornaments on their idolatrous festivals.

Verse 14-15
Hosea 2:14-15. Therefore, behold, I will allure her — As there is a plain alteration of the style here from threatenings to promises, so the first word of this verse should be translated nevertheless, or notwithstanding. And bring her into the wilderness — Or, after I have brought her into the wilderness. The state of the Jews in captivity is elsewhere expressed by a wilderness state: see note on Ezekiel 20:35. It probably means here the dispersion of the ten tribes, after their first captivity by Shalmaneser, 2 Kings 17:6. And speak comfortably to her — In these words, and the preceding, I will allure her, there is an allusion to the practice of fond husbands, who, forgetting past offences, use all the arts of endearment to persuade their wives, who have parted from them, to return to them again. So God will use the most powerful persuasions to bring the Israelites to the acknowledgment of the truth, notwithstanding all their former abuses of the means of grace. The Hebrew here, דברתי על לבה, is literally, I will speak to her heart, that is, speak what shall touch her heart, in her outcast state in the wilderness of the Gentile world, by the proffers of mercy in the gospel. “For the doctrine of the gospels,” says Luther on this place, “is the true soothing speech, with which the minds of men are taken. For it terrifies not the soul, like the law, with severe denunciations of punishment; but although it reproves sin, it declares that God is ready to pardon sinners for the sake of his Son; and holds forth the sacrifice of the Son of God that the souls of sinners may be assured that satisfaction has been made by that to God.” And I will give her her vineyards from thence — Or, from that time, as the word משׂם may be rendered: then I will restore her vineyards and fruitful fields which I had taken from her, Hosea 2:12 : or, from that place; or, in consequence of these things; in which senses also the original word is used. God declares that from and through the wilderness lies the road to a rich, fruitful country; that is, that the calamities of the dispersion, together with the soothing intimations of the gospel, by bringing the Jewish race to a right mind, will be the means of reinstating them in that wealth and prosperity which God hath ordained for them in their own land. And the valley of Achor — Or, of trouble, or tribulation, as the Hebrew word Achor signifies; for a door of hope — The passage alludes to “the vale near Jericho, where the Israelites, first setting foot within the holy land, were thrown into trouble and consternation by the daring theft of Achan. In memory of which, and of the tragical scene exhibited in that spot, in the execution of the sacrilegious peculator and his whole family, the place was called the vale of Achor, Joshua 7. And this vale of Achor, though a scene of trouble and distress, was a door of hope to the Israelites under Joshua; for there, immediately after the execution of Achan, God said to Joshua, Fear not, neither be thou dismayed, (Joshua 8:1,) and promised to support him against Ai, her king, and her people. And from this time Joshua drove on his conquests with uninterrupted success. In like manner the tribulations of the Jews, in their present dispersion, shall open to them the door of hope.” And there — That is, in the wilderness, and in the vale of tribulation, under those circumstances of present difficulty, mixed with cheering hope; she shall sing as in the days of her youth — She shall express her joy in God, as her forefathers did after their deliverance at the Red sea; when God espoused them for his peculiar people, and entered into a covenant with them at mount Sinai, where they solemnly promised an entire obedience to him. And, or rather, even, as in the day when she came up out of the land of Egypt — “This perpetual allusion to the exodus,” or coming out of Egypt, “to the circumstances of the march through the wilderness, and the first entrance into the holy land, plainly points the prophecy to a similar deliverance, by the immediate power of God, under that leader, of whom Moses was a type.” — Horsley.

Verse 16-17
Hosea 2:16-17. And at that day thou shalt call me Ishi, &c. — Ishi, my husband, is an appellation of love; Baali, my lord, of subjection and fear. God hath not given his people, whom he justifies, accepts, and betroths to himself in righteousness, the spirit of fear, but of power, and of love, and of a sound mind, 2 Timothy 1:7. As the words אישׁי, ishi, and בעלי, baali, in this verse, (both applicable to a husband, although in different views, the former signifying a husband simply, the latter a husband under the idea of a lord, or master,) are manifestly appellatives, and not proper names, they certainly ought to have been translated as appellatives; that is, the clause should have been rendered, Thou shalt call me my husband, thou shalt no more call me my lord, or master. Thus Houbigant, who adds, by way of explication, “because thou shalt love me, and serve me through affection, and not through fear.” For I will take away the names of Baalim — That is, Baals; out of her mouth — The Jews were forbidden to mention the names of the heathen idols, Exodus 23:13 ; Joshua 23:7; and therefore the name Baal, though capable of a good sense, as it signifies husband, or lord, must be avoided by them, because it was also the name of false gods, lest by using it they should be led into idolatry. And they shall be no more remembered — Or mentioned, as the Hebrew may be translated; by their name — “It is in vain,” says Bishop Horsley, “to look for a purity of religious worship, answerable to this prophecy, among the Jews returned from the Babylonian captivity. This part of the prophecy, with all the rest, will receive its accomplishment in the converted race in the latter days. It is said, indeed, that, after the return from Babylon, the Jews scrupulously avoided idolatry, and have continued untainted with it to this day. But, generally, as this is asserted by all commentators, one after another, it is not true. Among the restored Jews there was, indeed, no public idolatry, patronized by the government, as there had been in times before the captivity, particularly in the reign of Ahaz. But from the time of Antiochus Epiphanes to the last moments of the Jewish polity, there was a numerous and powerful faction, which in every thing affected the Greek manners; and this Hellenizing party were idolaters to a man. The Jews of the present times, as far as we are acquainted with them, seem indeed to be free from the charge of idolatry, properly so called. But of the present state of the ten tribes we have no certain knowledge; without which we cannot take upon us either to accuse or to acquit them.”

Verse 18
Hosea 2:18. And in that day will I make a covenant for them with the beasts of the field, &c. — That is, a covenant of security from the evils which, in the days of my vengeance, arose from beasts, and birds of prey, and venomous creatures. Or the words may be understood figuratively, of the final conversion of the most ignorant and vicious of the heathen to the true faith; the effect of which will be, that they shall live in peace and friendship with the re-established nation of the Jews. In this sense the passage is understood by Bishop Horsley. And I will break the bow, &c. — I will cause that there shall be no more wars, either foreign or domestic. A universal peace, and freedom from all enemies, is mentioned by the prophets, as a concomitant of that flourishing state of the church which shall commence at the restoration of the Jews, and the coming in of the Gentiles: see Isaiah 11:6-7. And will make them to lie down safely — Being gathered under the wings of my protection, they shall repose themselves upon my power and providence, committing themselves to my care in well doing. Observe, reader, all true and solid security, all real peace, whether inward or outward, flows from God’s favour.

Verse 19-20
Hosea 2:19-20. I will betroth thee unto me for ever — I will treat thee, who hast been a harlot, like a wife, if hereafter thou become faithful to me. Yea, I will betroth thee unto me in righteousness, &c. — Bishop Horsley translates these verses thus: To myself I say, I will betroth thee with justice, and with righteousness, and with exuberant kindness and with tender love. With faithfulness to myself, I say, I will betroth thee, and thou shalt know the Jehovah. The passage, it seems, maybe paraphrased as follows: I will betroth, or take, thee unto me in a way that shall display, or make manifest, my righteousness, or the regard I have to justice and holiness, my beneficence, or inclination to make my creatures happy, my mercy in forgiving offences committed against me, and my faithfulness in fulfilling my promises, and verifying my declarations. And thou shalt know the Lord — Experience the exuberant goodness of Jehovah; shalt find that he is and wilt be a gracious Lord to thee. One especial part of the new covenant consists in imparting to the faithful a more perfect knowledge of God as a sin-pardoning God, and of his will and their own duty: see Jeremiah 31:31-34.

Verse 21-22
Hosea 2:21-22. I will hear the heavens — When they ask, as it were, to send their rain on the earth. And they shall hear the earth — When it supplicates, as it were, for rain. The earth shall hear the corn and the wine, &c. — When they wish, as it were, to supply the wants of man. And they shall hear Jezreel — All nature shall hear, and minister to, the people whom God shall restore to their own land. The Hebrew word, however, here rendered to hear, Dr. Waterland more properly renders to answer, thus: I will answer the heavens, and they shall answer the earth, &c. In other words, all creatures shall answer the desires and wants of my people: the heavens shall answer the wants of the earth, in sending down seasonable showers: and the earth shall answer the wants of mankind, in bringing forth corn, and wine, and other necessaries of life: and the fruits of the earth shall answer the wishes of my restored people, by giving them due nourishment: see the same sense more plainly expressed, Zechariah 8:12. Bishop Horsley reads, I will perform my part, saith Jehovah, upon the heavens; and they shall perform their part upon the earth; and the earth shall perform her part upon the corn, &c.; and they shall perform their parts for the Jezreel [the seed of God.] “The primary and most proper meaning,” says he, “of the verb ענה, [rendered to hear,] I take to be to react. But more largely it predicates reciprocal, correspondent, or correlate action. Thus it signifies the proper action of one thing upon another, according to established physical sympathies in the material world; or, among intelligent beings, according to the rule of moral order. And in this passage it is applied first to the action of God upon the powers of nature; and then to the subordinate action of the parts of nature upon one another; and, last of all, to the subservience of the elements, and their physical productions, to the benefit of man; and ultimately, by the direction of God’s overruling providence, to the exclusive benefit of the godly.” The gradation of the prophet in the passage is very elegant, and admirably denotes the concert, the harmony, the intelligence, which shall be between all parts of the universe, co-operating for the good of God’s people, who shall then no more see the heaven of iron and of brass withholding its dew and its rain; nor the earth burned up by the sun, unable to nourish the plants, nor the fruits denied the succour of the earth, nor men deprived of their necessary ailments. The words probably allude also to the spiritual blessings of the Christian Church.

Verse 23
Hosea 2:23. And I will sow — Or plant, her unto me in the earth, &c. — The original word, rendered sow, or plant, alludes to and explains the word Jezreel, or seed of God, as used Hosea 1:4; Hosea 1:11, and here in the foregoing verse. The prophet foretels a plentiful increase of true believers, like to that of corn sown in the earth; and represents the converted Jews as being the seed from which an abundant harvest of Gentile converts should arise. “The myriads of the natural Israel,” says Bishop Horsley, “converted by the preaching of the apostles, were the first seed of the universal church. And there is reason to believe, that the restoration of the converted Jews will be the occasion and means of a prodigious influx of new converts from the Gentiles in the latter ages, Romans 11:12; Romans 11:15. Thus the Jezreel of the natural Israel, from the first have been, and to the last will prove, a seed sown of God for himself in the earth.” I will have mercy upon her that had not obtained mercy — I will have mercy both on the Jews and Gentiles, who shall obey the gospel call, and become true converts to the Christian faith. This was in part fulfilled at the first preaching of the gospel, whether in Judea or in other countries: see Romans 9:24-26. But it shall receive a more perfect completion at the restoration of the Jews, and the coming in of the fulness of the Gentiles: compare Hosea 1:10-11. 

03 Chapter 3 
Verse 1
Hosea 3:1. Then said the Lord unto me, Go yet, love a woman — This is the literal meaning of the Hebrew עוד לךְ אהב אשׁה, and is the sense in which It is understood by the LXX., who read, ετι πορευθητι, και αγαπησον γυναικα ; and by the Vulgate, which renders it, Adhuc vade et dilige mulierem. A different woman from the person whom he had espoused before seems evidently to be intended. Thus St. Jerome and St. Cyril of Alexandria understand the words, considering the connection here spoken of as a new one, formed after the dismission of Gomer; in which opinion they are followed by Estius, Menochius, Tirinus, and many other expositors. The injunction, Archbishop Newcome supposes, was given after the death of Hosea’s former wife. But if not, it was undoubtedly given after she was divorced, for her unfaithfulness to her husband; in consequence of which, according to the law, he could not take her back again. Beloved of her friend — That is, her husband. But the LXX. render the words, αγαπωσαν πονηρα, loving evil things; a reading which accords with that of the Arabic and Syriac, and is approved both by Archbishop Newcome and Bishop Horsley; the former of whom renders the clause, A lover of evil, and the latter, addicted to wickedness, observing, “I adopt the rendering of the LXX. and Syriac, which nothing opposes but the Masoretic pointing.” And an adulteress — That is, who had been such, and that not only in the spiritual sense, of forsaking God, but according to the carnal meaning of the term. According to the love of the Lord toward the children of Israel — After the manner of Jehovah’s love for the children of Israel, who look to other gods, or, although they look to other gods, and are addicted to goblets of wine. So Bishop Horsley, who observes, that “children of Israel, and house of Israel, are two distinct expressions, to be differently understood. The house of Israel, and sometimes Israel by itself, is a particular appellation of the ten tribes, a distinct kingdom from Judah. But the children of Israel, is a general appellation for the whole race of the Israelites, comprehending both kingdoms. Indeed it was the only general appellation, before the captivity of the ten tribes; afterward, the kingdom of Judah only remaining, Jews came into use as the name of the whole race, which before had been the appropriate name of the kingdom of Judah. It occurs, for the first time 2 Kings 16., in the history of Ahaz. It is true, we read in Hosea 1:11, of the children of Judah, and the children of Israel; but this is only an honourable mention of Judah, as the principal tribe, not as a distinct kingdom. And the true exposition of the expression is, ‘the children of Judah, and all the rest of the children of Israel.’ We find Judah thus particularly mentioned, as a principal part of the people, before the kingdoms were separated: see 2 Samuel 24:1; 1 Kings 4:20; 1 Kings 4:25. And yet, at that time, Israel was the general name, 1 Kings 4:1.” The expression, And love flagons of wine, implies, that they loved to drink wine in the temples of their idols. They were wont to pour out wine to their false gods, and, it is probable, drank the remainder even to excess. The festivity, or rather dissoluteness, which was used by the heathen in the worship of their gods, seems to have been one principal thing that made the Israelites so fond of their rites of worship. Some think that the words, rendered here flagons, or goblets, of wine, should be translated cakes of dried grapes. The expression, according to the love of the Lord, &c., means, Let this be an emblem of my love to the children of Israel; or, By this I intend to let Israel know how I have loved them, and what returns they have made for my love. How great and constant my love has been to them, and how inconstant and insincere theirs has been to me. The words seem, in general, to express their leaving the service of the true God, and imitating the idolaters, in following after false gods, bodily delights and pleasures, as gluttony, drunkenness, and the like, which the service of idols did not only permit, but require.

Verse 2
Hosea 3:2. So I bought her to me for fifteen pieces of silver — That is, according to the ancient custom, I paid her dower. It was usual among the Hebrews for men to purchase, or pay a consideration for, their wives, either by money or labour; thus Jacob agreed to serve Laban seven years for Rachael. And for a homer of barley, &c. — Sir John Chardin observed in the East, that, in their contracts for temporary wives, there is always the formality of a measure of corn mentioned, over and above the stipulated sum of money. — Harmer, vol. 2:513. The low price at which the prophet purchased this woman, was significative how base and of little value the Israelites were, since their apostacy from the worship of God to idolatry. Or, according to Calvin, “the parsimonious gift, a sum of money which was but half the price of a female slave, and a pittance of black barley bread, typified the hard fare which the Israelites were to expect at the hand of God in their state of exile.”

Verse 3
Hosea 3:3. And I said, Thou shalt abide for me many days — The Vulgate renders this, Dies multos expectabis me, non fornicaberis, Thou shalt wait for me many days; thou shalt not commit fornication. The meaning is, that she should remain in a state of separation from the prophet, and every other man, sequestered and solitary, for many days, that there might be proof of her reformation. Thou shalt not be for another man, so will I also be for thee — As there is nothing in the Hebrew for the word another, so the sentence may be more accurately translated thus, Thou shalt not have a husband, neither will I have thee, namely, for a wife. Bishop Horsley renders it, And thou shalt not have to do with a husband, neither will I with thee; that is, thou shalt continue for some time in a state of widowhood, or without commerce with man. The Hebrew phrase here used, לא תהיו לאישׁ, properly means, Thou shalt not have a husband, and is so rendered by our interpreters, Ezekiel 44:25 . And to the same sense, without the negative particle, Ruth 1:12. Thus the LXX. render it, ουδε μη γενη ανδρι; (compare Romans 7:3;) and so also the Vulgate, et non eris viro. By these conditions, which the prophet makes with the woman whom he takes, that she should humble herself and not go after other men, as formerly, but remain separate from every man, must be meant, with respect to Israel, that though God should separate himself from them for a long time, and humble them by reducing them to a low condition, and restraining them from their idolatry and former luxury; yet he would not so utterly reject them, but that he would, in due time, upon their conversion, again receive them. This was intended, 1st, To be an emblem of the state of the Jews during the Babylonish captivity; when snatched, as it were by force, from the objects of their impure love, they continued in their exile equally separated from their God and their idols; but with this difference, that their God retained toward them sentiments of affection, expecting on their part true repentance. And, 2d, “The condition of the woman, restrained from licentious courses, owned as a wife, but without conjugal rites, admirably represents also the present state of the Jews, manifestly owned as a peculiar people, withheld from idolatry, but as yet without access to God, through the Saviour.” — Horsley.

Verse 4
Hosea 3:4. For the children of Israel shall abide many days — Here begins a more plain and full explication of the symbolical action of the prophet, namely, that it signified what should befall the children of Israel; that they should continue many days in a state of captivity; without a king, as the woman continued without a husband; without the means of worshipping God according to the rites of their law; and yet refraining from idolatry, as the woman refrained from unfaithfulness to her betrothed husband. And this prediction was remarkably fulfilled upon the ten tribes, when made captives by Shalmaneser, (compare Hosea 9:4,) and upon the two remaining tribes, after the destruction of their temple and commonwealth by Nebuchadnezzar, and during their captivity in Babylon. This prophecy has also been fulfilled upon the whole nation of the Jews, from the destruction of Jerusalem by Titus unto this day. From that time, they have had no republic, or civil government of their own; but have lived everywhere like so many exiles, only upon sufferance; they have had neither priest nor sacrifice, their temple being destroyed where only they were to offer sacrifices: and yet the want of a place where to perform the most solemn parts of their public worship, does not tempt them to idolatry, or make them fond of image-worship, or any such idolatrous practice, which was the epidemical sin of their forefathers. This seems the general import of this remarkable prophecy; but the several expressions must be more particularly explained. Without a king — Namely of their own; and without a prince — Without any civil magistrate of their own with supreme authority. And without a sacrifice — Deprived of the means of offering the typical sacrifices of the law, and having, as yet, no share in the true sacrifice of Christ. And without an image — Or, as the LXX. and Vulgate read, without an altar. The Hebrew word, מצבה, here rendered image, seems properly to signify those pillars, which, in the patriarchal ages, were erected to the honour of God, and used as altars. Thus we read, Genesis 28:18, that Jacob, after the divine vision he had had, took the stone that he had put for his pillow, and set it up for a PILLAR, (Hebrew, מצבה, the same word which is used here,) and poured oil upon the top of it; that is, he made an altar of it to pour out a libation upon it, as a token of gratitude for the vision with which he had been favoured, and to ratify, in a solemn manner, his resolution of serving Jehovah. And again, Genesis 35:14, we find the same word rendered pillar twice, and used in the same sense. And without an ephod — The ephod being one principal part of the high-priest’s garments of consecration and of service, the saying here, that the children of Israel should be without an ephod, seems to signify, that they should be without a high-priest to minister in the priest’s office. And without teraphim — Those interpreters who suppose that the different words here used denote the several ways of lawful worship practised among God’s ancient people, and the means they used of inquiring after the will of God, understand the word teraphim here as signifying the same with the Urim and Thummim, or the oracle placed in the breast-plate of the high-priest; which they think is fitly joined with the ephod, that being often put for the whole priestly habit, and used when there was occasion of consulting God by the high-priest: see 1 Samuel 23:9 ; 1 Samuel 30:7. This interpretation is followed by the LXX., and it makes an easy and natural sense of the text, namely, that God would deprive the Jews of the principal offices, for the enjoyment of which they chiefly valued themselves, namely, that of the priesthood, and that of prophecy. The Jews had no succession of prophets, for a considerable time before Christ’s coming; and both kingdom and priesthood were taken away, within forty years after Christ’s death.

The word teraphim, however, evidently signifies images, Genesis 31:34, and, it seems, is used of idol-images, 17:5; and some commentators of great note understand it in the same sense here, and indeed interpret also the two preceding expressions as intended of the worship of idols. Thus Archbishop Newcome, “My opinion is, that the teraphim were objects of idolatrous worship; and such, in their state of captivity, the Israelites would not harbour.” Thus also Bishop Horsley, “After much consideration of this passage, and of much that has been written upon it by expositors, I rest in the opinion strenuously maintained by the learned Pocock, in which he agrees with many that went before him, and has the concurrence of many that came after, Luther, Calvin, Vetablus, Drusius, Houbigant, and Archbishop Newcome, with many others of inferior note; I rest, I say, in the opinion, that statue, ephod, and teraphim, are mentioned as principal implements of idolatrous rites. And the sum of this 4th verse is this; that for many ages the Jews would not be their own masters; would be deprived of the exercise of their own religion, in its most essential parts; not embracing the Christian, they would have no share in the true service; and yet would be restrained from idolatry, to which their forefathers had been so prone.” As a confirmation of this interpretation, the bishop observes, that this 4th verse is the exposition of the type of the prophet’s conduct toward his wife; and that, if the restriction of the Jews from idolatry is not mentioned, we have nothing in the exposition answering to that article, Thou shalt not play the harlot.” “This is surely a most astonishing prophecy of events directly contrary to all human probability; yet undeniably taking place, not on a particular occasion, or for a short time, but through very many revolving centuries. How could Hosea have foreseen this, had not God inspired him? And does not this demonstrate the divine inspiration of this prophecy?” — Scott.

Verse 5
Hosea 3:5. Afterward shall the children of Israel return — When they have lived a long time in this state, without any country or government of their own, without any temple or place of worship, and without the liberty and proper means for offering sacrifices; they shall be touched with a true remorse for their former errors, and weary of this forlorn and desolate condition, shall bethink themselves of Jehovah the true God, and shall seek unto him by prayer and supplication. And shall seek David their king — That is, the son of David, the Messiah, often called David by the prophets, as being not only descended from David, but the person in whom all the promises made to David were to receive their full and final accomplishment: see the margin. So the Chaldee paraphrase expounds this and the parallel texts. David was also a type of the Messiah, and therefore the latter is called by the name of David. Thus John the Baptist is called Elias, Malachi 4:5, because he was to resemble him, and to succeed him in his office of reproving the people, and calling them to repentance. The expression cannot be literally understood here, David himself having been dead long before the uttering of this prophecy. And shall fear the Lord and his goodness in the latter days — That is, they shall reverence the Lord, stand in awe of him, and fear to offend him, and shall put their trust in and be grateful for his goodness, manifested in their redemption, their illumination by the gospel, their conversion to God, and their restoration to their own land; and hence they shall yield an entire obedience to him, shall worship and serve him in spirit and in truth, and live to his glory. And this will come to pass in the latter days, or times, of the world: see notes on Isaiah 2:2; Daniel 2:44. 

04 Chapter 4 
Verse 1
Hosea 4:1. Hear the word of the Lord, ye children of Israel — “The prophet here begins a third discourse, which is manifestly distinct from the preceding, both as to matter and manner. He was before predicting what should happen in future times, by way of prophetic vision; here he reproves those of the present time for such sins as then reigned among them; such as provoked God to send on them and their posterity the judgments foretold in the former chapter.” He seems to be addressing chiefly the Israelites of the ten tribes, though not exclusively, his reproofs and exhortations being so formed and expressed as to suit the case of the Jews also. For the Lord hath a controversy, &c. — Hebrew, ריב, a cause, contention, or matter of debate. The LXX. render the word, κρισις, judgment, or dispute; and so the Vulgate. The expression is taken from the actions, or pleas, which one man brings against another, for injuries or damages received: so here God is represented as entering into judgment, or bringing a plea, or complaint, against the people of the ten tribes, for their injustice and other sins, as being so many injuries to his honour, for which he demands satisfaction. The other prophets bring the same charges against this people, as we find from their writings. Because there is no truth, &c. — No faithfulness in their minds, words, or works; they cover falsehood with fair words, till they can conveniently execute their designed frauds. It appears they had no sense of moral honesty; made no conscience of what they said or did, though never so contrary to uprightness, and injurious to their neighbours. Much less had they any sense of mercy, or of the obligation they were under to help the indigent and necessitous. There was neither compassion nor beneficence among them; they neither pitied nor relieved any. Nor knowledge of God in the land — Here we have the cause of their want of integrity and benevolence: they had not the true and saving knowledge of God, they were neither acquainted with him, nor with his will, and their own duty: hence they were destitute of true piety, and therefore also of true virtue. 

Verse 2
Hosea 4:2. By swearing — False swearing seems to be here chiefly intended, which is here, as it is also elsewhere, joined with lying and stealing; because, in the Jewish courts of justice, men that were suspected of theft were obliged to purge themselves by an oath; and they often ventured to forswear themselves, rather than discover the truth. The Hebrew word, אלה, here used, is rendered αρα by the LXX., that is, execration, imprecation, or cursing, as Bishop Horsley renders it. Profane swearing, however, or taking the name of God in vain, is doubtless included. The next word, כחשׁ, rendered lying, means falsehood in general: and especially, as some think, the denying of deposites which had been left in their hands, and which, when the owners came to claim them, they absolutely denied having received. And killing, committing murders, either privately or with open violence. They break out — Hebrew, פרצו, they burst out, or overflow, a metaphor taken from rivers breaking their banks, and bearing down every obstacle by the impetuosity of their waters. The meaning is, There is an inundation of all manner of wickedness, and all law and equity is broken through and violated. And blood toucheth blood — One murder follows upon another, and many are committed in all parts of the country, and as it were, in a constant series and succession. This was probably spoken with an especial reference to the murder of their kings by those who aspired to succeed them; as Zechariah by Shallum, Shallum by Menahem, Pekah by Pekahiah and Hoshea. In such civil broils a great many of their friends and dependants are commonly slain with the kings themselves.

Verse 3
Hosea 4:3. Therefore shall the land mourn — “Desolation, drought, and dearth shall come upon the whole land; shall consume both men, and beasts, and fowls, and shall even extend itself to the inhabitants of the waters.” A land is said, in Scripture language, to mourn, when it is deprived of its inhabitants, or lies desolate. A great part of the land of Israel was made thus desolate by Tiglath-pileser, and the rest by Shalmaneser. There may also be a reference to the drought foretold by Amos 1:2, or to the locusts, mentioned chap. Hosea 5:7. Every one that dwelleth therein shall languish — If any one remain therein, he shall languish for want of the proper necessaries of life. With the beasts of the field, and with the fowls of heaven — Even the beasts and birds shall pine away with want; not only the fruits of the earth, but the herbs and grass also, being eaten up or spoiled by the enemies’ armies. Yea, the fishes of the sea also shall be taken away — The fishes of the rivers and great waters, called seas in the Hebrew language, shall be killed through drought, or so diminished that they shall not supply the wants of this rebellious people: see Zephaniah 1:3.

Verse 4-5
Hosea 4:4-5. Yet let no man strive, nor reprove another — Bishop Horsley translates this clause, By no means let any one expostulate, nor let any one reprove; adding, by way of paraphrase, “For all expostulation and reproof will be lost upon this people, such are their stubbornness anal obstinacy. For my people are as they that strive (Are exactly like those who will contend, Horsley) with the priest — “To contend with the priest, the authorized interpreter of the law, and the typical intercessor between God and the people, was the highest species of contumacy and disobedience, and by the law was a capital offence, Deuteronomy 17:12. God tells the prophet that contumacy and perverseness, even in this degree, were become the general character of the people; that the national obstinacy, and contempt of the remonstrances and reproofs of the prophets, were such as might be compared with the stubbornness of an individual who, at the peril of his life, would arraign and disobey the judicial decisions of God’s priests.” In other words, that there was no modesty, nor fear of God or man, left among them, but they would contend with their teachers, reprovers, and counsellors. The LXX. translate this clause, ο δε λαος
μου ως αντιλεγομενος ιερευς, My people are as a gainsaying priest, that is, as Houbigant interprets it, they follow the rebellion of the priest: or, are as wicked as those priests who infamously desert the service of God for that of idols. Pocock on the place quotes a MS. Arabic version, which considers the words as declarative, and translates them accordingly; a sense which is approved by Archbishop Newcome, who renders the verse, Yet no man contendeth, and no man reproveth; and as is the provocation of the priest, so is that of my people. While every kind of wickedness abounded, and crimes of all sorts were openly committed from one end of the land to the other, there was no person, either prophet, priest, or magistrate, who protested against such vices, or steadily opposed them. Therefore shalt thou fall — The last sentence was addressed to the prophet, “Thy people, O prophet;” this to the people themselves, “Thou, O stubborn people.” This sudden conversion of the speech of the principal speaker, from one to another of the different persons of the scene, is frequent in the prophets. In the day — Not for want of light to see thy way; but in the full daylight of divine instruction thou shalt fall. Even at the rising of that light which is for the lighting of every man that cometh into the world. In this daytime, when our Lord himself visited them, the Jews made their last false step, and fell. Thou shalt fall when it is least probable; when thou thinkest thy state most secure and prosperous. And the prophet also, &c., in the night — “In the night of ignorance, which shall close thy day, the prophet shall fall with thee; that is, the order of prophets among you shall cease.” Thus Bishop Horsley, who understands the words as spoken of true prophets. But it seems more probable that they are intended of false prophets, and that the meaning is, that their revelations, to which they pretended in the night, or in the darkness of ignorance and error, should be delusive and dangerous ones. Or, the people were to fall by day, the prophets by night, because the ruin of the latter would be the consequence of the ruin of the former: the prophets would then fall after the people, when the people, being destroyed, it should appear that the prophets had spoken falsely by predicting prosperity. And I will destroy thy mother — That is, the mother city, the metropolis. So Capellus, Houbigant, and Archbishop Newcome. If the prophet be considered as addressing the ten tribes only, Samaria is meant; but if he addressed the children of Israel in general, then Jerusalem must be intended: which city, and not Samaria, was the metropolis of the whole nation.

Verse 6
Hosea 4:6. My people are destroyed for lack of knowledge — The ignorance of the nature, necessity, and excellence of true religion, which prevailed among the Jews and Israelites, was one principal cause of those sins which drew down such heavy judgments upon them. Because thou hast rejected knowledge — That is, wouldest not use the means of knowledge which thou hadst. “But this lack of knowledge in the people was, in a great measure, owing to the want of that constant instruction which they ought to have received from the priests. The mention of it, therefore, occasions a sudden transition from general threatenings to particular denunciations against the priesthood.” I will also reject thee — The high-priest for the time being, as the representative of the whole order, seems to be here addressed; that thou shalt be no priest to me — “Since the person threatened was to be rejected from being a priest, he was priest at the time when he was threatened; otherwise he had not been a subject of rejection. The person threatened therefore must have been the head, for the time being, of the true Levitical priesthood, not of the intruded priesthood of Jeroboam. This is a proof, that the metropolis, threatened with excision is Jerusalem, not Samaria, and that the ten tribes exclusively are not the subject of this part of the prophecy.” — Bishop Horsley. Seeing thou hast forgotten the law of thy God — Hast neither desired nor endeavoured to understand, or retain it in thy mind, nor to transmit the knowledge and remembrance of it to posterity. I will also forget thy children — Thy offspring, or the people whose priest thou art, and of whom thou oughtest to have taken a fatherly care; I will not look upon them any longer as the seed of Abraham, and children of my covenant.

Verse 7
Hosea 4:7. As they were increased, so they sinned — Or, The more they were increased, the more they sinned against me — The greater the favours were which I heaped upon them, and the more I multiplied them, the more presumptuously they sinned against me: see Hosea 13:6. Instead of, as they were increased, Bishop Horsley reads, In proportion as they were magnified, (a translation the Hebrew word, כרבם, will well bear,) “the priesthood,” he observes, “among the Jews was, by God’s appointment, a situation of the highest rank and authority; and the complaint is, that, in proportion as they were raised in dignity and power above the rest of the people, they surpassed them in impiety.” Therefore will I change their glory into shame — Therefore I will divest them of all those glories for which they pride themselves, and lead them away in a poor and miserable condition into captivity.

Verses 8-11
Hosea 4:8-11. They eat up the sin of my people — These priests, mentioned Hosea 4:6, live upon the sin-offerings of the people; and are so far from restraining them, that they take delight in seeing them commit iniquity, because the more they sin, the greater is the number of their sin-offerings, which are the priests’ portions. Bishop Horsley translates the verse, “Every one of them, while they eat the sin-offerings of my people, sets his own heart upon the crime;” that is, while they exercise the sacred function of the priesthood, and claim its highest privileges, their own hearts are set upon the prevailing idolatry. And there shall be, like people, like priest — “The people’s sins deserve to be punished with such priests; and such priests have helped to make the people thus wicked.” — Bishop Hall. Or, rather, the sense is, It shall be, as with the people, so with the priest; that is, as they are alike in sinning, so shall they be alike in punishment, which shall be correspondent to their crimes. For they shall eat and not have enough — Or, not be satisfied, as the word, ישׂבעו, is elsewhere translated. The expression may signify, either that their food should not afford due nourishment, for want of God’s blessing, or that they should be afflicted with a famine or scarcity, so that they should not have food enough to satisfy their craving appetites. The contrary phrase, To eat and be full, or satisfied, denotes plenty. They shall commit whoredoms, &c., and not increase — Though they think to multiply by taking a plurality of wives, or concubines, yet in this they shall find their expectations disappointed. Because they have left off to take heed to the Lord — Here the reason is given why they should eat and not have enough, &c., namely, because they had apostatized from the love and service of God; for how ready so ever we may be to attribute every thing to the operation of natural causes, yet the Scriptures always speak of God’s co-operation with them as necessary in order to the producing of their desired effects. Whoredom and wine, &c., take away the heart — Deprive men of their judgment, and darken their understandings. So a gift is said to destroy the heart, Ecclesiastes 7:7, that is, to bereave men of the use of their discerning faculties.

Verse 12
Hosea 4:12. My people ask counsel at their stocks — Hebrew, בעצו, at their wood, that is, the images of their idols made of wood; these they consulted as oracles, that they might foretel to them what was to come, or give them advice, what measures to take. And their staff declares unto them — They seek to know things by means of rods, by which they think they can divine. This refers to a kind of divination by rods or staves, which was anciently practised in the East, of which different accounts are given by ancient writers. Some say, the person consulting measured his staff by spans, or by the length of his finger, saying as he measured it, “I will go, or I will not go; I will do such a thing, or I will not do it;” and as the last span fell out so he determined. Others, however, as Cyril and Theophylact, give a different account of the matter, and say, it was performed by erecting two sticks, after which they muttered forth a certain charm, and then according as the sticks fell backward or forward, to the right or left, they gave advice in any affair. The same kind of divination seems to be intended with that used by the Chaldeans, concerning which see the note on Ezekiel 21:21 . For the spirit of whoredoms hath caused them to err — For their fondness for idolatry hath caused them to fall into all these absurd errors, through the example of the idolatrous nations whom they loved to imitate. They have gone a whoring from their God — They have left their God, the true God, and his laws, to follow the worship, customs, and rites of heathen idolaters.

Verse 13
Hosea 4:13. They sacrifice upon the tops of the mountains — The sacrificing upon the mountains and in shady groves was an ancient piece of idolatry, often mentioned and reproved by the prophets. They seem to have made choice of the tops of hills and mountains for their sacrifices and religious rites, as places nearer heaven; but what could be more absurd than to think that God, who is omnipresent, was nearer to them on the hills or mountains than in the valleys? Israel, says St. Jerome, loves high places, for they have forsaken the high God, and having left the substance are attached to the shadow. And burn incense under oaks, poplars, and elms — Under high and spreading trees. Because the shadow thereof is good — Extremely grateful in those hot countries. Hence the Israelites were inclined to worship there. Therefore your daughters shall commit whoredom — Therefore your punishment shall be agreeable to your sin. As ye have committed spiritual whoredom, and have gone after idols, and have not regarded the commands of God; so your daughters shall go after their lusts, and commit whoredom, without any heed to your commands and exhortations. Great depravity and corruption of manners are generally the consequence of a disregard of God and religion.

Verse 14
Hosea 4:14. I will not punish your daughters, &c. — I will suffer your daughters to go on in their iniquity, and to fall from one degree of wickedness to another. For themselves — That is, for yourselves; are separated with whores — That is, you go aside and retire with the women who prostitute themselves in the groves, or in the precincts of the idolatrous temples. And sacrifice with harlots — Hebrew, עם הקדשׁות, with women set apart, or consecrated to prostitution. The meaning is, that the people partook in those rites of idolatrous worship in which prostitution made a stated part of the religious festivity. Such lewd practices were frequent in the heathen temples dedicated to Venus and other impure deities. The expressions seem to allude to the practice mentioned Baruch 6:43, and minutely described by Herodotus, lib. 1. cap. 199. Therefore the people that doth not understand shall fall — Hebrew, ילבשׂ, shall be thrown down, prostrated, dashed to the ground, or beaten, as the Vulgate renders it.

Verse 15
Hosea 4:15. Though, &c. — “Here,” says Bishop Horsley, “a transition is made, with great elegance and animation, from the general subject of the whole people, in both its branches, to the kingdom of the ten tribes in particular.” Though thou, Israel, play the harlot — Though thou followest after idols; yet let not Judah offend — Let not Judah do so too: at least let her keep herself pure. Let her not join in the idolatrous worship at Gilgal or Beth-aven, or mix idolatry with the profession of the true religion. The kingdom of Judah still retained, in a great degree, the worship of the true God, and the ordinances of the temple service. Therefore the prophet exhorts that people not to be led away by the bad example of their brethren of the ten tribes. Gilgal, it must be observed, was remarkable for being the place where the Israelites renewed their rite of circumcision, when they first passed over Jordan; but after Jeroboam set up idolatry, it became famous for the worship of false gods. And it appears, from this prophet and Amos, that it was particularly so in this period of the Jewish history. Beth- aven was the same with Beth-el, and was the place where one of Jeroboam’s calves was worshipped. The word Beth-el signifies the house of God, and was the name given to that place by Jacob, because of God’s appearing to him there, Genesis 28:17. But when it became a place noted for idolatrous worship, the worshippers of the true God called it, in detestation, Beth-aven, that is, the house of vanity. Nor swear, The Lord liveth — Do not mingle the worship of the true God with idolatrous rites, nor dare to swear by his name while worshipping idols, or before the calves, as if they represented him; for he abhors every such coalition.

Verse 16
Hosea 4:16. For Israel slideth back, &c. — As if the Lord had said, As for Israel, I give him up to a reprobate mind. And now the discourse passes naturally into the detail and amplification of Israel’s guilt. Bishop Horsley renders this clause, Truly Israel is rebellious like an unruly heifer; observing, “I restore the rendering of the Bishops’ Bible, and the English Geneva.” Certainly the word סררה, here used, properly means headstrong, untractable, or refractory, and describes a heifer, “indocili jugum collo ferens,” untamed to the yoke, which she will neither bear, nor be confined in her allowed pasture. Now the Lord will feed them as a lamb — Or sheep, solitary, timid, defenceless, and exposed to various beasts of prey; in a large place — That is, “In an unenclosed place, a wide common. They shall no longer be fed with care in the rich enclosures of God’s cultivated farm, but be turned to browse the scanty herbage of the waste. That is, they shall be driven into exile among the heathen, freed from what they thought the restraints, and of consequence deprived of all the blessings and benefits of religion. This dreadful menace is delivered in the form of severe derision; a figure much used by the prophets, especially by Hosea. Sheep love to feed at large. The sheep of Ephraim shall presently have room enough. They shall be scattered over the whole surface of the vast Assyrian empire, where they will be at liberty to turn very heathen. It is remarkable, however, that it is said that even in this state, Jehovah will feed them. They are still, in their utmost humiliation, an object of his care.” — Horsley.

Verse 17-18
Hosea 4:17-18. Ephraim, &c. — The Ephraimites were numerous and potent, and are here put for the whole ten tribes. Is joined to idols — The word עצבים, here rendered idols, properly means, sorrows and pains, idols being the cause of much misery to their worshippers. Bishop Horsley reads the verse, A companion of idols is Ephraim; leave him to himself. Leave him undisturbed in his idolatrous course. He is irreclaimable. Their drink is sour — Hebrew, is gone, turned, or vapid. “The allusion is to libations made with wine grown dead, or turning sour. The image represents the want of all spirit of piety in their acts of worship, and the unacceptableness of such worship in the sight of God; which is alleged as a reason for the determination, expressed in the preceding clause, to give Ephraim up to his own ways. ‘Leave him to himself,’ says God to the prophet, ‘his pretended devotions are all false and hypocritical. I desire none of them.’” — Horsley. They have committed whoredom continually. — They have gone on in a course of idolatry: or carnal whoredom may be intended. Her rulers with shame do love, Give ye — Their rulers, to their shame be it spoken, are continually asking or expecting bribes, or are greedy of gifts. The Hebrew word translated rulers, properly signifies shields: it is taken for rulers in Psalms 47:9, as well as here.

Verse 19
Hosea 4:19. The wind hath bound her up in her wings — Or rather, binds, or, is binding her up, the present tense being put to denote instant futurity. The passage is strongly figurative, to signify that they should be suddenly taken away out of their country, and carried with irresistible force, and incredible speed, into a distant land. It is not unusual, in other writers, to attribute wings to the winds, to express their swiftness; and when any thing is said to be bound up in the wings of the wind, the expression must signify its being taken far away with great celerity. “An admirable image this,”

says Bishop Horsley, “of the condition of a people, torn by a conqueror from their native land, scattered in exile to the four quarters of the world, and living thenceforward without any settled residence of their own, liable to be moved about at the will of arbitrary masters, like a thing tied to the wings of the wind, obliged to go with the wind which ever way it set, but never suffered for a moment to lie still. The image is striking now; but must have been more striking when a bird with expanded wings, or a huge pair of wings, without head or body, was the hieroglyphic of the element of the air, or rather of the general mundane atmosphere, one of the most irresistible of physical agents.” And they shall be ashamed because of their sacrifices — They shall be confounded to find, by experience, that all their sacrifices to idols have profited them nothing, but brought severe calamities upon them. 

05 Chapter 5 

Verse 1
Hosea 5:1. Hear this, O ye priests — Or rather, princes, as Dr. Waterland renders כהנים, a reading which agrees better with the house of the king that follows, and the word admitting of both significations. For judgment is toward you — Or, denounced against you, as Archbishop Newcome renders it, a translation favoured by the LXX., προς υμας εστι το κριμα ; by Houbigant, who reads, adest vobis judicium, judgment is at hand to you, or hangs over you. Because ye have been a snare on Mizpah, and upon Tabor — Mizpah (a name derived from צפה, to watch, namely, from an eminence) was a mountain, and probably a city too, of Gilead. Tabor was a beautiful and fruitful mountain in the tribe of Zebulun. These places being much frequented by hunters and fowlers, many snares and nets were laid in them to catch birds and beasts: and with an allusion to this the Israelites are here described as insnaring men on these places into idolatry, because many of the tribe of Judah had been seduced, or drawn into idolatry, by their bad example.

Verse 2
Hosea 5:2. And the revolters — Hebrew, שׂשׂים, declinantes, the persons declining, turning aside, and departing out of the way appointed them to walk in, are profound to make slaughter — Or, have gone deep in slaughter, as שׁחשׂה העמיקו may be properly rendered. The words may be intended either of the slaughter of idolatrous sacrifices, or of men. It seems most likely, however, that the latter is meant, and that these wicked priests and princes laid plots to cut off such as adhered to the worship of the true God, and opposed their idolatry. The LXX. suppose the allusion to hunting is still carried on, and render the clause, οι αγρευοντες την θηραν κατεπηξαν, the hunters have pierced the prey. Though I have been a rebuker of them all — Though I have reproved, exhorted, and instructed them by the prophets whom I raised up among them, even after they turned to idolatry. They had, in particular, two very extraordinary prophets, Elijah and Elisha, who were endued with a greater power to work miracles, whereby to prove their divine commission, and to convince the people of the certain truth and deep importance of their messages, than any one who had been raised up either among the Jews or Israelites since the days of Moses. Dr. Waterland and Calmet, however, translate this clause, I will call them all to discipline; and Newcome and Horsley, I will bring a chastisement on them all; which the latter interprets, “I will be a chastisement to them, as they have been a net and a snare to others.”

Verses 3-5
Hosea 5:3-5. I know Ephraim — I am perfectly well acquainted with the actions of Ephraim, the head of the ten tribes; and Israel is not hid from me — And the actions of the other nine tribes are no less known to me. Now, O Ephraim, thou committest whoredom — Even now, at this time, thou goest on in thy idolatry, notwithstanding all my rebukes and exhortations. They will not frame their doings to turn unto their God — They are so wholly inclined to idolatry, and it has got so fixed a root in their affections, that they cannot think of turning to the pure worship of the true God. And it even extinguishes all true knowledge and sense of him among them. Bishop Horsley renders the verse, Their perverse habits will not permit them to return unto their God; for a spirit of wantonness is within them, and the Jehovah they have not known. The pride of Israel doth testify to his face — The insolent behaviour of Israel toward God, whose worship they despise, both discovers itself in all their conduct, and testifies that their guilt is great, and deserves severe punishment. Archbishop Newcome renders this clause, The pride of Israel shall be humbled to his face; and Waterland, Shall be brought down in his sight. Therefore shall Israel and Ephraim fall, &c. — Be brought to utter ruin; Judah also shall fall with them — And the other two tribes of Judah and Benjamin, having followed their bad example, shall also be severely punished as well as they.

Verse 6
Hosea 5:6. They shall go with their flocks and herds to seek the Lord — They shall seek to make their peace with God, and to induce him to be favourable to them by a multitude of sacrifices; but they shall not find their expectations answered. This is spoken of the people of Judah, mentioned in the latter part of the foregoing verse; who, though they attended the temple worship, yet did it without any true sense of religion, for which the Prophets Isaiah and Jeremiah particularly reprove them. The prophecy seems to look forward to the times of Hezekiah and Josiah, declaring that the attempts of those pious kings to reclaim the people from idolatry, and to restore the true worship of God, would fail of any durable effect, and would not avail to reverse the doom pronounced upon the guilty people. He hath withdrawn himself from them — God is said to hide and withdraw himself, when he will not answer men’s prayers, nor afford them seasonable relief in time of need. Hebrew, חלצ מהם, he hath disengaged, or loosened himself from them, or hath taken himself away.
Verse 7
Hosea 5:7. They have dealt treacherously against the Lord — The word בגד, rendered, to deal treacherously, signifies properly, a wife’s being false to her husband; see Jeremiah 3:20 ; from whence it is applied to the sin of idolatry, which was being false to the true God, or giving to creatures, or mere imaginary beings, the affection and regard due to him, and therefore it is often in Scripture styled spiritual whoredom. For they have begotten strange children — A race of aliens, as Bishop Horsley renders it: that is, children trained from their earliest infancy in the habits and principles of idolatry, and growing up aliens with respect to God, (for all are not Israel that are of Israel,) alienated from him in their affections, and in their sentiments and practice mere heathen. The expression alludes to children not lawfully begotten, or not born in wedlock. Now shall a month devour them — A very short time shall complete their destruction. It shall be sudden and unexpected. With their portions — That is, their allotments. “They shall be now totally dispossessed of their country, and the boundaries of the separate allotments of the several tribes shall be confounded and obliterated, and new partitions of the land into districts shall be made, from time to time, at the pleasure of its successive masters. The captivity of the ten tribes was completed soon after Hezekiah’s attempted reformation, and the kingdom of Judah not long survived Josiah’s.” It is probable the month alludes to these events.

Verse 8-9
Hosea 5:8-9. Blow ye the cornet in Gibeah, &c. — The prophet here calls upon the watchmen of Judah and Israel to sound an alarm, and give notice of the approach of the enemy: compare Joel 2:1. It was usual in those days, when a country was invaded, or was on the point of being so, to give notice of it by sounding cornets and trumpets from the towers and high places, on which the watchmen or sentinels were placed. Gibeah and Ramah were towns in the tribe of Benjamin; and Beth-aven, or Beth-el, was in the territory of the ten tribes, so that ordering the sounding of an alarm in those places, signified that both kingdoms should be hostilely invaded. After thee, O Benjamin — Or, Look behind thee, O Benjamin: see Pococke. The words present the image of an enemy in close pursuit, ready to fall upon the rear of Benjamin. Ephraim shall be desolate — God’s judgments shall likewise overtake Israel, or the ten tribes, as well as Judah. In the day of rebuke — At the time when God shall punish them for the provocations which he has received. This seems to be intended of the invasion of the kingdom of Israel by Shalmaneser king of Assyria. Among the tribes of Israel I have made known, &c. — I have denounced my judgments against the whole kingdom of Israel, as well as that of Judah, and given them warning, that they may escape them by a timely repentance.

Verse 10
Hosea 5:10. The princes of Judah, &c. — The prophet in this chapter passes frequently from the one kingdom to the other, that he might set forth the crimes, and foretel the punishments of both, unless they averted them by their repentance. Instead of the princes, Bishop Horsley reads, the rulers of Judah, observing, “I prefer the word rulers to princes, because, in the modern acceptation of the word princes, royalty, or at least, royal blood, is included in the notion of it. But these שׂרי, saree, [princes,] of the Old Testament, were not persons of royal extraction, or connected by blood or marriage with the royal family; but the chief priests and elders, who composed the secular as well as the ecclesiastical magistracy of the country.” Like them that remove the bound — They have violated the most sacred laws of God: upon which, not only the ordinances of his worship, but likewise the rights and properties of men depend, and are become guilty of the same injustice and confusion with those that remove the ancient bounds and landmarks, Ezekiel 46:18 . Therefore I will pour out my wrath upon them like water — That is, with great violence, like an impetuous torrent, or the hasty unexpected overflowing of a river, which overwhelms every thing near. Great calamities are often compared to the overflowing of water.

Verse 11-12
Hosea 5:11-12. Ephraim is oppressed and broken in judgment — He is delivered over to oppressors by God’s just judgment. Such were Pul and Tiglath-pileser, kings of Assyria. Archbishop Newcome distinguishes between these phrases thus: He is oppressed with a heavy weight of calamity; he is crushed, or broken in his judicial contest with God; because he willingly walked after the commandment — Because he willingly submitted to, or complied with Jeroboam’s command, requiring his subjects to worship the calves which he had placed at Dan and Beth-el, and to conform to all his idolatrous institutions, in opposition to the law of God. Of this kind were the statutes of Omri, mentioned Micah 6:16. The reading of the LXX. here is different, namely, κατεπατησε το κριμα, οτι ηρξατο πορευεσθαι οπισω των ματαιων, He trode judgment under foot, because he began to walk after vain things; that is, after idols. They seem either to have read שׁוא, shave, (vanity,) for צו, tzave, (commandment,) or else to have supposed the latter word to be put for the former, there being frequent instances in the Hebrew text of letters being changed, one for another, which have nearly the same sound: see the Arabic, Syriac, Chaldaic, Houbigant and others, in Poole’s Synopsis, who read שׁוא, vanity. Therefore will I be unto Ephraim as a moth — My judgment shall consume both Israel and Judah as a moth fretteth a garment, or as rottenness consumes the flesh, from small and unperceived beginnings, working slow, but certain and complete destruction.

Verse 13-14
Hosea 5:13-14. When Ephraim, saw his sickness — When the king of Israel, namely, Menahem, saw himself too weak to contend with Pul, king of Assyria, he sent an embassy to him to make him his ally, and, in order to do it, became his tributary, that his hand might be with him to confirm his kingdom to him, 2 Kings 15:15. And Judah his wound — Hebrew, his ulcer, or corrupted sore. So in like manner shall Ahaz, king of Judah, implore the assistance of Tiglath-pileser against his enemies. For, after the words, then went Ephraim to the Assyrian, the word Judah should be supplied, and the clause should be read, And Judah sent, (or, shall send,)

to King Jareb. Thus Secker and Pocock understand the passage. The word Jareb means one that will plead for a person, and defend his cause against any that may oppose him, or an avenger, or helper. And it does not appear to be here a proper name. Bishop Horsley renders it, The king who takes up all quarrels, and observes, “This describes some powerful monarch who took upon him to interfere in all quarrels between inferior powers, to arbitrate between them, and compel them to make up their differences upon such terms as he thought proper to dictate: whose alliance was, of course, anxiously courted by weaker states. Such was the Assyrian monarch in the times to which the prophecy relates. His friendship was purchased by Menahem king of Israel,” (as observed above,) “and in a later period solicited by Ahaz, 2 Kings 16:5-9.” Yet could he not heal you, nor cure you of your wound — Those foreign alliances proved to be of no benefit either to Israel or Judah. It is expressly said of Tiglath-pileser, 2 Chronicles 28:20, that when he came to Ahaz, under colour of helping him according to the terms of their agreement, at a time when Judah was brought low, he distressed him, but strengthened him not. And though Ahaz gave him presents out of the house of the Lord, out of the house of the king, and of the princes, still he helped him not. And as to the ten tribes, the Assyrian kings were so far from helping them really, that they destroyed numbers of them from time to time, and at last carried them all away into captivity. So weak often is human policy! I will be unto Ephraim as a lion — The Vulgate reads, leœna, a lioness, and the LXX. a panther. The sense of the verse is, that it was in vain for either Israel or Judah to expect help from men, since God had determined to destroy or take them away, as with the impetuosity of a panther flying upon his prey, or the fury of a lion, tearing it in pieces.

Verse 15
Hosea 5:15. I will go and return to my place — I will withdraw myself from them, and give them up to exile and punishment, till they acknowledge their offence and seek my face: that is, till they confess their sins, and, by a sincere humiliation, and in fervent prayer, implore my favour. The Chaldee paraphrase expresses the sense thus: “I will take away my majestic presence, or shechinah, from among them, and will return into heaven.” Thus Ezekiel describes the destruction of the temple and kingdom, by God’s removing his glory from the sanctuary and city: see Ezekiel 10:4; Ezekiel 11:23. In their affliction they will seek me early — That is, without delay, and earnestly; or, with great diligence and assiduity. Observe, reader, when we are under the corrections of the divine rod, our business is to seek God’s face, that is, an acquaintance with him, a token of his being at peace with us, and a manifestation of his favour. And it may reasonably be expected that affliction will bring those to God who had gone astray, and kept at a distance from him. For this reason God turns away from us, that he may turn us to himself, and then may return to us. Is any among you afflicted? Let him pray. The first three verses of the next chapter should have been joined to this. So the LXX. thought, connecting the last verse of this with the first of the next, by the participle λεγοντες, saying. 

06 Chapter 6 

Verse 1
Hosea 6:1. Come, let us return, &c. — Bishop Horsley considers the prophet as speaking here in his own person, to the end of the 3d verse, and taking occasion, from the intimation of pardon to the penitent, given in the conclusion of the preceding chapter, to address his countrymen in words of mild, pathetic persuasion, and to exhort them to return to the worship and service of God. But many other commentators rather think these are to be considered as the words of the repenting and returning Jews and Israelites in their exile, who, it is said, in the last clause of the foregoing chapter, would in their affliction seek God, which they are here represented as encouraging one another to do, saying, Come, &c. — Not only the LXX., but, according to Houbigant, the Arabic, Syriac, and Chaldee, supply the word saying, before this verse. Whether they did this as interpreters, which, says Archbishop Newcome, is my opinion, or whether they read in their copy of the Hebrew text, לאמר, (saying,) is uncertain. Let us return unto the Lord, &c. — He it is who hath brought us into this estate under which we groan; and he is able, if he think fit, to deliver us from it in a short time: nothing is difficult to him. Full of mercy as he is, he will not permit us to continue long in captivity and oppression, wherein we are buried like the dead in the tomb. He hath torn, and he will heal us, &c. — The same God that punisheth us can only remove his judgments, and show us mercy. The expression, He hath torn, relates to what was said Hosea 5:14 . 

Verse 2
Hosea 6:2. After two days he will revive us — A deliverance from miseries or calamities, from which men had despaired of a recovery, is often represented as restoring them to life after death: see Psalms 30:3; Psalms 71:20; Psalms 86:13; particularly the restoration of the Jewish nation is often described, as if it were a resurrection from the dead: see note on Ezekiel 37:11. Two, or three, in Scripture, denote a small number. Two are put for a few, 1 Kings 17:12. One and two for a few, Isaiah 7:21; Jeremiah 3:14. Two or three for a few, Isaiah 17:6. Accordingly, here the expression signifies a short space of time. Compare Luke 13:32-33. The primary and obvious sense, therefore, of this verse, taking it in reference to the others, is, that they expected God would, in a short time after they should repent and turn to him, free them from their captivity, which might be looked upon as a state of death; and would return again to them, and exhibit the signs of his presence among them, his chosen people: so that, being converted and restored, they should live in his sight, and should attain to that true knowledge of God which they had not possessed before. Added to this, Bishop Horsley thinks these days denote three distinct periods of the Jewish people. His view of the subject he explains as follows: “The first day is the captivity of the ten tribes by the Assyrians, and of the other two under the Babylonians, considered as one judgment upon the nation; beginning with the captivity of the ten, and completed in that of the two. The second day is the whole period of the present condition of the Jews, beginning with the dispersion of the nation by the Romans. The third day is the period yet to come, beginning with their restoration, to the second advent. R. Tanchum, as he is quoted by Dr. Pocock, was not far, I think, from the true meaning of the place. ‘The prophet,’ he says, ‘points out two things — and these are, the first captivity, and a second. After which shall follow a third, [time,] redemption: after which shall be no depression or servitude.’ And this I take to be the sense of the prophecy, in immediate application to the Jews. Nevertheless, whoever is well acquainted with the allegorical style of prophecy, when he recollects that our Lord’s sufferings and death” were endured for our sakes, “and that he, rising on the third day, raised us to the hope of life and immortality, will easily perceive no very obscure, though but an oblique, allusion to our Lord’s resurrection on the third day; since every believer may speak of our Lord’s death and resurrection, as a common death and resurrection of all mankind.” 

Verse 3
Hosea 6:3. Then shall we know, if we follow on, &c. — Hebrew, ונדעה נדדפה לדעת, And we shall know, we shall follow on to know the Lord. Then, when we have returned unto the Lord, Hosea 6:1, in sincerity and truth; when he hath torn and healed us, hath smitten and bound us up, hath convinced us of and humbled us for our sins, and converted us to himself, and created us anew; when he hath revived us, raised us up, and made us live; then shall we experimentally know the Lord, as merciful to our unrighteousness, Jeremiah 31:34 ; we shall taste and see that he is good; we shall not only be raised out of deep afflictions, wherein we lay as in a state of death, but we shall live in his sight, a life of union and communion with him, a life of faith, love, and obedience; we shall know Him whom to know is life eternal. And we shall prosecute that knowledge; we shall follow on to know him, not content with any measures of the knowledge of him already attained. We shall proceed therein, and make progress, as the morning light doth to the perfect day. For, his going forth to visit, deliver, and comfort his people, to manifest himself to them, to refresh and save them; or, his going forth before his people, in his gracious, faithful, holy, just, and wise providence, for their benefit and comfort, is prepared as the morning — As sure, beautiful, grateful, reviving, and clear, with a continually increasing light, which proclaims his own approach and progress. And he shall come unto us as the rain unto the earth — Which refreshes it, renders it fruitful, beautifies it, and gives it a new and smiling face. As the latter and former rain — Or, as the words should rather be rendered, the harvest rain, and the rain of seed-time: see notes on Deuteronomy 11:14, and Proverbs 16:15. For, as Bishop Horsley justly observes, the Hebrew words here used have nothing of latter or former implied in their meaning. And these expressions convey a notion just the reverse of the truth to the English reader. For what our translation here terms the latter rain, מלקושׁ, is literally, as the bishop terms it, the crop rain, which fell just before the season of the harvest, to plump the grain before it was severed: that is, it fell in what we term the spring, and consider as the former part of the year; for the harvest in Judea began about the middle of our March, according to the old style. The other, יורה, which we term the former rain, and which is literally the springing rain, or the rain which makes to spring, fell upon the seed newly sown, and caused the green blade to shoot up out of the ground: that is, it fell about the end, or middle, of our October, which we consider as the latter end of the year. These rains, of seed-time and harvest, are the υετος πρωιμος και οψιμος, the early and latter rain, of St. James 5:7 . But the apostle’s epithets have reference to the order of the husbandman’s expectations, not to the civil division of the year.

Verse 4
Hosea 6:4. O Ephraim, what shall I do unto thee? — Or rather, what shall I do for thee? Here the Lord takes up the discourse again in his own person, and gives an answer to the prayer, or promises, of Judah and Israel: as if he had said, How can I give either of you, O Israel and Judah, any tokens of my favour, since there is no sincerity or stability to be found in you? Such is the essential beneficence of God, that he delights to bestow favours on all his creatures; and here, and elsewhere in the Scriptures, represents himself as it were concerned, whenever their conduct is such that it becomes inconsistent with his attributes, as the all-righteous governor of the universe, to bestow his blessings upon them. Thus we find Christ lamenting over Jerusalem, Matthew 23:37; and Isaiah 59:1-2 representing men’s iniquities as the sole cause of God’s hiding his face from them, and not hearing their prayers: see also Deuteronomy 5:29. Your goodness is as a morning cloud, &c. — Your goodness is of a short continuance, and gives way to every temptation, like as the cloud of the morning, and the dew, are dispersed at the first approach of the sun.

Verse 5
Hosea 6:5. Therefore have I hewed them by the prophets — Severely reproved and threatened them; or cut them off, as the word, חצבתי, may be properly rendered: that is, I have denounced against them great destruction. The prophets, and God by the prophets, are said to do those things which they foretel, or denounce: see notes on Jeremiah 1:10 ; Jeremiah 5:14. I have slain them by the words of my mouth — that is, I have declared, or denounced, the slaughter of them. God’s word is described as sharper than a two-edged sword, because his judgments, denounced by his messengers, are like the sentence of a judge, which shall certainly be followed with execution. And thy judgments are as the light when it goeth forth — These may be considered as the words of the prophet addressing God, and signifying that his judgments against the people were, though gradually, yet as certainly approaching as the morning light; and that the justice of them would appear as clear as the light of the rising sun. Or they may be considered as addressed to Israel, and then the meaning of them must be, The punishment which shall come upon thee, O Israel, will clearly appear to be perfectly just; nor shall any thing happen to thee, but what thou hast been fully and repeatedly warned of. Bishop Horsley, however, connecting these words with the following, gives them a different sense. Taking the word משׁפשׂיךְ, here rendered thy judgments, to signify thy precepts, he renders the clause, And the precepts given thee (namely, given to the people) were as the onward-going light, &c., “that is, as light, of which it is the nature and property to go forth, to propagate itself infinitely, and in all directions; a most expressive image of the clearness of the practical lessons of the prophets.” The word, adds he, in his Critical Notes, “signifies a fixed principle, or rule, in any thing, to which principle and rule can be applied. Here I take it for the practical rules of a moral and godly life, as delivered by the prophets; and so Calvin expounds it: ‘Judicia tua, hoc est, ratio piè vivendi,’ Thy judgments, that is, the method of living piously. Significat hic Deus se regulam piè et sancte vivendi monstrâsse Israelitis, God here signifies that he had shown to the Israelites the rule of a pious and holy life.”

Verse 6
Hosea 6:6. For I desired mercy, and not sacrifice — That is, rather than sacrifice, this being spoken comparatively. I am better pleased with true goodness than with the most exact observance of the external duties of religion: see Micah 6:6-8. The Jews use to express comparison by negatives, or rejecting the thing less worthy: so we are to understand that expression of the Prophet Joel 2:13, Rend your heart, and not your garments; and those words of Christ, John 6:27, Labour not for the meat which perisheth, but for that which endureth to everlasting life: that is, for this rather than the former. By mercy is here meant, not only all that is due from man to man, considered as fellow-creatures, and members of civil society; but also those acts of benevolence, which, though not claimable on principles of justice, yet must be performed by us, as we have opportunity, if we would be the children of our Father who is in heaven: see Matthew 5:45. Indeed, the word חסד, here used, and rendered mercy, includes piety toward God, as well as benevolence to man; or the performance of all the duties of the moral law. “I can find no single word,” says Bishop Horsley, “to answer to it, but charity; for charity, in the evangelical sense, is the love of man, founded upon the love of God, and arising out of it.” And the knowledge of God more than burnt-offerings — Namely, that knowledge of God, which is his super natural gift, through the influence of his enlightening Spirit, Ephesians 1:17 ; and which is always productive of a filial confidence in him, love to him, and obedience to his commandments; (see Psalms 9:10; 1 John 2:3-4; 1 John 4:7-8;) and which is always attended with a true, sincere, internal, spiritual worship of him, and reverence for him. This is infinitely more pleasing to God, and more essential to true religion, than any ceremonial observances whatever; yea, than all sacrifices and burnt-offerings.

Verse 7
Hosea 6:7. But they like men have transgressed the covenant — That is, as all corrupt men are prone to do; and as other men, who are not under such strong obligations to keep covenant with me, use to do. In the Hebrew it is, like Adam: and it would have been better, it seems, to have rendered it so; the sense appearing to be, that their transgression of the covenant God had made with them, or of the commandments which he had given them, was very similar to the transgression of Adam in paradise. “As Adam transgressed a plain command, so the Israelites transgressed the plainest and the easiest precepts. As Adam’s crime was not to be excused by any necessity or want, so the Israelites, secure under the protection of Jehovah, had they continued faithful to him, had no excuse in seeking other aids. Adam revolted from God to Satan; so the Israelites forsook God to worship devils. Adam broke that one command, on which the justification of himself and his posterity depended; so the Israelites broke the one precept of charity,” on their observing which depended their continuance in the divine favour, and their right to the blessings of the Mosaic covenant: see Horsley. There have they dealt treacherously against me — There, even in that very delightful and plentiful land, which I gave them to encourage them to obedience, a land like unto Eden itself, they have transgressed my law, as Adam did in paradise, and have behaved themselves falsely and ungratefully toward me; and that even with all the advantages of the prophetic teaching, and in spite of all admonition and all warning.

Verse 8-9
Hosea 6:8-9. Gilead is a city of them that work iniquity, &c. — Archbishop Newcome translates these two verses very literally thus: Gilead is a city of them that work iniquity: she is marked with footsteps of blood. And as bands wait for a man, a company of priests murder in the way to Shechem. “If Gilead be put here for Ramoth-gilead, (and I know not,” says Bishop Horsley, “what other city can be meant,) it was a city of refuge, Deuteronomy 4:43; and such also was Shechem, or Sichem, Joshua 20:7; both, therefore, inhabited by priests and Levites. By describing the first of these two cities as polluted with blood, and the high-road to the other as beset with knots of priests, like robbers, intent on blood, and murdering on the whole length of the way, up to the very walls of the town, the prophet means to represent the priests as seducers of the people to that idolatry which proved the ruin of the nation. Insomuch that, like a man who should be murdered in a place of religious retreat, or upon his way to it, the people, under the influence of such guides, met their destruction in the quarter where, by God’s appointment, they were to seek their safety.” The word שׁכמה, rendered by consent, in Hosea 6:9, signifies toward Shechem. For they commit lewdness — Hebrew, זמה עשׁו, they work enormity, or that which is wicked and abominable.

Verse 10-11
Hosea 6:10-11. I have seen a horrible thing — Such an apostacy from God as cannot be mentioned without horror. There is the whoredom of Ephraim — Or rather, there, namely, in the house of Israel, BY the whoredom of Ephraim, that is, by the idolatry of Jeroboam, who was of that tribe, and first began the worship of the golden calves; Israel is defiled — The whole ten tribes are corrupted: for they soon all followed the example of Jeroboam in this idolatrous worship. Also, O Judah, he — That is, Ephraim; hath set a harvest for thee — For Ephraim, or Israel, had corrupted Judah by leading them into idolatry, and into the vices connected therewith, in consequence of which they were made ripe for destruction: for that the harvest is often a type of judgment is evident, among many other passages that might be adduced, from those quoted in the margin. When I returned the captivity of my people — Or rather, the Hebrew being in the future tense, when I shall turn, &c., (so the Vulgate,) or, more literally, and as the Seventy render it, in my turning the captivity of my people. According to this interpretation, the phrase of turning the captivity of God’s people is not to be taken in the sense in which the same phrase is generally understood in the Scriptures, namely, for bringing them out of captivity; punishment, and not a blessing, being supposed to be predicted: but the sense of the expression will be, When I shall return to make captives of my people; or, as Archbishop Newcome proposes rendering it, When I lead away the captivity of my people; that is, after I have again caused the Israelites to be carried into captivity. Tiglath-pileser first carried a part of them into captivity; then Shalmaneser carried away the remainder; and after this came Sennacherib, who wasted Judea, and laid siege to Jerusalem. Some eminent commentators, however, are of opinion, that not a judgment, but a blessing, is predicted to be conferred on Judah in this passage. They therefore translate the verse thus: But for thee, O Judah, a harvest is prepared; then when I shall bring back the captivity of my people: see Houbigant and Horsley. Mr. S. Clark’s note on the verse takes in both interpretations, thus: “And as Israel has been drawn to idolatry by Jeroboam, (Hosea 6:10,) so hast thou, Judah, too: and therefore God has prepared a harvest of sorrow and sufferings for thee too, by sending thee into captivity; which yet afterward shall be turned into a harvest of joy, when thou shalt be returned out of captivity again.” 

07 Chapter 7 

Verse 1
Hosea 7:1. When I would have healed Israel — When I would have reclaimed them from their sins, and in consequence thereof have averted their judgments. The Hebrew, כרפאי, is, as I was healing: dum in eo essem ut sanarem. At the very time when I was about to heal them; or, as the Seventy render it, εν τω ιασαθαι με τον ισραηλ, When I was in the very act of healing Israel. Then the iniquity of Ephraim was discovered — Literally, was uncovered, or made bare, that is, showed itself openly, or was avowed and undisguised. The people gave me fresh provocations, especially the inhabitants of Samaria, the principal seat of the kingdom. For they commit falsehood — Or, carry on delusion; literally, practise deceit, or a lie. “The thing meant here seems to be the carrying on of a premeditated plot, or scheme, for the subversion of the true religion, and the establishment of idolatry. And the lie, falsehood, or delusion which they wrought, was every thing that was seductive in the external rites of the false religions:” see Horsley, who, in a note on this passage, observes, “The particular time alluded to is, I think, the reign of the second Jeroboam, when the kingdom of Israel seemed to be recovering from the loss of strength and territory it had sustained in the preceding reigns, by the encroachments of the Syrians; for Jeroboam restored the coast of Israel from the entering of Hamath unto the sea of the plain, 2 Kings 14:25 . The successes vouchsafed to this warlike prince against his enemies were signs of God’s gracious inclination to pardon the people, and restore the kingdom to its former prosperity. For the Lord saw the affliction of Israel that it was bitter, &c. See 2 Kings 14:26-27. But these merciful purposes of God were put aside by the wickedness of the king and the people. For this same Jeroboam did that which was evil in the sight of the Lord, he departed not from the sins of Jeroboam the son of Nebat, &c.” And the thief cometh in, and the troop of robbers, &c. — They are guilty both of the secret methods of fraud, and the open violence of rapine and oppression.

Verse 2
Hosea 7:2. And they consider not in their hearts — They do not seriously reflect; that I remember all their wickedness — To call them to an account, and to punish them for it. Now their own doings — Their studied wickedness, their contrived iniquities: their own, not those of their fathers, as the incorrigible are ready to complain; have beset them about —

Namely, as an enemy invests a town on every side. The meaning is, the guilt and punishment of their sins shall surround them on all sides, and seize upon them that they shall not escape. Some think that by this expression of besetting them about, the prophet alludes to the future siege of Samaria, wherein these sinners against their own souls were so straitly beset by the enemy, that they could not flee, nor escape the being either taken or destroyed.

Verse 3
Hosea 7:3. They make the king glad with their wickedness — They study to please their kings and great men, by complying with the idolatry they have set up. The Seventy (with whom agree the Syriac and Arabic) read βασιλεις, kings, in the plural number, meaning the succession of the kings of Israel from Jeroboam. And the princes with their lies — Which they speak to please and flatter them. But the word lie sometimes signifies an idol, and the practice of idolatry, as being set up in direct opposition to the true God and his truth. Bishop Horsley renders the verse, By their evil doings they pleasure the king, and by their perfidies the rulers, namely, their perfidies toward God, in deserting his service for idolatry.

Verse 4
Hosea 7:4. They are all adulterers — The expression may be here metaphorical, implying that they were apostates from God, to whose service they were engaged by the most solemn bond and covenant: compare Jeremiah 9:2; James 4:4. If the words be understood literally, the prophet compares the heat of their lust to the flame of an oven heated; or, as Bishop Horsley renders it, “Over-heated by the baker.” Who ceaseth from raising after he has kneaded the dough, until it be leavened — Vulgate, Donec fermentaretur totum, until the fermentation of it be complete. When an oven is sufficiently heated, the baker does not increase the fire, but thinks what he has made sufficient to keep the oven hot till the dough be fit to be put into it. “An oven in which the heat is so intense as to be too strong for the baker’s purpose, insomuch that it must be suffered to abate before the bread can be set in, is certainly a most apt and striking image of the heart of the sensualist inflamed with appetite by repeated and excessive indulgence, so that it rages by the mere lust of the corrupted imagination, even in the absence of the external objects of desire that might naturally excite it; and works itself up to an excess which is even contrary to the purpose for which the animal appetites are implanted.” — Horsley.

Verses 5-7
Hosea 7:5-7. In the day of our king — Probably the anniversary of his birth, or coronation; the princes have made him sick with bottles of wine — Or, when the princes began to be hot with wine, (so Newcome,) he stretched out his hand with scorners — Deriders of God and man. Some recent and notorious act of contempt to God, or to his prophets, or to public justice, is here alluded to. “Those,” says Bishop Horsley, “who in their cups made a jest of the true religion, and derided the denunciations of God’s prophets, the king distinguished with the most familiar marks of his royal favour; in this way carrying on the plot of delusion.” They — Those luxurious and drunken princes; have made ready their heart like an oven — Hot with concupiscence, ambition, revenge, and covetousness. While they lie in wait — Against the life or estate of some of their subjects. Their baker sleepeth, &c. — As a baker, having kindled a fire in his oven, goes to bed and sleeps all night, and in the morning finds his oven well heated, and ready for his purpose; so these, when they have laid some wicked plot, though they may seem to sleep for a while, yet the fire is glowing within, and flames out as soon as ever there is opportunity for it. They are all hot as an oven — The whole people are inflamed with bad passions, and have followed the ill example of their princes and great men. Or, the flame of civil discord is spread among the people in general; and, as fire devours, so has this destroyed their judges and rulers by conspiracies and assassinations. All their kings are fallen — An anarchy continued for eleven years after the death of Jeroboam II., and the six following kings, the last who reigned in Israel, fell by conspirators, namely, Zechariah, Shallum, Menahem, Pekahiah, Pekah, and Hoshea. There is none among them that calleth unto me — And yet these plain signs of my indignation have not brought either kings or people to a due humiliation and sorrow for their sins.

Verses 8-10
Hosea 7:8-10. Ephraim, he hath mixed among the people — By his alliances with the heathen, and by imitation of their manners, he is himself become one of them. He has thrown off all the distinctions, and forfeited the privileges of the chosen race. “The Hebrew word here rendered people,
עמים, is in the plural, and, when applied to bodies politic,” says Bishop Horsley, “always signifies the various nations of the earth, the unenlightened nations, in opposition to God’s peculiar people, the Israelites.” He therefore renders the word peoples here, “though,” as he observes, “not without some violation of the propriety of the English language, which disowns the word in the plural form.” Ephraim is a cake, or, like a cake, not turned — Burned on one side, and dough on the other, and so good for nothing on either; always in one extreme or the other. An apt image of a character that is all inconsistency. Such were the ten tribes of the prophet’s day; worshippers of Jehovah in profession, but adopting all the idolatries of the neighbouring nations, in addition to their own semi- idolatry of the calves. Strangers have devoured his strength, and he knoweth it not — His national strength is impaired and decaying, and he acts as if he were insensible of it. The Syrians, in the time of Jehoahaz, reduced them very low, 2 Kings 13:7 . Afterward they became tributaries to Pul, king of Assyria; and at length were carried captives by Shalmaneser, (chap. 17.,) and yet the afflictions that befell them did not make them sensible of the ill state of their affairs, and that the hand of God was against them. Yea, gray hairs are here and there upon him — The symptoms of decay. He declines in strength and power, like a man worn out with age. Rome, in the midst of great calamities, is thus described by Claudian: 

— — — Humeris vix sustinet ægris Squalentem clypeum; laxata casside, prodit Canitiem. — —
And the pride of Israel testifieth to his face — Or, witnesseth against him. Their insolent and obstinate behaviour, and continuance in sin, notwithstanding the warnings and admonitions they have had, sufficiently show how deserving they are of punishment; and they do not return, &c., nor seek him for all this — Notwithstanding such severe denunciations against them, and that they are forewarned of approaching calamities, yet they do not return to God in true repentance, nor make their supplication to him to avert his wrath.

Verse 11-12
Hosea 7:11-12. Ephraim is like a silly dove without heart — Which has neither courage to defend itself, nor cunning to prevent its falling into the snares that are laid for it. They call to Egypt, &c. — Sometimes they seek the alliance of one nation, and sometimes of another, all equally unserviceable to them; but are under no concern to seek the favour and protection of God, which alone can be of real and lasting benefit to them. When they shall go — When they shall do every thing their inclinations lead them to do, make the alliances they desire, and seek for safety in all the ways their imaginations can invent; I will spread my net upon them — I will entangle and disappoint them in their designs, execute my decrees upon them, and bring them to destruction, like as birds are taken in the snares of the fowler, although they have wings to fly out of danger. I will chastise them as their congregation hath heard — I will bring those calamities upon them which I have denounced in my laws against the whole people of Israel, whenever they should forsake me; and also have repeatedly denounced them by my prophets.

Verse 13-14
Hosea 7:13-14. Wo unto them, &c. — These are words both of menace and lamentation. The prophet at once foretels and bewails their miseries. For they have fled from me — As if it had not been enough that they at first left my government, temple, and worship, they have gone still further from me by their sinful and idolatrous courses. Destruction unto them — The ruin of their country and commonwealth will be the consequence of their apostacy. Because they have transgressed against me — Rebelliously cast off my authority and laws. Though I have redeemed them, yet they have spoken lies, &c. — Though I delivered them from the Egyptians, and afforded them many other signal deliverances, yet they have not given me true glory, but have likened me to golden calves, and other images. Idolatry is frequently called in Scripture a lie, because it gives false representations of things; attributing power, &c., to things which, in their own nature, have no such power, or representing the Deity by forms which he is in no way like; therefore it was, properly speaking, changing the truth and glory of God into a lie, or, speaking lies against him. They also belied his corrections, as if not deserved; they belied the good which God had done them, as if it were too little, or not done by him, but by their idols. And they have not cried unto me, when they howled, &c. — When they bemoaned their calamities, as sick men bewail themselves upon their beds of sickness; yet they did not call upon me heartily and sincerely. They assemble, &c., for corn and wine, and they rebel, &c. — When they assemble themselves to deprecate a famine, they still retain the same disobedient temper toward me. 

Verse 15-16
Hosea 7:15-16. Though I have bound, &c. — Though, after bringing them low, I have given them new strength and vigour; yet do they imagine mischief against me — Yet they are continually devising some new idolatrous inventions, whereby they may dishonour me. The word יסרתי, rendered I have bound them, more properly signifies, I have chastised them, and is so rendered by Archbishop Newcome, Bishop Horsley, and others. The general sense of the verse is, Whether I inflict punishment on them, or show them favour, they are still the same, and reject me for their idols. They return, but not to the Most High — Their conversion is only outward, not inward and sincere. When they left the worship of Baal, they turned to the worship of the calves; and now they rest in an external reformation, or some ceremonial observances, and do not come up to true repentance, spiritual worship, or holy obedience. This seems to be the meaning of the clause, according to our translation of it. But the Hebrew text, ישׁובו לא על, is very obscure, and variously rendered by interpreters. Grotius and the Vulgate read, Reversi sunt ut essent absque jugo, They have returned that they might be without yoke, that is, without the restraint of God’s law. Which is thus expounded by Grotius, “Denuo voluerunt esse absque jugo,” They would be again without yoke. The LXX. render it, απεστραφησαν εις ουδεν, They have been turned away to nothing. Thus also the Syriac, or, as Bishop Horsley interprets it, They fall [have fallen] back into nothingness of condition. On which he remarks as follows: “The situation of the Israelites, as the chosen people of God, was a high degree; a rank of distinction and pre-eminence among the nations of the earth. By their voluntary defection to idolatry, they debased themselves from this exaltation, and returned to the ordinary level of the heathen, so far above which the mercy of God had raised them. As if a man, ennobled by the favour of his sovereign, should renounce his honours, and, of his own choice, mix himself with the lowest dregs of the people. Thus, voluntarily descending from their nobility of condition, the Israelites returned to not high; for so the Hebrew literally sounds.” The bishop observes elsewhere, that the Hebrew words will certainly bear the interpretation given by Grotius and the Vulgate; “and of all that have been proposed,” says he, “it seems the best sense, next after that which I have given in my translation, which is R. Tanchum’s, and in my judgment the best of all. Thus we say in common speech, of a man who by misconduct has lost all esteem and credit in the world, ‘He has brought himself to nothing.’” They are like a deceitful bow — Which seems bent for and aiming at the mark, yet is too weak to carry the shaft to it; or, is false, and instead of directing the arrow straight to the mark, shoots it on one side or the other. Their princes shall fall, &c., for the rage of their tongue — For the dishonour which they have done me by blasphemous speeches; or, shall fall by conspiracies, stirred up and fomented by murmurings and seditious expressions. This shall be their derision in the land of Egypt — Their frequent rebellions and conspiracies against their kings, shall make them the derision of Egypt. Houbigant renders it, For the wantonness of their tongues, they shall be a derision in the land of Egypt. It is probable that many of the ten tribes fled to Egypt when invaded by the Assyrians; and that their blasphemies, and other enormities committed there, brought them under deserved reproach. 

08 Chapter 8 

Verse 1
Hosea 8:1. Set the trumpet to thy mouth — The Vulgate renders it, In guttere tuo sit tuba; that is, Let thy throat, or mouth, sound like a trumpet. God speaks in these words, says Grotius, to the prophet, and commands him to proclaim, with a very loud voice, both the sins of the people, and the evils about to come upon them. He shall come as an eagle against the house of the Lord — The words, he shall come, are not in the Hebrew, and seem to be improperly supplied by the translators; the sense of the words appearing to be, that the prophet should warn the people, and denounce the judgments of God against them for their sins, with a voice so loud that it might be heard as far as the cry of the eagle, flying over, or sitting upon, the top of the temple. Because they have transgressed — Or rather, that they have transgressed my covenant. “Hoc enim ipsum est quod proclamari vult Deus;” for this is the thing which God commanded to be proclaimed. — Grotius. Namely, that they had transgressed against God’s covenant, and violated his law.

Verses 2-4
Hosea 8:2-4. Israel shall cry unto me — Namely, when calamities come upon them, My God, we know thee — Thou art our God in covenant with us, and we make profession of thy name, and own thee for the only true God: see Matthew 7:21-22. Israel hath cast off the thing that is good — They have not walked agreeably to their profession, but have cast off obedience to my laws. This is a declaration, that all the worship of Israel, or their crying, My God, was vain, since their actions were wicked, or they had cast off what was good. Christ has made a declaration to the same purpose, to warn us of falling into the like error, in the passage above referred to. They have set up kings — Made a defection from the house of David, formed themselves into a distinct kingdom, and chosen what kings and governors they pleased, without ever asking my advice or consent. Not by me — Not by my warrant or order. Shallum, and Menahem, and Pekah, usurped the kingdom by murder and treason, 2 Kings 15:13-14; 2 Kings 15:25, not by any declaration of God’s will, as Jeroboam and Jehu did; nor were any of the kings between Jeroboam and Jehu, nor any after the posterity of Jehu, made by God’s appointment. They have made princes and I knew it not — They have appointed judges, or magistrates, such as I approved not of, and had no hand in raising up to that dignity. Of their silver, &c., they have made themselves idols — They have abused their wealth to idolatry, which will be the occasion of their destruction: see Hosea 2:8.

Verse 5-6
Hosea 8:5-6. Thy calf, O Samaria — Here God himself, who is the speaker, turns short upon Samaria, or the ten tribes; and, in a tone of dreadful indignation, upbraids their corrupt worship. Hath cast thee off — That is, “will profit thee nothing in dangers.” — Grotius. As if he had said, As the people of Samaria hath cast off that which is good, Hosea 8:3, so the calf, which they worship, shall not protect or deliver them from the evils coming upon them, now my anger is kindled against them. How long will it be ere they attain to innocency? — How long will it be ere they repent and reform? Bishop Horsley renders it, How long will they bear antipathy to pure religion? The Hebrew word, נקיו, signifies purity, or cleanness generally; hence moral purity, innocence. But here, says he, “I think it particularly denotes pure religion, or the purity of worship; pure religion and undefiled, in opposition both to the superstitious practices of idolaters, and the false show of hypocrites. For from Israel was it also — Or, “from Israel came even this; this thing, vile and abominable as it is, was his own invention; not a thing that he had learned or borrowed from any other nations. Archbishop Newcome indeed says, ‘The Israelites may have originally borrowed this superstition from the Egyptians;’ for in Egypt, he observes, ‘this species of animals were worshipped, the Apis at Memphis, and the Mnevis at Heliopolis.’ But the prophet expressly says, that the Israelites borrowed this superstition from nobody; it was all their own. Indeed, what they had seen in Egypt was the worship of a living calf, not of the lifeless image of a calf, or of any other animal.” — Bishop Horsley. The workman made it, therefore it is not God — It is no more than the work of man, and therefore there is no divine power in it. But the calf of Samaria — Or, the calf of Beth-el, in the kingdom of Samaria, shall be broken in pieces — Whereby it shall be proved to all, that there is nothing divine in it. Horsley renders it, Verily, the calf of Samaria shall be reduced to atoms. So also Grotius understands the Hebrew expression, שׁבבים היה, interpreting the noun שׁבב, as signifying, “minimum quidque in re quâvis: ut scintillæ, fragmenta, segmenta;” the smallest particle in any thing, as sparks, shivers, shreds; Jerome says, atoms. This was done by the Assyrians, when they made an entire conquest of the ten tribes.

Verse 7
Hosea 8:7. For they have sown the wind, and they shall reap the whirlwind, &c. — A proverbial expression, to signify, that as men’s works are, so must their reward be; that they who sow iniquity shall reap vanity, Proverbs 22:8. Their labour shall be fruitless, or shall turn to their hurt and damage: As if he had said, All the pains which the kings of Israel and their subjects had taken to enrich themselves, and to strengthen their kingdom, being built upon the foundation of apostacy and idolatry, shall turn to no better account, than countrymen expect from a blasted crop of corn; and whatever advantage they make, it shall at last be a prey to foreigners, to the kings of Syria and Assyria.

Verse 8
Hosea 8:8. Israel is swallowed up — Under this image the Hebrew language, the Greek, and our own, describe any sudden destruction, so complete as to leave no visible vestige of the thing remaining. The prophet speaks of what was future, as though it were already present; and signifies that the Israelites would be as certainly carried captives into Assyria, as if they were already gone thither into captivity. Now shall they be among the Gentiles as a vessel, &c. — In a short time they shall be despised, as a vessel or utensil that is broken, or become useless. For they are gone up to Assyria — Namely, of their own accord, as the original expression, המה עלו, seems to imply. So do also the versions of the LXX. and the Vulgate; the former read, αυτοι ανεβησαν εις ασσυριους, ipsi ascenderunt ad Assur; they themselves have gone up to Assyria. This is not meant of their going into captivity. The captivity, though near at hand, was yet to come; but this going up was past. It was a voluntary going up, and a crime; a going up both for alliance, and also for idolatrous commerce. The captivity was to be the punishment. A wild ass alone by himself — The meaning is, that Ephraim was such; that is, as Archbishop Newcome interprets it, Ephraim was like the solitary wild ass, he was as untamed to the yoke, and traversed the desert as earnestly in pursuit of idols, as the wild ass in quest of his mates. “Though wild asses,” says Pocock, “be often found in the deserts in whole herds, yet it is usual for some one of them to break away, and separate himself from his company, and run alone at random by himself; and one so doing is here spoken of.” Ephraim hath hired lovers — He alludes to the flagitiousness of adulteresses hiring men to have commerce with them, to which he compares Israel’s procuring foreign allies with great expense, and relying on them, and not on God, for succour and protection. And the reference may be, not only to the bargain with Pul, but to the general profusion of the government in forming foreign alliances; in which the latter kings, both of Israel and Judah, were equally culpable, as appears by the history of the collateral reigns of Ahaz and Pekah. It must be observed, “every forbidden alliance with idolaters was a part of the spiritual incontinence of the nation.” — Horsley.

Verse 10
Hosea 8:10. Yea, though they have hired — Namely, allies; among the nations — And have been no way solicitous to gain my favour or help; now will I gather them — I will now (though they make so little account of my power) bring those very allies, namely, the Assyrians, against them. Here God tells them, that whatever sums they might offer, or expense they might be at, in order to raise armies of foreign auxiliaries, he would imbody those armies, he would press the men, paid by their money, into his own service against them. And they shall sorrow a little — Or, in a little time; for the burden of the king of princes — “They shall be severely galled by the yoke of the Assyrian king, and of the princes set over his several provinces.” — Newcome. Bishop Horsley, who thinks that the kings and princes, or rulers, of Israel are here intended, renders this clause differently, thus: And ere long they shall sorrow on account of the burden, the king and the rulers: that is, “Ere long the king and the rulers will lament the impolitic expense incurred in gifts and presents to their faithless allies, and the burden of taxes for that purpose laid upon the people.” The reading of

ושׂרים, and rulers, “is supported,” says he, “by such a weight of authority, that I cannot but adopt it; and yet there is no difficulty in the construction of the common text. For it might be thus rendered: And ere long the rulers shall sorrow for the burden of the king, that is, for the burden imposed by the king [namely, the king of Israel] in taxes.”

Verse 11-12
Hosea 8:11-12. Because Ephraim hath made many altars to sin — “Since the Israelites, forsaking that one altar at which alone God required them to serve him, idolatrously multiplied altars to themselves, — altars against God’s command; (to do which was manifestly a sin in them;) therefore shall those, their beloved altars, be accordingly occasions of great sin, and as such imputed to them to their condemnation.” The meaning is, that

“God would give them up, to run on in their evil courses, till their iniquity was full, and they were ripe for destruction; and then that God would deliver them into the hands of their enemies, who should compel them to do that service at, and to, their idolatrous altars, which should appear a manifest punishment to them for those of their own. So should they be punished by that wherein they had offended.” — Pocock. I have written to him the great things of my law — Or, many things, as רבי may be translated. The Vulgate renders it, multiplices leges meas, my manifold laws. That law which I gave them by Moses, containing rules excellent in themselves, and such as would have made them great in the eyes of their neighbours, they have disregarded, as if it had neither reason nor authority, and did not concern them: see Deuteronomy 4:6; Deuteronomy 4:8.

Verse 13
Hosea 8:13. They sacrifice flesh, &c., and eat it, but the Lord accepteth them not — They offer sacrifices indeed, but their sacrifices are not acceptable to God, not being offered with a pious and devout mind. Dr. Wheeler translates the clause, They have sacrificed the choicest sacrifices, and have eaten flesh: Jehovah taketh not delight therein. Now will he remember their iniquity, &c. — God supported the Jews, that they might support the true religion; which as they had now neglected to do, there was no reason why God should support and defend them against their enemies. They shall return to Egypt — Going into Egypt seems to have been a proverbial expression for extreme misery; and may here denote, that they should go into a state of captivity and bondage as bad as that which their forefathers had suffered in Egypt. Or else, taken literally, it might be intended to signify, that they should seek the alliance and friendship of Egypt, contrary to the faith they had given to the Assyrians, which would bring on their destruction. This proved to be the case, as the reader will see by consulting 2 Kings 17:4-5, “The king of Israel sent messengers to So, king of Egypt, and brought no presents to the king of Assyria, as he had done year by year; therefore the king of Assyria shut him up, and bound him in prison. Then the king of Assyria came up throughout the land, took Samaria, and carried Israel away into Assyria.”

Verse 14
Hosea 8:14. For Israel hath forgotten his Maker — Hath forgotten him who formed them into a people, preserved and advanced them, and conferred on them all those privileges wherein they excelled all other nations: either they have not remembered him at all, or have done it without reverence, gratitude, love, or consideration of the duty and service which they owe him. And buildeth temples — For idolatrous worship. And Judah hath multiplied fenced cities — To secure themselves from the invasion of the enemy. When the Jews saw what incursions were made upon the Israelites, or the ten tribes, by the Assyrians, they diligently set about fortifying their cities, thinking to find security in so doing, and putting greater confidence in their fortifications than in God’s protection. But I will send afire upon his cities — My judgments shall destroy them, as surely as if a fire had been kindled in them. Or the threatening may be interpreted literally; for when Sennacherib took all the fenced cities of Judah, except Jerusalem, he undoubtedly set fire to many of them, as conquerors were wont to do in those days. 

09 Chapter 9 

Verse 1-2
Hosea 9:1-2. Rejoice not, O Israel — It should seem that this prophecy was delivered at a time when the situation of public affairs was promising; perhaps after some signal success, which had given occasion to public rejoicings. As other people — Hebrew, כעמים, as, or like, the nations, that is, the heathen nations, or the peoples, as Bishop Horsley renders it, paraphrasing the words thus: “Those national successes, which might be just cause of rejoicing to other people, are none to thee; for thou liest under the heavy sentence of God’s wrath, for thy disloyalty to him; and all thy bright prospects will vanish, and terminate in thy destruction. The Gentiles were not guilty in an equal degree with the Israelites; for, although they sinned, it was not against the light of revelation, in contempt of the warnings of inspired prophets, or in breach of any express covenant.” For thou hast gone a whoring from thy God — Hast been alienated from the love and service of God, and hast broken covenant with him by serving other gods, and thereby hast exposed thyself to his just displeasure. Thou hast loved a reward — Or hire, (such as was given by adulterers to lewd women,) upon every corn-floor — Thou hast loved to see thy floor full, and hast attributed thy plenty to thy idols, and rejoiced before them at the ingathering of thy corn. Bishop Horsley renders the clause, Thou hast set thy heart upon the fee of prostitution, namely, says he, “the fruits of the earth; which they ascribed to the heavenly bodies, and other physical agents which they worshipped.” The floor — The corn which is gathered into the floor; and the wine-press — The wine that is pressed out into it; shall not feed them — Shall not nourish and strengthen the idolaters. And the new wine shall fail in her — Samaria and all Israel expect a full vintage; but they expect it from their idols, and therefore shall be disappointed. Archbishop Newcome renders it, The choice wine shall deceive them, or, shall lie unto them, as the word may be rendered. We find similar expressions in Horace, as fundus mendax, the lying farm, and spem mentita seges, the crop-deceiving hope.
Verse 3
Hosea 9:3. They shall not dwell in the Lord’s land, but Ephraim shall return into Egypt — God will turn them out of that inheritance he gave to their fathers, and they shall be carried into captivity or become exiles a second time in Egypt. When Shalmaneser made the ten tribes captive, such as were able to escape the conqueror fled into Egypt, having implored the aid of that country against the Assyrians. And they shall eat unclean things in Assyria — They have transgressed my law, in eating unclean things in their own land; and the time shall come when they shall be forced by their imperious masters the Assyrians to eat unclean things, whether they will or not. They will have no choice left them, but, as slaves, will be forced to eat what is given them.

Verse 4
Hosea 9:4. They shall not offer wine-offerings to the Lord — They have omitted to make wine-offerings to the Lord when they had it in their power, and when it was their duty to do it; and in the time of their captivity they will be willing to do it, but shall not have it in their power. Wine- offerings were appointed to be offered with the morning and evening sacrifice; the sacrifice representing Christ, and pardon by him, and the wine-offering the Spirit of grace. The daily repetition of the sacrifice continued their pardon and peace. All this, it is here threatened, should be withheld from these captives. Neither shall they be pleasing unto him: their sacrifices shall be, &c. — The words in this sentence are somewhat transposed in our translation. They stand otherwise in most other versions, namely, Neither shall their sacrifices be pleasing unto him, but as the bread of mourners among them — That is, their sacrifices shall be no more pleasing to God than if they were the bread of mourners, or that which is prepared for those who are mourning for the dead, of which no part was ever offered, or so much as brought into the temple. Mourners for the dead were, during their time of mourning, unqualified to attend upon God’s service; and any thing they had eaten of was accounted unfit to be offered to God: see note on Deuteronomy 26:14. All that eat thereof — Namely, of the sacrifices here spoken of; shall be polluted — Rendered impure. For their bread for their soul — The offerings they make for the expiation of their sin, or for an atonement for their souls, (see Leviticus 17:11,) shall not come into the house of the Lord — Shall not be fit to be brought into the temple.

Verse 5-6
Hosea 9:5-6. What will ye do in the solemn day — What will you do in your captivity, when any of your solemn or festival days come? When you shall find yourselves far from your own country, without temple, without prophets, without priests, without sacrifices, without solemn assemblies; what will be your sentiments? You will doubtless be willing to abstain from labour on those days, as you were wont to do; but your masters will not permit that, but force you to your wonted employments. Though the Israelites of the ten tribes were schismatics, and did not go up to the temple at Jerusalem, they omitted not to celebrate, in their own manner, the feasts of the Lord in their own country; and as these solemnities were always accompanied with festivity and rejoicing, it must have been a great mortification to them to be no longer able to celebrate them in the land of their captivity: see Calmet. For lo, they are gone because of destruction — Some are already withdrawn, because of the desolation that cometh. A great many of the ten tribes fled into Egypt, when they saw their country laid waste by the Assyrians. The prophet here threatens these, that they should have no better a fate than their brethren who were carried away into Assyria; but should die in Egypt, and never see their native country any more. Egypt shall gather them up — Or, gather them, as the word is translated Ezekiel 29:5. It signifies the same in both places, as if it had been said they should be buried there. The pleasant places, &c., nettles shall possess them — Their fine houses, which they have purchased at vast prices, shall be ruined, and lie in rubbish till they be overrun with nettles. This signified a vast desolation. These two verses are thus translated by Bishop Horsley: “What will ye do for the season of solemn assembly, and for the festival of Jehovah? Behold, all are gone! Total devastation! Egypt shall gather them. Memphis shall bury them. Their valuables of silver! The nettle shall dispossess them, and the thistle, in their dwellings.”

Verse 7
Hosea 9:7. The days of visitation are come — The days of punishment, or retribution, are at hand. This resembles the well-known line of Virgil: — 

Venit summa dies et ineluctabile tempus Dardaniæ. — — — ÆN. lib. 2. 50:324.
The fatal day, th’ appointed hour is come, The time of Troy’s irrevocable doom.
Israel shall know it — The Hebrew is only, Israel shall know, namely, that I have spoken the truth; that is, in denouncing misery and calamity against them, as the Chaldee supplies the ellipsis. God’s judgments upon the ten tribes shall be so evident, that the most incredulous shall not be able to deny it. Others interpret this clause in connection with the following words, thus: Israel shall know that the prophet was foolish, that the man of the spirit was mad, namely, who encouraged the Israelites to continue in their sins, by promising them peace and prosperity notwithstanding their corrupt manners. Bishop Horsley’s translation of the passage is peculiarly spirited and sublime: The days of visitation are come! The days of retribution are come! Israel shall know it. Stupid is the prophet! The man of the spirit is gone mad! “Stupid,” he remarks, “if he himself discerneth not the signs of the times. Gone mad, if, aware of the impending judgment, he flatters the people with delusive hopes; and by that conduct makes himself an instrument in bringing on that public ruin, in which he himself must be involved.” For the multitude of thine iniquity, and the great hatred — Namely, which thou deservest. Or probably the sense is, as Bishop Horsley’s version gives it, In proportion to the greatness of thine iniquity, great also is the vengeance.
Verse 8-9
Hosea 9:8-9. The watchman of Ephraim was with my God — Or, as some read. it, on the authority of divers MSS., אלהיו, his God, or, as the LXX. read it, with God. “The watchman is here evidently a title by which some faithful prophet is distinguished from the temporizers and seducers. But who in particular is this watchman, thus honourably distinguished, and how is he with his God? I think,” says Bishop Horsley, “the allusion is to Elijah, and his miraculous translation. ‘Elijah, that faithful watchman, that resolute opposer of idolatry in the reign of Ahab and Jezebel, is now with God, receiving the reward of his fidelity in the enjoyment of the beatific vision. But the prevaricating prophets, which now are, are the victims of judicial delusion.’“ They have deeply corrupted themselves, as in the days of Gibeah — They have not only sinned lightly, or trivially, but have sunk into the deepest wickedness, and have become as bad altogether as the men of Gibeah were in former times: see 19:15, &c. Therefore he will remember their iniquity, &c. — God, who hateth such workers of iniquity, will not pardon their crimes, but severely punish them.

Verse 10
Hosea 9:10. I found Israel like grapes in the wilderness — The sense is, as the traveller, passing through the deserts of Arabia, is greatly delighted if he happen to find in his way vines bearing grapes, so was Israel anciently delighted in by God. This relates particularly to their first entering into covenant with God, and their promises of ready obedience: see Exodus 19:8; Exodus 24:3; Deuteronomy 5:27-29. I saw your fathers — Whom I brought out of Egypt; as the first ripe in the fig-tree at her first time — As figs of the first season, and the earliest of that growth, which are the most valued and desired. But they went to Baal-peor — To the temple and worship of the god of the Moabites; and separated themselves unto that shame — That obscenity, so Horsley; that is, they consecrated themselves to that shameful idol; such as its worshippers ought to have been ashamed of, and as finally would cause shame to them. The word וינזרו, they were separated, alludes to the order of the Nazarites, who were in a peculiar sense set apart for God’s service; and, in like manner, these separated, or dedicated, themselves to the service of that filthy idol, Baal-peor, that shame, or shameful thing, as it is expressed Jeremiah 11:13 . And their abominations were according as they loved — They set up and worshipped other idols, according to their own fancies. Houbigant reads this clause, Abominations became as their love: and Bishop Horsley, As my love of them, so were their abominations; and he remarks, “the love gratuitous, the abominations without inducement, but from mere depravity; the love the most tender, the abominations enormous.”

Verses 11-13
Hosea 9:11-13. As for Ephraim, or, Ephraim! their glory shall fly away like a bird — What they make their boast of so much shall depart from them. The fruitfulness of their women seems to be the thing here spoken of. From the birth — Their children shall die soon after they are born; from the womb — They shall be untimely births, or abortions; and from the conception — They shall not even be conceived as they were wont to be. Dr. Wheeler renders this clause, They shall not bring forth, nor bear in the womb, nor conceive. Though they bring up, &c. — If some of them happen to bring up their children to a state of youth, or manhood, yet will I bereave them — Yet still shall they be deprived of them, for they shall be slain in war, or carried away captive. Yea, wo also to them when I depart from them — They shall suffer still greater and greater miseries when I wholly withdraw my protection from them, Deuteronomy 31:17; 2 Kings 17:18-23. Ephraim, as I saw Tyrus, is planted in a pleasant place — The situation of Ephraim, and particularly of the royal city, Samaria, is as pleasant as that of Tyre: see Ezekiel 27:3. But Ephraim shall bring forth, &c., to the murderer — Shall be obliged to deliver up his children to his enemies. Instead of Tyre, some interpreters render the word צור , a rock, which it generally signifies, and translate the passage, Ephraim, which, when I looked upon him, was as a rock planted in a pleasant place, shall bring forth, &c. So Houbigant, and to the same sense Newcome and Horsley.

Verse 14
Hosea 9:14. Give them, O Lord: what wilt thou give? — The prophet here speaks as one greatly agitated, and at a loss what to say upon what he had just heard; but at last concludes with beseeching God rather to let the women be barren, or miscarry; or, if they brought forth children, have no milk in their breasts to give them, that they might die soon after their birth, rather than that they should grow up to be slain by their enemies before their parents’ eyes, or carried into captivity; or, as it is expressed in the foregoing verse, that their parents should be driven to the hard necessity of bringing them forth for the murderer. Some interpret the verse thus: Give them a miscarrying womb, &c., “as a punishment for having inhumanly exposed their infants to death, by sacrificing them to their false gods; or, for having exposed them to the cruelty of the Assyrians, who destroyed them in war. The present passage is strikingly emphatical. But it is to be considered rather as a prediction of what was to happen as a punishment of their crimes, than as an imprecation.”

Verses 15-17
Hosea 9:15-17. All their wickedness is in Gilgal — Gilgal is notorious, and has been so of old, for the wickedness of its inhabitants. There I hated them — There of old (or therefore) they were an abomination to me. “The first great offence of the Israelites, after their entrance into the Holy Land, was committed while they were encamped in Gilgal; namely, the sacrilegious peculation of Achan, (Joshua 7.,) and to this, it seems, these words allude. There, says God, of old, was my quarrel with them.” It must be observed further here, that “Gilgal was the place where the armies of Israel, upon their entering Canaan, first encamped; where Joshua set up the twelve stones, taken by God’s command out of the midst of Jordan, in memorial of the miraculous passage through the river. There the first passover was kept, and the fruits of the promised land first enjoyed. There the captain of the Lord’s host appeared to Joshua. There the rite of circumcision, which had been omitted during the forty years of the wandering of the people in the wilderness, was renewed. And, in the days of the prophet Samuel, Gilgal appears to have been an approved place of worship and burnt-offering. But, in later times, it appears from Hosea, and his cotemporary, Amos, that it became a place of great resort for idolatrous purposes. And these are the wickednesses in Gilgal, of which the prophet here speaks.” — Horsley. I will drive them out of my house —
That is, I will no longer consider them as my family, my children, and my servants. All their princes are revolters — All their chief men, their rulers and magistrates, have revolted from me and my commands; either by worshipping false gods, or by likening me to images of their own forming, and by worshipping me under the emblems of them. Ephraim is smitten, &c. — Or rather, shall be smitten, namely, with barrenness; for that is the punishment which is here chiefly mentioned. Bishop Horsley renders the clause, Ephraim is blighted; their root is dried up, they shall produce no fruit: or, according to the construction and rendering of the Syriac, Ephraim is smitten at the root, he is dried up; so that he shall bear no fruit; which is also, in substance, the version of the LXX. Yea, though they bring forth — And if any should bring forth; yet will I slay the beloved fruit, &c. — I will soon take away the children, whose birth afforded them great joy and satisfaction, and in whom they placed their delight. My God will cast them away — The prophet here calls Jehovah his God; as much as to say he would no longer be the God of the Israelites in general, and no more own them for his people, but leave them to wander and be dispersed among the other nations. They were afterward called by the name of the διασπορα, or dispersed among the Gentiles. 

10 Chapter 10 

Verse 1
Hosea 10:1. Israel is an empty vine — The Hebrew, גפן בוקק, may either signify, an empty, or emptying vine. If we take it in the former sense, the meaning is, Israel is a vine which has no fruit on it; that is, that they brought forth no fruit to God, had no true worshippers of him among them, none that truly served and glorified him; for it is said in the following words that he brought forth fruit unto himself. If the expression be understood in the other sense, and be rendered an emptying vine, the sense of the clause is, Israel is a vine which casteth its grapes, that is, does not bring them forth to perfection. And by the next words, he bringeth forth fruit unto himself, may be understood, not only that they used the blessings which God had given them according to their pleasure, and to the gratification of their lusts, but that their apparent good works proceeded from selfish motives, and not from a regard to the glory and will of God. The LXX. give the expression yet another sense, αμπελος ευκληματουσα, a vine well furnished with branches: with which accords the Vulgate, vitis frondosa. Thus interpreted, the words may be considered as indicative of their national prosperity, increasing population, and military strength. According to the multitude of his fruit — By the fruit here spoken of we are not to understand good works, but their abundant crops, numerous flocks and herds, and public opulence; he hath increased the altars — When their land yielded a most plentiful harvest, and their flocks, and herds, and wealth increased, this plenty was employed on multiplying their idols. Their idolatrous altars were as numerous as their national prosperity was great, and were increased in proportion thereto. And according to the goodness, &c., they have made goodly images — Imagining that the goodness of their land was a blessing from their idols. Bishop Horsley reads here, Like the beauty of his land he made the beauty of his images, interpreting the meaning to be, “That the exquisite workmanship of his images was as remarkable as the natural beauty of his country.”

Verse 2-3
Hosea 10:2-3. Their heart is divided — Between God and their idols, or between God and the world. Now shall they be found faulty — As this was their sin, so it is here threatened, that the effects thereof should prove, and be an open manifestation of their guilt. The Hebrew עתה יאשׁמו, may be rendered, now shall they be punished, or, treated as guilty. So the Vulgate, nunc interibunt, now, that is, forthwith, shall they perish. He shall break down their altars, &c. — That is, God shall cause their idolatrous altars to be broken down, namely, by the Assyrians. For now they shall say — They shall see and feel, and be compelled to own; We have no king — Absolutely none, or no such king as we need and expected. This is thought by some commentators to relate to the time of anarchy, or the interregnum which continued for eight or nine years between the murder of Pekah and the settlement of Hoshea on the throne; because we feared not the Lord — They shall be sensible that their forsaking the Lord for idols, and their casting off his fear, is the true cause of all their calamities; and particularly of their being deprived of the blessing of a wise, just, and good civil government. What then — Or rather, But what should a king do for us? A king could not save us without the help of God. The verse, however, seems rather to refer to the time of their captivity, and the sense probably is, “After Israel shall be carried captive into the country of their enemies, and shall have no king over their nation, they shall then acknowledge that this misfortune has happened to them through their own fault, and because they have not feared the Lord. And they shall acknowledge that it would profit them nothing to have kings, without having also the protection of God.” — Calmet.

Verse 4
Hosea 10:4. They have spoken words — Mere empty words; swearing falsely in making a covenant — This may be spoken either of their breaking their solemn covenant with God, (see Hosea 5:7,) or of their treachery toward their kings, against whom they had formed several conspiracies: see 2 Kings 15:10; 2 Kings 15:14; 2 Kings 15:25; 2 Kings 15:30. Thus judgment — Divine vengeance; springeth up as hemlock, &c. — Destructive calamities, inflicted by the righteous judgment of God, will necessarily abound, as hemlock does in the furrows of a field. Bishop Horsley renders the verse, Negotiate, (or, talk words,) swear false oaths, ratify a treaty; nevertheless judgment shall sprout up, like hemlock over the ridges of the field. Which version he paraphrases thus: “Negotiate alliances with one power after another; make a treaty with the Assyrians; bind yourselves to it with an oath; break your oath, and make a new alliance with the Egyptian. In spite of all measures of crooked policy, all acquisitions of foreign aid and support, judgment is springing up.”

Verse 5
Hosea 10:5. The inhabitants of Samaria — That is, the kingdom of Israel; shall fear — “Be in a consternation.” — Horsley. Because of the calves of Beth-aven — The Jewish writers have a tradition, that the golden calf at Dan was taken away by Tiglath-pileser, when he subdued Galilee, 2 Kings 15:29; and the other at Beth-el, (here called Beth-aven: see note on chap. Hosea 4:15,) by order of Shalmaneser, of which probably this is a prophecy. For the people thereof shall mourn over it — Hebrew, אבל עליו, shall grieve for him; and the priests thereof that rejoiced in it — Being fed, clothed, and enriched by it, shall now sorrow over it; for the glory thereof — The riches of its temple; because it is departed — The Assyrians either broke it, or carried it away into Assyria. Both priests and people shall mourn and be distressed when they see it disgraced.

Verses 6-8
Hosea 10:6-8. It — The golden calf; shall be carried into Assyria — It was the custom of the eastern people, and also of the Romans, to carry away the gods of the conquered countries. For a present to King Jareb — See note on Hosea 5:13. The king of Assyria is meant, whose dependant and tributary the king of Israel now was. Ephraim shall receive shame — They shall be ashamed to find that the idol in which they trusted could not defend them or itself from being disgraced and taken away. Bishop Horsley’s version here is, Ephraim shall be overtaken in sound sleep, namely, in a dream of security, when nothing will be less in his thoughts than danger; and Israel shall be disgraced by his own politics; that is, the politics of the treaties of alliance, mentioned Hosea 10:4. An impolitic alliance with the king of Egypt was the immediate occasion of Shalmaneser’s rupture with Hoshea, which ended in the captivity of the ten tribes. As for Samaria, her king is cut off — Or, more literally, according to the Hebrew, Samaria is cut off, (or destroyed,) with her king; or, by a small alteration of the pointing, Her king is as the foam upon the water — Namely, as a bubble, which no sooner swells than it bursts: as if he had said, Many of her kings have rapidly passed away by assassination: and Hoshea shall soon be cut off by the king of Assyria. The high places also — The temples and altars dedicated to idolatrous worship, and usually placed on hills and mountains; of Aven — Or, Beth-aven; the sin of Israel — That is, the temples and altars, in and by which Israel has so greatly sinned, shall be destroyed, shall be entirely demolished; so that the thorn and the thistle shall come upon their altars — That is, their altar shall become such heaps of ruins, and the places around them be made so desolate, that thorns and thistles shall overrun and cover them. And they shall say to the mountains, Cover us — These words express the confusion and despair to which the Israelites should be reduced by the destruction of their country. Our Lord has made use of the same words, to denote the extremity of the Jews in the last siege of Jerusalem; and St. John, in the Revelation, to set forth the terror of the wicked in the day of judgment. They express also the great consternation of the wicked when any of God’s singular judgments overtake them, whose guilt prompts them to endeavour to hide themselves, and they even run into the darkest caves and holes of rocks to secure themselves.

Verse 9
Hosea 10:9. O Israel, thou hast sinned from the days of Gibeah — This is not the first of thy sinning, O Israel, for long ago there was the greatest corruption of manners, and the most flagrant wickedness in Gibeah; and thou hast continued to be wicked ever since that time: see Judges 19. Some render the words, Thou hast sinned more than in the days of Gibeah. Thou hast been guilty of more atrocious crimes than that committed in that place. There — That is, upon that occasion, namely, the quarrel with the tribe of Benjamin, on account of the outrage of the men of Gibeah. They stood — Israel stood there in array, prepared for the attack. This relates to the war which the rest of the Israelites made against the Benjamites, because they would not deliver up the men of Gibeah, who had so shamefully and cruelly abused the Levite’s concubine: see Judges 20. The battle in Gibeah, &c., did not overtake them — By them here is meant not the children of iniquity, but the Israelites who warred against the Benjamites, because they would not deliver up these sinners; and the sense of the expression, the battle did not overtake them, is, that they were not overcome in this their attempt to inflict a just punishment on the perpetrators of a flagrant iniquity; for, though they were overcome in two battles, yet at last they gained an entire victory, and cut off all the Benjamites but six hundred: see notes on Judges 20.

Verse 10
Hosea 10:10. It is my desire that I should chastise them — Then I protected and gave them success, but now it is my desire that they should suffer due punishment; and I will bring punishment upon them. And the people shall be gathered against them — Either the Assyrians, whose alliance they formerly sought after; or those people whose idolatry they had complied with. When they shall bind themselves in their two furrows — The LXX. give a much plainer and easier sense of the words, who follow the marginal reading of the Hebrew, and render it, When I shall chastise them for their two iniquities; namely, the calves of Dan and Beth-el. Bishop Horsley, however, understands the passage in a sense somewhat similar to that given in our translation. His version of it is, When they are tethered down to their two furrows, which he explains as follows: “When they are tied to their two faults; that is, when they are reduced to a situation of such difficulty and danger, as to have no hope of deliverance by any measures of human policy, in which alone they place their confidence, but by choosing one or other of two alliances, the Egyptian or the Assyrian; in the forming of either of which they are criminal, having been repeatedly warned against all foreign alliances.”

Verse 11
Hosea 10:11. Ephraim is a heifer that is taught — Or, that is teachable; and loveth to tread out the corn — In opposition to ploughing; that is, loves the booty not gained by its own labour; or to tread out, and freely eat of the corn which is not its own. The mouth of the ox which trod out the corn was not muzzled. But I passed over — Or caused a yoke to pass over; her fair neck — Laid a light yoke upon her. Ephraim being here compared to a heifer, every thing that is said about him is therefore expressed in the same way as if a heifer were really spoken of. The meaning, laying aside the figurative expression, is, that God imposed a law upon Ephraim, or the Israelites, to direct and govern them. Will make Ephraim to ride — It seems this should rather be rendered, I will ride upon Ephraim, that is, I will be his ruler or director: those who had the management of oxen or heifers in those countries, used often to ride upon them. Thus Bishop Horsley: “This and the following clause give the image of a husbandman mounting his bullock to direct it over the corn.” Judah shall plough, and Jacob shall break his clods — By Jacob here is meant Israel, or the ten tribes, as separated from the two tribes of Judah and Benjamin; and the clause seems to signify that the kingdom of Judah should be superior to that of Israel. Or, the general sense of the verse may be, that the descendants of Jacob should be employed in servile offices by their enemies. Bishop Horsley interprets this difficult passage differently, thus: “The first three clauses of this verse express what had been done for the instruction of Ephraim by the Mosaic institution. The last two predict the final conversion of the Ephraimites, with the rest of the people, and their restoration to a condition of national splendour and prosperity. As if he had said, Notwithstanding the judgments that are to fall upon Ephraim, he was long under the training of my holy law; and the effect of that early discipline shall not be ultimately lost. I will, in the end, bring Ephraim to obedience. Judah shall be diligent in the works I prepare for him; and the whole race of Jacob shall take part in the same labours of the spiritual field, with profit and advantage to themselves.”

Verse 12
Hosea 10:12. Sow to yourselves in righteousness. — Exercise yourselves in the works of righteousness and holiness, in the performance of all duties due both to God and man. Reap in mercy — And then God, of his grace and mercy, will, in due time, bestow an abundant reward upon you. Break up your fallow ground — Your hearts are as ground overrun with weeds, which have need to be ploughed and broken up by conviction, humiliation, and godly sorrow for sin, that good seed may be sown in them. For it is time — High time, if you mean to do it at all, and a fit season for it, 2 Corinthians 6:2, now that troubles are near; to seek the Lord — To seek reconciliation and peace with him, to seek his favour, and a conformity to his will. Seek him, with earnest desire and persevering diligence, in the use of all the means which he hath appointed. Till he come and rain righteousness upon you — That is, pour down his grace and blessings upon you, according to what he has promised.

Verses 13-15
Hosea 10:13-15. Ye have ploughed wickedness — Instead of working righteousness, (Hosea 10:12,) you have taken a great deal of pains in the service of sin, to compass your wicked designs. Ye have reaped iniquity — Ye have, in return, received the fruit of iniquity, namely, punishment, or calamity. Ye have eaten the fruit of lies — Fed yourselves with vain hopes, which have deceived and will deceive you. Or, you have trusted to that which has been only specious, not really satisfying or profitable. Because thou didst trust in thy way — Thy own carnal projects and sinful contrivances, particularly the idolatry at Dan and Beth-el. In the multitude of thy mighty men — The next lie, or false ground of their confidence, was the wisdom and valour of their great men. Therefore shall a tumult arise — A terrible outcry, as of men affrighted at the news of the enemies’ approach. And all thy fortresses shall be spoiled, &c. — This seems to be a prophecy of the taking of Samaria by Shalmaneser, which put a final period to the kingdom of Israel, 2 Kings 17:6. It held out a siege of three years, which probably provoked Shalmaneser to treat it with the severity which he used, when he made himself master of it. The only difficulty in this verse is, what place or person is alluded to by the words, as Shalman spoiled Beth-arbel in the day of battle. It is supposed that by Shalman is meant Shalmaneser; and that Beth-arbel was a place in Armenia which he took and spoiled, putting the inhabitants to the sword without any distinction either of age or sex. But it cannot be said with certainty, that this supposition is founded on fact. Some other conquest, by some other person, might possibly be meant. But it is not material to know this. It was some place which had been treated with great severity by the conqueror, and such treatment the prophet denounces Samaria should meet with. It is worthy of remark, however, that the Vulgate, St. Jerome, and the LXX. (see the Alexandrine MS.) suppose that the history alluded to is Gideon’s destruction of Zalmunna. So shall Beth-el do unto you — “This is the fruit of your worshipping the golden calves at Beth-el and Dan. As it happened to the city above mentioned, so shall it happen to you, because of your iniquities.” In a morning — That is, suddenly, quickly, and unexpectedly; or after a night of adversity, when they thought the morning of prosperity was come; shall the king of Israel be cut off — And the whole state and government of Israel be put an end to along with him. This seems to be spoken of Hoshea, the last king of Israel, who, in the sixth year of his reign, was shut up in prison by the king of Assyria, who, in three years more, made himself master of the whole kingdom of Israel, and carried the inhabitants of it into captivity. The Vulgate, (which, with the LXX. and the Syriac, carries this clause to the next chapter,) instead of בשׁחר, in the morning, seems to have read כשׁחר, as the morning, rendering the clause, sicut mane transit, pertransit rex Israel: “As the morning passes away, so passes away the king of Israel.” This reading Bishop Horsley adopts, and translates to nearly the same sense, thus: As the morning is brought to nothing, to nothing shall the king of Israel be brought: observing, “The sudden and total destruction of the monarchy of the ten tribes is compared to the sudden and total extinction of the beauties of the dawn in the sky, by the instantaneous diffusion of the solar light: by which the ruddy streaks in the east, the glow of orange-coloured light upon the horizon, are at once obliterated, absorbed, and lost in the colourless light of day. The change is sudden even in these climates; it must be more sudden in the tropical; and in all it is one of the most complete that nature presents.” 

11 Chapter 11 

Verse 1
Hosea 11:1. When Israel was a child, &c. — “The Israel of this chapter is the whole people, composed of the two branches, Judah and the ten tribes. But the house of Israel is the kingdom of the ten tribes, as distinct from the other branch.” — Horsley. By the time of Israel’s childhood is meant the patriarchal age, and the time of their continuance under the Egyptian bondage. Then I loved him — Manifested a tender and paternal affection to him, increasing him in numbers, wealth, and honour. And called my son out of Egypt — Namely, by Moses, whom God commanded to acquaint the Israelites that they must remove out of Egypt. Israel is called God’s son, and his firstborn, Exodus 4:22-23; and therein was an eminent figure of the Messiah, in whom all God’s promises were fulfilled. This prophecy, therefore, is applied by St. Matthew 2:15, to our Lord’s return out of Egypt, after his being taken thither by his parents in his infancy, and kept there some time for fear of Herod. And the strict, literal sense of the words, more properly belongs to him than to Israel. And this is observable in many other prophecies, which can but improperly be applied to those of whom they were at first spoken; and, taking them in their strict, literal sense, are only fulfilled in Christ: see particularly Psalms 22:16; Psalms 22:18. “Although the son,” says Bishop Horsley, “here immediately meant, is the natural Israel, called out of Egypt by Moses and Aaron; there can be no doubt that an allusion was intended by the Holy Spirit to the call of the infant Christ out of the same country. In reference to this event, the passage might be thus paraphrased: ‘God in such sort set his affection upon the Israelites, in the infancy of their nation, that, so early as from their first settlement in Egypt, the arrangement was declared of the descent of the Messiah from Judah, and of the calling of that son from Egypt.’”

Verse 2
Hosea 11:2. As they called them, so, &c. — Or, The more they called them, or, they were called, so much the more they went from him; that is, the more earnestly the prophets called upon them to cleave steadfastly to the true God, (see Hosea 11:7,) the more they were bent to depart from him to the worship of idols. They sacrificed to Baalim — See note on Hosea 2:13. And burned incense to graven images — “We read frequently, in our English Bibles, of graven images, and of molten images. And the words are become so familiar, as names of idolatrous images, that, although they are not well chosen to express the Hebrew names, it seems not advisable to change them for others, that might more exactly correspond with the original. The graven image was not a thing wrought in metal by the tool of the workman we should now call an engraver; nor was the molten image an image made of metal, or any other substance melted, and shaped in a mould. In fact, the graven image and the molten image are the same thing under different names. The images of the ancient idolaters were first cut out of wood by the carpenter, as is very evident from the Prophet Isaiah. The figure of wood was overlaid with plates, either of gold or silver, or sometimes, perhaps, of an inferior metal. And in this finished state it was called a graven image, (that is, a carved image,) in reference to the inner solid figure of wood, and a molten (that is, an overlaid, or covered) image in reference to the outer metalline case, or covering. And sometimes both epithets are applied to it at once:” see Nahum 1:14; Habakkuk 2:18, and Bishop Horsley.

Verse 3-4
Hosea 11:3-4. I taught Ephraim also to go — Hebrew, תרגלתי לאפרים, I directed the feet of Ephraim. In this time of Ephraim’s childhood, I supported and directed his steps, as a mother or nurse those of a child whom she is teaching to walk. Taking them by their arms — To guide them, that they might not stray from the right way; and to hold them up, that they might not stumble and fall: see notes on Deuteronomy 1:31 ; Deuteronomy 32:11-12; Isaiah 63. Thus did God deal with Israel in the wilderness; and thus he directs and supports the steps of his spiritual Israel, amidst all their difficulties and dangers. But they knew not that I healed them — They did not acknowledge this my care over, and kindness to, them. I drew them with cords of a man — I made use of those means of drawing them to myself, which were most proper to work upon them as creatures possessed of understanding and affection. The explanation in the Chaldee is just and beautiful: “As beloved children are drawn, I drew them by the strength of love.” And I was to them as they that take off the yoke on their jaws — Or rather, on their cheek. As a careful husbandman, in due season, takes the yoke from his labouring oxen, and takes off the muzzle with which they were kept from eating when at work; so compassionately did I give relief to, and provide sustenance for Israel. I laid meat unto them — Brought them provision in their wants. God seems here to allude to the manna and quails which he provided for his people in the wilderness.

Verse 5-6
Hosea 11:5-6. He shall not return into the land of Egypt — They were desirous of making their escape thither, and many families perhaps effected it: see note on Hosea 9:6. But it is here threatened, that the nation in a body should not be permitted so to escape. But the Assyrian shall be his king — They shall be wholly in the power of the king of Assyria, and be carried away captive into his dominions; because they refused to return — Namely, to the true worship of God, and obedience to his laws, notwithstanding the many calls, reproofs, admonitions, and exhortations given them by the prophets. Their obstinacy in idolatry is the cause of all the calamities coming upon them. And the sword shall abide on his cities — His cities shall be destroyed by the conqueror’s sword; and shall consume his branches — The lesser towns and villages. Thus the word

בדים is expounded, in a marginal note of the Bishops’ Bible. It often means the arms, or principal branches, of a great tree, and is twice translated staves, Exodus 27:6. In this place some interpreters render it bars; and Abarbanel expounds it of the strong and valiant men of the nation, observing, that the chief branches of the people in a kingdom are the valiant men. Rabbi Tanchum explains it of their children; the branches, as he observes, springing from their fathers. The word, however, also signifies lies, and is so rendered Isaiah 16:6, and Jeremiah 48:30. Bishop Horsley translates it diviners, deriving it from בדד, he was solitary, because they affected a solitary, ascetic life; a sense which he thinks, of all others, most apposite to the context. He acknowledges, however, that to render it branches, limbs, or bars, is admissible, and may very well suit the place.

Verse 7
Hosea 11:7. My people are bent to backsliding from me — Many versions render this clause, Nevertheless, my people are in suspense (or hesitate) about returning to me; though they called them to the Most High — Though my prophets, and other pious persons, invited and exhorted them to return to my worship and service; none at all would exalt him — Scarce any would hearken and obey. The word him not being in the Hebrew, some versions read, None would raise himself up, or advance; that is, come forward to obey and serve me.

Verse 8-9
Hosea 11:8-9. How shall I give thee up, Ephraim — To utter destruction? God’s mercy is here pathetically described as contending with his justice, to show that he does not willingly destroy, or even afflict, or grieve, the children of men, Lamentations 3:33. How shall I make thee as Admah? &c. — How shall I give thee up to a perpetual desolation? Admah and Zeboim were two cities which were wholly destroyed, together with Sodom and Gomorrah. My heart is turned within me — Or, upon me; so Horsley. My repentings are kindled together — Not that God is ever fluctuating or unresolved; but these are expressions after the manner of men, to show what severity Israel had deserved, and yet how divine grace would be glorified in sparing them. Thus God’s compassion toward sinners is elsewhere expressed by the sounding, or yearning, of his bowels, Isaiah 63:15; Jeremiah 31:20; a metaphor taken from the natural affection which parents have for their children. I will not execute the fierceness of mine anger — I will not punish to the utmost strictness of justice; I will not return to destroy Ephraim — I will not carry it so far as to make a second destruction of Ephraim; so as to cut off those who escaped the first infliction of my punishments, and thereby wholly destroy them. Conquerors, that plunder a conquered city, carry away the wealth of it, and, after some time, often return to burn it. God will not thus utterly destroy Israel. For I am God, and not man — Therefore my compassions fail not; the Holy One in the midst of thee — A holy God, and in covenant, though not with all, yet with many among you, and present with you to preserve a remnant to be my faithful servants. And I will not enter into the city — As an enraged enemy to destroy your cities, as I did Sodom.

Verse 10-11
Hosea 11:10-11. They shall walk after the Lord — The remnant shall hearken to God’s call, and shall comply with his commands, when he shall convert them by the powerful preaching of his gospel, and the efficacious influence of his grace. He shall roar like a lion — That is, he will show terrible signs of his anger, and then they will fear and obey him. God’s voice is elsewhere compared to the roaring of a lion, because of the terror which accompanies it: see the margin. The Chaldee says, The word of the Lord shall roar as a lion, and the words may be interpreted of the powerful voice of the gospel, sent forth, and sounding all over the world, and calling sinners to repentance. “The most learned commentators agree,” says Bishop Horsley, “that this roaring of the lion is the sound of the gospel; and that the subject of this and the following verse is, its promulgation and progress, the conversion of the Gentiles, and the final restoration of the Jews. ‘Clara et maxima voce predicabit evangelium,’ With a loud and most powerful voice shall he preach the gospel, says Piscator. And to the same effect Rivetus and Bochart. As a lion, by its roaring, calls animals of its own kind to a participation of the prey; so Christ, by the powerful voice of the gospel, shall call all nations to the fellowship of eternal life. — Livelye. The preaching of the gospel, reaching the remotest corners of the earth, is frequently represented under the image of the loudest sounds. And this loudness of the sound alone might justify the figure of the roaring lion. But a greater propriety of the figure will appear, if we recollect, that the first demonstrations of mercy to the faithful will be, the judgments executed on the anti-christian persecutors; to whom the sound of the gospel will be a sound of terror.” When he shall roar, then the children shall tremble from the west — The word יחרדו, rendered, shall tremble, describes the motion which a bird makes with its wings when it flies. Dr. Waterland renders it, shall come fluttering, and Bishop Horsley, shall hurry. The primary sense of the passage may be, that at this efficacious call of God, the remnant of Israel, who shall be accounted his children, and heirs of the promises made to their fathers, shall come in haste from the several places of their dispersions, and particularly from the western parts of the world, (see Zechariah 8:7,) called the sea in the original, and expressed in Isaiah by the islands of the sea: see Isaiah 11:11 ; Isaiah 24:14. They shall tremble as a bird out of Egypt — That is, fly with haste, as above. As a dove out of the land of Assyria — Great numbers of the Jews were exiles in Egypt and Assyria; and therefore, when the restoration of the Jews is spoken of, Egypt and Assyria are mentioned as countries from whence a great number of them should return. And I will place them in their houses — I will bring them back to their own country and habitations, like as the stork returns to her nest, and the dove to the dove-cot. This prophecy may be considered as receiving its completion in part when some of the Israelites, being recovered to the worship of the true God, returned to Judea with the two tribes of Judah and Benjamin, brought back to their own land from their captivity in Babylon. But the full accomplishment of it will not take place till the latter days, when the fulness of the Gentiles being brought in by the preaching of the gospel, all Israel shall be saved. Thus Bishop Horsley. These verses “contain a wonderful prophecy of the promulgation and progress of the gospel, and the restoration of the race of Israel. The first clause of the tenth verse states generally that they shall be brought to repentance. In what follows, the circumstances and progress of the business are described. First, Jehovah shall roar; the roaring is unquestionably the sound of the gospel. Jehovah himself shall roar; the sound shall begin to be uttered by the voice of the incarnate God himself. The first effect shall be, that children shall come fluttering from the west; a new race of children, converts of the Gentiles.” For, “it is remarkable, that the expression is neither their children, nor my children, but simply children. The first would limit the discourse to the natural Israel exclusively; the second would be nearly of the same effect, as it would express such as were already children at the time of the roaring. But the word children, put nakedly, without either of these epithets, expresses those who were neither of the natural Israel, nor children at the time of the roaring, but were roused by that sound, and then became children, that is, adopted children, by natural extraction Gentiles.” These shall come “chiefly from the western quarters of the world, or what the Scriptures call the west; for no part, I think, of Asia Minor, Syria, or Palestine, is reckoned a part of the east, in the language of the Old Testament. Afterward the natural Israel shall hurry from all the regions of their dispersion, and be settled in their own dwellings. It is to be observed that the roaring is mentioned twice. It will be most consistent with the style of the prophets to take this as two roarings; and to refer the hurrying of the children from the west to the first, the hurrying from Egypt and Assyria to the second. The times of the two roarings are, the first and second advent. The first brought children from the west; the renewed preaching of the gospel, at the second, will bring home the Jews. And perhaps this second sounding of the gospel may be, more remarkably even than the first, a roaring of Jehovah in person.” With this verse the chapter is closed in the Hebrew text and the Syriac version, and the following verse is given to the next chapter. But the division of the LXX., Vulgate, and Chaldee, which our public translation follows, seems preferable.

Verse 12
Hosea 11:12. Ephraim compasseth me about with lies — Ephraim and Israel are hypocrites; they promise much and perform nothing; they draw near to me with their lips, but their hearts are far from me. But Judah yet ruleth with God — Judah kept close to that kingly government which God had settled in David’s family, and faithfully observed those ordinances which God had given to his people, here termed saints, as they are also Deuteronomy 33:3; and else where a holy nation, and peculiar people. This seems to relate to the times of Hezekiah, who restored the pure worship of God in Judah; at which time the ten tribes were flagrantly wicked, and wholly addicted to an idolatrous worship. Instead of saints, Bishop Horsley reads, holy ones, and interprets the expression of the persons of the Trinity. His translation of the verse is, “Ephraim hath compassed me about with treachery, and the house of Israel with deceit. But Judah shall yet obtain dominion with God, and shall be established with the holy ones.” He considers the expression, shall obtain dominion, &c., as “a promissory allusion to a final restoration of the Jewish monarchy;” and the remaining clause, shall be established, &c., as signifying “either the constancy of Judah’s fidelity to the Holy Ones, or the firmness of the support which he shall receive from them.” And he thinks that “by the use of this plural word, Holy Ones, the prophecy clearly points to the conversion of the Jewish people to the Christian faith.” 

12 Chapter 12 

Verse 1-2
Hosea 12:1-2. Ephraim feedeth on wind — Flatters himself with vain, delusive hopes, of receiving effectual support from the alliances which he forms. It is a proverbial expression to signify labour in vain, or pursuing such measures as will bring damage rather than benefit. And followeth the east wind — Pernicious, destructive counsels and courses. The east wind was peculiarly parching and noxious, blasting the fruits of the earth; thence it denotes desolation and destruction. He daily increaseth — Hebrew, ירבה, multiplieth, lies and desolation — Or, falsehood and destruction; so Horsley: that is, in multiplying his falsehood, he multiplies the causes of his own destruction. And they do make a covenant with the Assyrians, and oil is carried into Egypt — Here is an example given of their falsehood, or deceit: while they were in covenant with the Assyrians, having engaged themselves to be tributaries to them, they were secretly and perfidiously seeking to make an alliance with the Egyptians, and for that purpose sent oil as a present to the king of Egypt, endeavouring to persuade him to assist them in shaking off the yoke of the king of Assyria: see the margin. The land of Judah abounded with excellent oil, which was much wanted in Egypt. The Lord hath also a controversy with Judah — Though Hezekiah had abolished idolatry, and restored God’s worship in the temple, 2 Chronicles 29:3 ; 2 Chronicles 31:1, yet there were much hypocrisy and great corruption in the manners of his subjects; for which God’s judgments are here threatened, and the invasion of Sennacherib was actually inflicted, 2 Kings 18:13, &c. 

Verse 3
Hosea 12:3. He took his brother by the heel in the womb — From the mentioning of Jacob in the foregoing verse, the prophet takes occasion to put his posterity in mind of the particular favours God had bestowed upon him; partly with a view to encourage them to imitate him in endeavouring to obtain the like blessings, and partly to convince them of their ingratitude and degeneracy from him. His taking his brother by the heel, signified his striving, by a divine instinct, for the birthright and blessing. Even before his birth he reached forth his hand to catch hold of it, as it were, and if possible to prevent his brother. It denoted, also, that he should prevail at last, gain his point, and in process of time become greater than his brother. And this prognostic of his prevalence and superiority was the effect of God’s will and power, and not of Jacob’s, who was not then in a capacity of acting of himself: see note on Genesis 25:26. It is justly observed here, by Bishop Horsley, that his “taking his brother by the heel is not mentioned in disparagement of the patriarch. On the contrary, the whole of these two verses is a commemoration of God’s kindness for the ancestor of the Israelites, on which the prophet founds an animated exhortation to them, to turn to that God from whom they might expect so much favour. By his strength he had power with God, &c. — This alludes to his wrestling with the angel, as recorded Genesis 32. That bodily strength, wherewith he was endued by God, and enabled to wrestle with this heavenly being, was a token of the strength of his faith, and of the fervency of his spirit in prayer. This is mentioned here by the prophet, as another instance of God’s favour to Jacob. He not only, when an infant in the womb, was enabled to perform the emblematical action just mentioned; but, in his adult age, he was endued with such supernatural strength of mind and body, that he was enabled to continue wrestling till he obtained the blessing. The prophet, in this clause, alludes to those words of his, I will not let thee go except thou bless me; intimating the strength of his faith, and prevalency of his prayers with God. The words, He had power with God, and those that follow, He had power over the angel, are equivalent; and plainly prove that this person, who assumed a human shape, was really God, that is, the Son of God, and the angel of the covenant, by whom all the divine appearances recorded in the Old Testament were performed; the affairs of the church being ordered by him from the beginning. This subject is learnedly handled by Dr. Allix in his Judgment of the Jewish Church, against the Unitarians, chap. 13.-15., by Archbishop Tenison in his Discourses of Idolatry, chap. 14., and by Bishop Bull in his Defence of the Nicene Faith. 

Verse 4-5
Hosea 12:4-5. He had power over the angel — Called God, Hosea 12:3, and Jehovah, God of hosts, Hosea 12:5, namely, God by nature and essence, and an angel by office and voluntary undertaking. He wept and made supplication unto him — He prayed with tears from a sense of his own unworthiness, and with earnestness for the mercy he desired. Jacob’s wrestling with the angel was, as has been just intimated, not only a corporal conflict, but likewise a spiritual one; from bodily wrestling he betook himself to spiritual weapons; he poured forth tears with earnest supplications and prayers, and strove, not so much for victory, as for a blessing: the only way for a feeble, impotent creature, to prevail over his Creator. The observations of Luther, upon this extraordinary conflict between Jacob and the person called the angel, are so excellent, that the intelligent reader will be glad to be presented here with a translation of them. “Different views are wont to be entertained concerning the nature of this wrestling. But the history shows that Jacob had come into imminent danger of his life, and was assaulted by an unknown antagonist with his whole power. He therefore himself also exerted his bodily strength to the utmost against this antagonist, that he might defend his life. Nevertheless, he did not contend only with the strength of his body; his faith also wrestled: and first, in such an immediate danger, he comforted himself that he had been ordered by God to return into the land of Canaan [to which country, in obedience to God, he was now journeying.] Then with his whole heart he laid hold on the promise made him by the Lord in Beth-el, where he was fully assured of the divine protection. When therefore he was in distress, and assaulted by an unknown enemy with all his might, although he used his own strength, yet he contended more strenuously by faith, beholding the promise, and concluding with certainty that God, according to his word, would be present with him in so great a danger, and would save him. And with this faith, [so to speak,] he prevailed over God; for although Christ tried Jacob in this conflict, nevertheless he could do nothing against, or contrary to, his word, on which Jacob relied.” Jacob’s supplication and tears, here mentioned, probably refer to those earnest prayers which he poured out to God, as is recorded Genesis 32:9-11. The conflict here spoken of, in which Jacob had power with God, ended in an assurance that his prayers were answered. He found him in Beth-el — This refers to God’s appearing to Jacob after the former vision, as is related Genesis 35:9; Genesis 35:14, when God renewed his promise of giving the land of Canaan to his posterity. The prophet takes particular notice of the place where God appeared to him: as if he had said, He appeared in that very place where you worship a golden calf as your god! And there he spake with us — Who were then in Jacob’s loins. The Alexandrian copy, however, of the LXX. reads, There he spake with him; as if the expression alluded to the above-mentioned passage, where God is said to have talked with Jacob. But the present Hebrew reading contains a very important meaning, signifying, that God did not only speak to him there, but likewise did, by so doing, instruct his posterity to the latest generation. Certainly the things spoken concerned Jacob’s posterity, as much, or more, than himself. Even the Lord God of hosts — He that appeared and spake, who promised the blessing, and commanded the reformation at Beth-el, was Jehovah, the eternal and unchangeable God; who can perform his promise, and execute his threat; who is a most terrible enemy, and a most desirable friend. The Lord is his memorial — That is, the name Jehovah is God’s memorial; his appropriate, perpetual, incommunicable name, expressing his essence; the name by which he will be known and remembered to all generations; the name which especially distinguishes him from all false gods, and sets forth his glory more than any other name whatsoever: see note on Exodus 3:14.

Verse 6
Hosea 12:6. Therefore turn thou to thy God — “Thou therefore, O Israel, encouraged by the memory of God’s love to thy progenitor, and by the example which thou hast in him, of the efficacy of weeping and supplication, turn to thy God in penitence and prayer, and in the [practice of] works of righteousness.” — Horsley. Leave your idolatries and all your sins. Jacob worshipped God alone, do you so; he cast all idols out of his family, do you so too; be Jacob’s children herein. Keep mercy and judgment — Show kindness to all who need it, and do wrong to none; but, with justice in all your dealings, in judicatures, and public offices, render to all their due. And wait on thy God continually — In public worship, and private duties, serve and trust in God alone: let not idols have either sacrifice, prayer, praise, or trust from you, and let your hope and worship be ever continued.

Verse 7-8
Hosea 12:7-8. He is a merchant, &c. — Bishop Horsley renders this verse thus: Canaan the trafficker! The cheating balances in his hand! He has set his heart upon over-reaching! On which the bishop observes, “God says to the prophet, Instead of turning to me, and keeping to works of charity and justice, he is a mere heathen huckster. Thou hast miscalled him Jacob: he is Canaan. Not Jacob the god1y, the heir of the promise: Canaan the cheat, the son of the curse.” The Hebrew word כנען, rendered merchant, is both a proper name and an appellative. And to preserve the ambiguity in his translation, the bishop joins the appellative and the proper name together. Without this, as he justly observes, the whole spirit of the original would be lost to the English reader. All the ancient versions, except the Chaldee, give the proper name. The first words of the verse, He is, not being in the Hebrew, some interpreters, without supplying any thing, render the clause, The balances of deceit are in the hand of the merchant; that is, instead of practising just and fair dealing, which was the way to please God, they made use of unjust weights and measures, and practised frauds, deceits, and cunning, in buying and selling; depreciating those things they wanted to buy, below what they knew they were really worth; and setting a greater value on, and saying more in praise of, those things they wanted to sell, than they really deserved. These deceits in buying and selling are but too much used among us now, though God has so strongly declared his abhorrence of them in the Scriptures. He loveth to oppress — The Hebrew rather signifies, He loveth to defraud; to use the arts of cozenage. And Ephraim said — Rather, Nevertheless Ephraim said, I am become rich —
I have gotten riches, however, by my cunning and deceit, and as that is the case, I have no need to concern myself; for, so I have but riches, none will ask how I came by them. In this description of Ephraim, we may see but too like a picture of many in our times; for riches are too generally and too much the pursuit of mankind, and are generally too much prized; so that if men have but riches, they think they have every thing that is to be desired. Bishop Horsley presents us with a different interpretation of this verse, thus: Nevertheless, Ephraim shall say, that is, the time will come when Ephraim will repent, and say, Although I became rich, I acquired to myself [only] sorrow; all my labours procured not for me what may expiate iniquity. Thus interpreted, the words contain the penitent confession of the Ephraimites in the latter days, wrought upon at last by God’s judgments and mercies.

Verse 9-10
Hosea 12:9-10. I that am the Lord thy God from the land of Egypt — From the time I brought thee out of it: will yet make thee to dwell in tabernacles — That is, in thy habitations, quietly and joyfully, as in festival times. The word tabernacles is here put for houses, or habitations; because at first the Israelites dwelt in tabernacles, or tents. This must be taken as a promise of the restoration of the Israelites to their own land, after their being carried into captivity, provided they turned to God, and to his worship and service, in true repentance, and new obedience. I have also spoken by the prophets, &c. — “Here are three species of prophecy distinctly mentioned: 1st, Immediate suggestion, or inspiration, when God dictates the very words which the prophet is to deliver: 2d, Vision, or a representation made of external objects to the imagination, in as lively a manner as if they were conveyed to the senses: and, 3d, Parables, and apt resemblances, such as that of God’s church to a vineyard, Isaiah 5:1, of the destruction of Jerusalem to a forest set on fire, Ezekiel 20:46; Ezekiel 20:49, and to a seething- pot, chapter Ezekiel 24:3. Hosea himself was a parable, or type, to the Jews, in taking a wife of whoredoms. to represent the idolatries of the house of Israel” — Lowth.

Verses 11-13
Hosea 12:11-13. Is there iniquity in Gilead? — Or, Was there idolatry in Gilead? as the word און often signifies. Surely they are vanity, &c., in Gilgal — The tribes settled about Gilead beyond Jordan, were already captivated by Tiglath-pileser. And God declares here by the prophet, that the idolatry still practised in Gilgal was equally abominable, and would bring down similar judgments upon the remaining tribes on the west of Jordan. Yea, their altars are as heaps — Notwithstanding this judgment of God upon Gilead, they continue to offer sacrifices to their idols in Gilgal; and their altars stand so thick, that they are discernible as stones gathered up, and laid in heaps in the fields. Some understand the sentence as containing a threatening that their altars should be demolished, and become so many ruinous heaps, 2 Kings 19:25. But Jacob fled into the country of Syria, &c. — “So opposite to yours was the conduct of your father Jacob, that he fled into Syria to avoid an alliance with any of the idolatrous families of Canaan; and, in firm reliance on God’s promises, submitted to the greatest hardships.” And therefore by a prophet, &c. — “And, in reward of his faith, God did such great things for his posterity, bringing them out of the land of Egypt, and leading them through the wilderness like sheep by the hand of his servant Moses.” — Horsley.

Verse 14
Hosea 12:14. Ephraim provoked him to anger, &c. — Notwithstanding all God’s favours showed to these people and their ancestors, they provoked him by their idolatries and other sins in a most outrageous manner. The word תמורים, translated, most bitterly, some render, with his bitterness; that is, by his wicked or impious deeds; and Schindler renders it, by his heaps, that is, his altars. Therefore shall he have his blood upon him — The Chaldee paraphrase renders it, His blood shall return upon him. Ephraim’s wickedness, and in particular the innocent blood he has shed, shall bring down punishment or destruction upon him. And his reproach shall his Lord return unto him — The reproach which Ephraim hath cast upon the prophets, upon the worshippers of God, and on God himself, in preferring idols before him, shall God, who is Lord of all, recompense upon him, in making him a reproach and by-word among the heathen. Instead of his Lord, Bp. Horsley reads, his Master, that is, says he, “his conqueror, who shall hold him in servitude, and be the instrument of God’s just vengeance to him.” 

13 Chapter 13 

Verse 1
Hosea 13:1. When Ephraim spake trembling, he exalted himself — While he behaved himself submissively and obediently, and humbled himself before God, he was reckoned among the principal tribes of Israel. Here Ephraim is spoken of as distinct from the other tribes: in other places of this prophecy he is put for the whole kingdom of the ten tribes. But when he offended in Baal, he died — When he gave himself to idolatry, his strength immediately declined, and had manifest symptoms of ruin and destruction. Bishop Horsley’s version of the verse is, When Ephraim spake there was dread: he was exalted in Israel. But he offended in Baal and died — “The former part of the verse describes the consequence and pre-eminence of Ephraim in his own country, and among the neighbouring nations; the latter part, his diminution and loss of consequence by his idolatry.” The word Baal is here taken in a general sense for all false gods or idolatrous ways of worship, so as to comprehend the worship of the golden calves, though they were designed for symbolical representations of the true God.

Verse 2
Hosea 13:2. And now they sin more and more — They did not content themselves with worshipping the golden calves only, which they made to be symbols of Jehovah the true God, but made themselves images of various idols after the manner of the heathen nations; which were nothing more than merely pieces of handicraft work. They at first worshipped Jehovah under the images of the golden calves, but at last they came to worship the mere images themselves. Thus do men sink deeper and deeper into vice, folly, and ignorance, whenever they depart from the right way! Instead of, according to their own understanding, Bishop Horsley reads, In their great wisdom they made themselves images, &c., considering the words as spoken ironically. They say of them — Of the idols; Let the men that sacrifice, kiss the calves — Let all that bring their offerings to these idols worship and adore, and show they do so by kissing the calves. Among the ancient idolaters, to kiss the idol was an act of the most solemn adoration. Thus we read, 1 Kings 19:18, of all the knees which have not bowed to Baal, and every mouth which hath not kissed him. And so Job describes the adoration which the idolaters of his time paid to the heavenly bodies, Job 31:27. Tully mentions a brazen statue of Hercules at Agrigentum, in which the workmanship of the mouth was sensibly worn by the frequent kisses of the worshippers. And, in allusion to this rite, the holy psalmist, calling upon the apostate faction to avert the wrath of the incarnate God, by a full acknowledgment of his divinity, bids them kiss the Son, that is, worship him.

Verses 3-5
Hosea 13:3-5. Therefore they shall be as the morning cloud, &c. — All the comparisons in this verse are intended to express a quick destruction, or that they should soon come to nothing. Yet I am the Lord thy God, &c. — Notwithstanding thy recourse to idols, I am the Lord thy God, who delivered thee out of the bondage of Egypt. And thou shalt know — That is, thou oughtest to acknowledge; no god but me — For thou hast never yet proved, and thou never wilt prove by experience, the power and protection of any other. Those whom thou callest thy gods will be able to do nothing for thee; for there is no saviour besides me — No one who can deliver, or preserve thee from evil as I have done. I did know thee in the wilderness, &c. — That is, I acknowledged thee as my peculiar people, by my watchful care of thee. I was attentive to thee, protecting thee in all dangers, and supplying all thy wants.

Verses 6-8
Hosea 13:6-8. According to their pasture, &c. — As I was their shepherd, and provided pasture for them, so they were fully fed; they had an abundant plenty of all things. And their heart was exalted — The consequence of their having this plenty was, that from thence they grew proud and high-minded. Therefore they have forgotten me — They so abused my kindness to them, as to make it the occasion of their ingratitude; “for in the pride of their heart, which the miraculous supply of their wants for so long a time produced in them, they forgot their benefactor.” Therefore I will be unto them as a lion — That suddenly seizes upon and tears his prey: that is, I will utterly consume them from being a nation, and give them up into the hands of such enemies as will show them no mercy; as a leopard by the way — That lies in wait by the way; will I observe them — Watch for them, that I may be sure to take them, or watch all opportunities to destroy them. I will meet them as a bear, &c. — In the greatest fury imaginable; bereaved of her whelps — A circumstance which adds a particular degree of fierceness. “They never venture to fire upon a young bear when the mother is near: for if the cub drop, she becomes enraged to a degree little short of madness; and if she get a sight of the enemy, will only quit her revenge with her life.” — Cook’s Voyage, vol. 3. page 307. And will rend the caul of their heart — The seat of the blood, with which wild beasts love to glut themselves. The wild beast shall tear them — The Assyrian shall prove as a wild beast to them. The word תבקעם, here used, signifies, shall cleave them, or rip them. Bishop Horsley renders it, shall tear them limb from limb; observing, “The verb expresses a violent distraction and severing of united parts in any manner: and is to be differently rendered with regard to the particular agent and patient. When the agent is a wild beast, and the patient the beast’s prey, it must be tearing limb from limb: tearing, by itself, is inadequate.”

Verse 9
Hosea 13:9. O Israel, thou hast destroyed thyself — Thy sins have brought down destruction upon thee, and it is from me only thou canst expect any help, which I will in due time afford thee. The Hebrew of this verse is capable of different versions. That of the Vulgate, Destruction is thy own, O Israel: only in me is thy help, seems one of the most literal; unless, taking שׁחתךְ for a verb, we prefer rendering the first clause, It has destroyed thee, O Israel; that is, all that sin and folly of thine, with which thou hast been before charged. As thy own wickedness has many a time corrected thee, so it has now at length destroyed thee. Observe, reader, wilful sinners are self-destroyers; obstinate impenitence is the grossest self- murder. Those that are destroyed of the destroyer, have their blood upon their own heads: they have destroyed themselves. Observe, also, that the case of such is not yet desperate: God will be their help if they will make application to him. This is a plank thrown out after shipwreck; and greatly magnifies not only the power of God, that he can help when things are at the worst, can help those that cannot help themselves; but the riches of his grace, that he will help those who have destroyed themselves, and therefore might justly be left to perish, and even those that had long refused his help. Dr. Pocock reads this verse, O Israel, this has destroyed thee, that in me is thy help. And R. Tanchum interprets it to the same effect. They understand the sentiment to be, “that the cause of the destruction of Israel was, his presuming upon God’s readiness to help him. They hardened themselves in their corrupt practices, in the confidence that God would never give them up; that, notwithstanding the severity of his threatenings, he would interpose, as upon so many occasions he before had done, to rescue them from their enemies when things came to an extremity. The passage, thus understood is a cool reflection upon the fatal effects of God’s kindness upon the perverse minds of the Israelites.” — Horsley.

Verse 10-11
Hosea 13:10-11. I will be thy king — I would have been thy king to save and govern thee, but thou refusedst me in both respects: yet I will be thy king to judge me and punish thee. The LXX. and all the ancient versions interpret the clause differently, and give the interrogative, Where? Where is thy king now, that he may serve thee? They seem to have taken the word אהי, I will be, for איה, where, by a transposition of letters, as the same word is used again, Hosea 13:14 . Bishop Horsley understands the words in the same sense, and reads, Where is thy king? Where now is he? To save thee forsooth in all thy cities — and thy judges? — “This vehement, re-doubled interrogation,” says he, “seems to suppose a denial, on the part of the Israelites, of the helpless, ruined state, asserted in the former verse, as the consequence of God’s withdrawing his protection. Do you deny this? Do you pretend that you have still means of defence, hope of deliverance? You rely upon the policy or prowess of your monarch. Where is he, this wise and mighty king? Tell me in what quarter? Your judges, your provincial rulers, where are they? Let us see what deliverance this king and these rulers can effect.” The words seem to be spoken with a reference to the Israelites desiring a king to be set over them, instead of continuing under the theocracy, or the immediate government of God, who raised them up from time to time, as he saw most fit for them, defenders and protectors, and endued them with extraordinary abilities for the purpose. But the Israelites foolishly thought they should thrive better under a kingly government, such as the rest of the nations around them were under, which is expressed in the latter part of this verse, Of whom thou saidst, Give me a king and princes — That is, a king and such principal officers as he shall appoint. This is what is meant by the word judges in this verse. I gave thee a king in mine anger — Being angry at your sins and provocations, I gave you a king at first, and have since suffered you, by seditions and conspiracies, to change your kings according as you pleased, whereby your state hath received more and more damage, and now I will take away your present king by the hand of the Assyrians.

Verse 12-13
Hosea 13:12-13. The iniquity of Ephraim is bound up — This verse may be better rendered, The iniquity of Ephraim is treasured up, his sin is laid up — That is, laid up in my memory, as that which ought to be punished at a proper time. The sentence is manifestly equivalent to that expression in Job 14:17, My transgression is sealed up in a bag; that is, thou keepest an exact account of it, as men do of money which they seal up in a bag, to be forthcoming on a proper occasion. To the same purpose are those words, Deuteronomy 32:34, Is not this laid up in store for me, and sealed among my treasures? To me belongs vengeance, &c. The sorrows of a travailing woman — Grievous sorrows, or pains, shall come upon him — Great calamities are often compared to the pains of child- bearing. He is an unwise son: for he should not — Or rather, else he would not, stay long, &c. — As a child, if it could be supposed to have understanding, would deliver itself out of the womb, and not tarry there to the manifest danger of itself and the mother; so if Ephraim or Israel had acted wisely, they would have prevented their approaching destruction by a speedy reformation. Horsley’s version is, He is of the thoughtless race, for it is the critical moment, when he ought not to stand still; the children are in the aperture: Hebrew, in the breach. “They are actually passing through the opening of the parts distended by the throes of labour. It is the very moment when the pains must terminate in the delivery or the death of the woman. A proverbial expression, for a crisis of extreme danger and doubtful catastrophe: see Isaiah 37:3. At such a moment as this, thoughtless Ephraim is supine and unconcerned.”

Verse 14
Hosea 13:14. I will ransom them from the power of the grave — If we apply this promise to Ephraim, or the Israelites spoken of before, it may signify, that though they should be in never so desperate a condition, God would in due time deliver them out of it: see the like expressions, Psalms 30:3; Psalms 71:20; Psalms 86:13. But there is a more sublime and spiritual sense contained in the words, as appears by the following clause. O death, I will be thy plagues — It is usual for the prophets, when they foretel temporal deliverances, to be carried away by the influence of the prophetic spirit, to predict the greater mercies and deliverances which belong to the gospel state: so here the prophet takes occasion, from foretelling temporal mercies, to enlarge his views, and set forth that great and final deliverance of the faithful from the power of sin and death, which shall be completed by Christ, when he shall swallow up death in victory, 1 Corinthians 15:54. That St. Paul understood the words in this sense appears from the next verse of the same chapter, O death, where is thy sting? O grave, where is thy victory? which is almost an exact quotation of the Septuagint translation of this passage of the prophet. For the word אהי, which we translate, I will be, is rendered by them, where, as it also signifies, Hosea 13:10 th of this chapter. The apostle, indeed, seems to have quoted the text from his memory, and therefore rather gives the sense than keeps exactly close to the letter of it. Repentance shall be hid from mine eyes — I will never alter my purpose concerning these mercies prepared for my people.

Verse 15
Hosea 13:15. Though he be fruitful among his brethren — The name Ephraim denotes fruitfulness, and this tribe answered its name, being the most numerous of all the ten tribes. An east wind shall come — The east wind was often pestilent and destructive in Judea and the countries about it; therefore this expressed that destruction was coming upon Ephraim and likewise pointed out the quarter from whence it was to come, namely, from Assyria, which lay eastward of Judea. It is called the wind of the Lord, in the next words, because the destruction which the king of Assyria was to make of Ephraim was to be brought about by the divine will and providence. It is said to come up from the wilderness, because the way of the Assyrian army to Samaria lay through the desert part of Syria. His spring shall become dry, &c. The Assyrian king being spoken of as an east wind, which in those countries is very hot and drying; therefore the destruction, or desolation he was to make, is described by drying up the springs and fountains. He shall spoil the treasure — The same enemy shall plunder all their treasures and take away their rich and costly furniture, as the word כלי is translated, Nahum 2:9.

Verse 16
Hosea 13:16. Samaria shall become desolate, for she hath rebelled, &c. — The prophet foretels the final destruction of Samaria, for her idolatry and other impieties, by Shalmaneser, king of Assyria. Their infants shall be dashed in pieces, &c. — These were the barbarous practices of conquerors when they took cities by storm, or put all to the sword without distinction of age or sex: see the margin. 

14 Chapter 14 

Verse 1-2
Hosea 14:1-2. O Israel, return unto the Lord thy God — O Israel, return now at length, after thou hast suffered so many evils, to the Lord by true repentance and reformation of conduct. The whole family of Israel, in both its branches, seems to be here addressed. For thou hast fallen — From God’s love and favour into his displeasure, and consequently into misery, by thine iniquity — Which has involved thee in endless troubles, and will be the cause of thy destruction. Take with you words — Make your confessions, present your petitions, and signify your promises and resolutions unto God, not only in your thoughts, but also by words well chosen and digested; sanctioned by the Holy Scriptures, and agreeable to the will of God. The prophet here prescribes a form of confession, petition, and supplication very proper to be used upon their repentance and conversion. It implies in substance, Confess your sins, entreat for pardon, and promise amendment. And turn to the Lord — In heart and life, in faith, love, and new obedience, otherwise your confessions and prayers will be to little purpose. Say, Take away all iniquity, &c. — Deliver us from the guilt and power of our sins, internal and external; take entirely away the sinful principle within us, the carnal heart of the old Adam. Create in me a clean heart, O God, and renew a right spirit within me; and receive us graciously — Accept our persons and performances of thy mere grace and favour, thy unmerited mercy and love. But this clause may be rendered, Give us what is good; that is, bestow thy grace and blessing upon us: or, accept the good; that is, when we are begotten again unto holiness by thy Spirit, accept, as good, what we, thus regenerated, shall be enabled to perform. So will we render the calves of our lips — That is, the sacrifices of praise and thanksgiving uttered by our lips. By calling vocal devotions calves, (or bullocks, as Bishop Horsley renders the word פרים,) “is shown, that this form of supplication is prepared for those times, when animal sacrifices will be abolished, and prayer and thanksgiving will be the only offering.”

Verse 3
Hosea 14:3. Asshur shall not save us — We will not rely on Assyria for protection and help. The Israelites frequently sought the alliance of the Assyrians, and are often reproved by the prophets for so doing. We will not ride upon horses — We will not implore the help of Egypt, as we did formerly, nor depend on horses brought thence, or on any of our military preparations. It was chiefly on account of their cavalry that the Jews and Israelites courted the help of Egypt, having no cavalry of their own. This is the first part of the people’s repentance. It consists in their renouncing all dependance on foreign alliances, and on every arm of flesh. The second is, their renouncing every species of idolatry and image-worship, expressed in the next clause, Neither will we say, &c., to the work of our hands, Ye are our gods — This is often spoken of in the prophets, as an introduction to that state of the church which is to commence from the time of the conversion of the Jews: see notes on Hosea 2:17; and Isaiah 1:29. For in thee the fatherless findeth mercy — Thou art the helper of the weak and friendless; of us, who are unable to help ourselves, and are exposed to the injuries of others, having none to defend us. Observe, reader, God never fails to be the helper of all that are destitute of strength in themselves, and destitute of help from others: and who, being sensible of their helpless condition, look for it from God, who hath sufficient power, mercy, and wisdom to help.

Verse 4
Hosea 14:4. I will heal their backsliding — I will deliver them from a backsliding heart and way, and remove those judgments they have brought upon themselves thereby. The Lord says, I will heal, &c., a usual metaphor in Scripture, because sin is our disease, and God is the physician who healeth us, Psalms 103:3; Jeremiah 3:22; and he doth it through Christ, in whom this promise is made to returning backsliders. God makes this promise to the Israelites by his prophet, to encourage them to hearken to his advice, given in the preceding verses. I will love them freely — That is, of my own mere grace, and favour, and liberality. Bishop Horsley renders this verse, I will restore their conversion; (that is, as he understands it, their converted race, taking conversion as a collective noun for converts; like captivity for the captives; and dispersion for the dispersed;) I will love them gratuitously; for mine anger is departed from me. In these words, God promises, he says, to restore the converted nation [of the Israelites] to his favour, and a situation of prosperity and splendour. On the word gratuitously he quotes the following passage from Luther’s commentary on this chapter: “Are good works then nothing? you will say. Is there no place at all for them in the doctrine of repentance? I answer, that hitherto the discourse hath been about remission of sins, and the gift of the Holy Ghost. These are entirely gratuitous, and not of our merit, but simply of the inexhaustible goodness and compassion of God. Therefore, when we speak of the remission of sins, it is right to be silent about our own works; which, because they are done without the Holy Spirit, although with regard to civil society they may not be bad, yet cannot be called good, and ought not, because of the unclean heart from which they proceed. But when through faith we have received remission of sins, and, together with that, the gift of the Holy Ghost, forthwith from the heart, as from a pure fountain, come forth works also good, and well-pleasing to God. For although, by reason of the remains of original sin, the obedience even of the saints is not perfectly pure, yet, on account of faith in Christ, it is pleasing and acceptable to God.”

Verse 5-6
Hosea 14:5-6. I will be as the dew unto Israel — These verses contain gracious promises of God’s favour, and of blessings upon Israel’s conversion, represented by different metaphors. These are first described by that refreshment which copious dews give to the grass in the heat of summer. And if we consider the nature of the climate, and the necessity of dews in so hot a country, not only to refresh, but likewise to preserve life; if we consider also the beauty of the oriental lilies, the fragrance of the cedars which grow upon Lebanon, the beauteous appearance which the spreading olive-trees afforded, the exhilarating coolness caused by the shade of such trees, and the aromatic smell exhaled by the cedars; we shall then partly understand the force of the metaphors here employed by the prophet; but their full energy no one can conceive, till he feels both the want, and enjoys the advantage of the particulars referred to, in that climate where the prophet wrote. See Bishop Lowth’s xiith and xixth Prelection. Mr. Harmer’s illustration of this passage will be acceptable to the reader. “The image in general,” says he, “made use of here by Hosea, is the change that takes place upon the descent of the dew of autumn on the before parched earth, where every thing appeared dead or dying; upon which they immediately become lively and delightful. Israel, by their sins, reduced themselves into a wretched, disgraceful state, like that of the earth, when no rain or dew has descended for a long time; but God promised he would heal their backslidings, and restore them to a flourishing state. The gentleman that visited the holy land in autumn 1774, found the dews very copious then, as well as the rain, and particularly observed, in journeying from Jerusalem, a very grateful scent arising from the aromatic herbs growing there, such as rosemary, wild thyme, balm, &c. If the fragrant herbs between Jerusalem and Joppa afforded such a grateful smell, as to engage this ingenious traveller to remark it in his journal, the scent of Lebanon must have been exquisite; for Mr. Maundrell found the great rupture in that mountain, in which Canobin is situated, had ‘both sides exceeding steep and high, clothed with fragrant green from top to bottom, and everywhere refreshed with fountains, falling down from the rocks, in pleasant cascades; the ingenious work of nature.’“ This sufficiently illustrates the clause, His smell, that is, his fragrance, shall be like that of Lebanon. To illustrate the clause, He shall grow as the lily, and cast forth his roots as Lebanon, Mr. Harmer quotes a passage from Dr. Russell’s account of the natural history of Aleppo, vol. 1. c. 3: “After the first rains in the autumn, the fields everywhere throw out the autumnal lily daffodil; and the few plants which had stood the summer now grow with fresh vigour.” The other trees of Lebanon, as well as the cedars, are admired by travellers on account of their enormous size. So de la Roque, describing his ascending this mountain, says, the farther they advanced, the loftier were the trees, which, for the most part, were plane-trees, cypresses, and evergreen oaks. And Rauwolff, after mentioning several kinds of trees and herbs which he found there, goes on; But chiefly, and in the greatest number, were the maple-trees, which are large, high, and expand themselves very much with their branches: but, above all, the size of the cedar attracts admiration. “I measured,” says Maundrell, “one of the largest, and found it twelve yards six inches in girt, and yet sound; and thirty-seven yards in the spread of its boughs. At about five or six yards from the ground it was divided into five limbs, each of which was equal to a great tree.” The beauty of the olive-tree is frequently mentioned in Scripture, and has come under our observation before: see note on Psalms 128:3.

Verse 7
Hosea 14:7. They that dwell under his shadow shall return — “Not only was Israel to regain its former prosperity, but those smaller tribes of people that were connected with Israel, and shared in its depression, which are here described by dwelling under his shadow.” But many versions translate this clause, They shall return and dwell under his shadow. That is, they shall return to their own country, and rest safely under the protection of the Almighty. They shall revive as the corn — They shall arise out of their calamities: this is properly expressed by reviving as the corn, because the corn is buried, and lies as it were dead in the earth, till, after some time, it springs forth. And grow as the vine — Which in winter seems dead, but yet has life, sap, and a fructifying virtue in it. The reference here is to a vine that had been stripped of its leaves, and afterward flourishes again, recovering its lost verdure. A lively emblem this of the Jewish nation, arising from a state of great depression and affliction, and recovering its former prosperity and dignity. And a still more lively image of the revival and increase of true religion in the church of God, and of the graces and virtues of its members after a time of barrenness and unprofitableness. The scent thereof shall be as the vine of Lebanon — Their wisdom, holiness, and usefulness, their piety and virtue, shall diffuse an agreeable fragrance far and wide, and shall be acceptable both to God and man. Mr. Harmer produces several testimonies in proof of the excellence of the wine of Lebanon above all the wines of that part of the world: and indeed above those which have been most celebrated elsewhere.

Verse 8
Hosea 14:8. Ephraim shall say, &c. — The words, shall say, are not in the Hebrew. The clause is therefore translated thus by Bishop Horsley, Ephraim! What have I to do any more with idols, “an exultation,” says he, “of Jehovah over idols. Ephraim! even he is returned to me. I have no more contest to carry on with idols. They are completely overthrown. My sole Godhead is confessed.” I have heard him, and observed him — It is I, not his idols, who have heard his petitions and watched over him to preserve him. I am like a green fir-tree — If these be understood as the words of God, the meaning is, It is I, who am ever-existing, and have it in my power to give my people blessings at all times; as the fir is ever green and flourishing, and affords its shelter, not only in the summer, but in the winter too, when all the rest of the trees are stripped of their leaves and can afford no shelter at all. In other words, As a weary traveller finds rest and safety under a green, thick, and flourishing tree, so there are safety and refreshment under the protection of Jehovah. But some understand these as the words of Ephraim, or Israel, acknowledging that he is in a flourishing condition; and then God reminds him in the next words, that his fruitfulness and prosperity are wholly owing to the divine blessing. Thus the church of God, and all the members thereof, how much soever they may abound in the fruits of righteousness, and in the comforts connected therewith, must confess, that from Christ the true and living vine is their fruit found; and they must not fail to give him the glory thereof, remembering, that without him they can do nothing excellent or praiseworthy; nothing that will ultimately promote the glory of God, or their own salvation.

Verse 9
Hosea 14:9. Who is wise, &c. — That is, who is so truly wise as duly to weigh and consider the important things contained in this prophecy, the duties prescribed, the blessings promised to the obedient, and the judgments threatened to the disobedient? The prophet’s words imply, that there were but few that were endued with such spiritual wisdom and understanding as to do so; but that those who were, would seriously consider and be affected by these things. He shall understand — he shall know them — Those that set themselves to understand and know these things, thereby make it appear that they are truly wise and prudent, and will thereby be made more so; and that many do not understand and know them, is because they are inconsiderate and unwise. Those that are wise in the doing of their duty, that are prudent in practical religion, are most likely to know and understand both the truths and providences of God, which are a mystery to others. The secret of the Lord is with them that fear him. For the ways of the Lord are right — “The ways of the Lord are both the ways which he himself takes in his moral government of the world, and the ways of godliness which he prescribes to man. These, taken together, are the ways of the Lord, and they are right, or straight,” (as ישׁרים may be properly rendered,) “because they go straight forward, without deviation, to the end, — the happiness of man, and the glory of God.” And the just shall walk therein — The truly righteous will conform to the will of God, both in his precepts and in his providences, and shall have the comfort of so doing. They shall well understand the mind of God, both in his word and in his works, shall be well reconciled to both, and shall accommodate themselves to God’s intention in both. The righteous shall walk in those ways toward their great end, and shall not come short of it. Bishop Horsley renders this clause, And in them shall the justified proceed, but revolters shall stumble. “In the ways of God,” says he, “as they have been described, the justified, those who by faith in Christ have obtained remission of their sins and the gift of the Holy Ghost, shall proceed; they will be making daily and hourly approaches to their journey’s end. They shall be able to advance continually in the understanding of the ways of Providence, and of the way laid out by Jehovah for them. But to the incorrigible enemies of God, the very scheme of mercy itself will be a cause of error, confusion, and ruin.” Thus also Mr. Lowth: “They who are sincerely desirous to know and do the will of God, will be fully satisfied of the reasonableness of his laws, and the methods of his providence, and will readily comply with the directions of both, to the securing of their own eternal happiness; whereas men of perverse and disobedient tempers take offence at God’s commands, and repine against his providence, to their own ruin and perdition. The same sense is expressed in that observation of the son of Sirach, Sirach 39:24, As God’s ways are plain to the holy, so they are stumbling blocks to the workers of iniquity. To the same purpose are those words of Christ, Every one that is of the truth heareth my voice, John 18:37; and, He that is of God heareth God’s word, chap. John 8:47. And St. Peter says, that Christ is become a stone of stumbling and a rock of offence to the disobedient, 1 Peter 2:8. The observation of Grotius is very remarkable upon this subject, De Verit. Christian. Relig., lib. 2. c. ult. The doctrine of the gospel was designed to be ‘tanquam lapis Lydius, ad quem ingenia sanabilia explorarentur,’ as a touchstone to try the tempers of men, whether they were corrigible or not.” 

